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PREFACE. 


The increasing interest evinced by the thinking 
world in the Philosophy and Religion of the Plindus 
has led me to undertake the ])ublication of the transla- 
tion of tlie princi])al Cpanishads. 

The s])ecial feature of this ])uhlication is the tnins- 
lation of the connnentary of Sri Hankaracharya, the 
greatest exponent of the Advaita system of ]>hilosophy. 

The work lias been undertaken cliielly with a view 
to bring within easy reach of the Knglish-reading 
public the priceless teachings of the Cpanishads^ in 
the light of the interpretation of Hri Sankaracharj^a. 

The spirit of the text and of the intei^pretation has 
throughout been faithfully adhered to and, perhaps, in 
some instances, even to the detriment of elegance in 
diction. 

If the eaniest student finds any the least help from 
this work, the publication will be amply justified. 

My hearty thanks are due to Mr. V. Hwaminatha 
Iyer, District Munsiff, for the care with whicli he went 
through the translation and for Ids many valuable- 
suggestions. 

Madeas, 1 V. 0. SEBHAOHARRl, 

April 1905. J PuhLwhtT. 
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Sri Sankara’s Introduction. 


OM TAT SAT. 


Adoi’ation to tlie Brahman, The mantras beginning 
with Isavasyam, etc., have not been utilized in rituals, 
because they serve the puqiose of enlightening us on 
the true nature of the Atman who is not an aQ%ga of 
i. 6., not connected with, Karma. The true nature of 
the Atmayi consists, as will be desc*ribed, in its purity 
being untouched by sin, oneness, being eternal, having 
no body, omnipresence, etc., and as that conflicts with 
Ka/rmaAt is only reasonable that these mmitras should 
not be utilized in rituals ; nor is the true nature of 
the Atman thus defined, a jiroduct, a modification, a 
thing to be attained or a thing to be refined ; nor ia 
it of the nature of a doet or enjoyei* so that it may be 
connected witli Karma, All the Upanisliads exhaust 
themselves in describing the tnie nature of the Atman; 
and the Oita .and the Moltskadluvimha are bent on the 


2 


ISAVASYOPANISHAI). 


.«ame end. Therefore all Karma has been eiyoined 
in accordance with worldly understanding, which at- 
tributes to tire Atman, diversity, agency, enjoyment, 
impurity, sinfulness, etc. Those that know who are 
•competent to perform Karma and who are not, 
{Aclhilcaravidah) tell us that he who seeks the fruits of 
Karma — visible such as the inherent splendom of a 
Brahmin and invisible such as Heaven, etc., — and thinks 

1 am a twice-born free from any defect such as being 
one-eyed or hunch-backed, tfec., which disqualifies one 
for the performance of is entitled to per- 

form Kdurma, So, these mantras by enlightening (us) 
on the true nature of the Atman remove our natural 
ignorance and produce in us the knowdedge of the one- 
ness, etc., of the Atmcm ^ — the means of uprooting 
grief, delusion, etc., the concomitants of Samsara. 
We shall now briefly comment upon the rr^cmtras, the 
persons competent to study which, the subject matter 
of which, the ]pelevancy of which (scombandha) and the 
fruits of which, have been thus declared, 

Tlie whole is all iiat is invisible. The 

whole is all that is visible. The. whole 
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{HiTanyaga/irWm) was bom out of the whole (Brahman). 
When the whole (the Universe) is absorbed into the 
whole (Brahmani) the whole alone (Brahmcm) remains. 

Oin, Peace! Peace!! Peace!!! 

3riT?Tt snra; i 

fR g^rqr m w. ii “i ii 

All this — whatsoever irioveth on the earth — should 
be covered by the I>ord. That renounced, enjoy. 
Covet not anybody’s wealth. (1). 

Com. — The w'ord ^ Isa^ is from the verb 
(rules) and means ^ by the Lord.’ The Lord is Bara-- 
mesvara, the Pci/ramatimmi of all. He rules everything 
being the Atman of all. Should be covered by the 
Lord, by his own self, the Atmcm. Wlmt ? All this^ 
whatsoever moveth on the earth. All this nniversey 
movable and immovable, imreal in absolute truth, 
should be covered by his self, the Tx>rcl, Pwamcdnum^ 
with the idea, I alone am all this as being the 
inner self of all. ” Just m the bad odour — ^the result 
of moisture, etc.,— produced by contact with water, in 
sandal and aga/m, eic.^ is hidden (lost) in their natumlly 
agreeable smell produced by the process of rubbiug, 
similarly all this on this earth (the word ectHh being il- 
lustratively used for the wliole Cosmos) differentiated 
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as name, form, and action, this bundle of modifications, 
superimposed upon tlie Atmaoi by igmorance, and con- 
sisting in this seeming duality with its distinctions of 
doer, enjoyer, etc,, will be abandoned by tlie contem- 
plation of the true Atmcm. One wlio thus contemplates 
on the self as the Par amatnium is bound to renoxince tbe 
three-fold desire of son, etc., and not perform Ka/rma, 

^ Tena tyaHeivC means ^ by such renunciation/ It is 
well-known that one’s son or servant, abandoned 
or dead, having therefore no bond of connection, 
does not protect that one. ^ Kennnciation’, therefore, 
is the meaning of this word tyahtena, Shtmjithah 
means protect. Having thus renounced all desires, do 
not cherish any desire for wealth. ^ Anybody's wealth' ; 
do not long for wealth either yours or another’s. Svit 
is a meaningless ])article. 

Or, it may be thus interpreted. l)o not covet. Why ? 
^ Whose is wealth?’ is used in the sense of an objec- 
tion ; for nobody has any wealth which could be coveted. 
The meaning is all this has been renounced by the 
contemplation of lavara, that the Atman is all. Ail 
this, therefore, belongs to the Atma^i and the Atman 
is all. Do not, therefore, covet what is unreal,” 
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t??[ ^ ^ ^ 11 ^ II 

Slionl(J one wisb. to live a lumdred yeaJ*$ on thk 
eartli, lie slioiild live doing Karma. While thm^ (m) 
man, yon live, there m no way other than tluB by 
which Karma will not cling to yon. (S), 

Com. — Thus the drift of the Yedie text is 
that he who knows the Atman should renounce the 
three*-fold desire of son, etc., and save his Apman by 
being centred in the knowledge of the AtmaniGimmi- 
nishthi), Tlie numtnvB now proceed to inculcate the 
following for the benefit of him wiio does not know" the 
Atmcmi and is not competent to cognize the APmm as 
above indicated. 

Kurvanneva means eeitainly doing, i.a., ^ only by 
doing.’ Karmani means ‘ Agnihotara, etc.’ Jijivishd 
means ^ should like to live.’ Satanmmah means ^ a 
hundred years.’ It has been declared that that is a 
man’s longest life. Thus declaring agreeably to 
natural inclination the desire to live a hundred y^rs, 
the text lays down the injunction in respect of how 
one sliould live — eontimially performing Karma and 
not otherwise. If you would thus live, content to ba 
a man, thex'e is no other mode of life tlian the one of 
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performing Agnihotra, etc., by which bad Ka/fma may 
not cling to yon. Therefore, one should like to live 
doing Karma enjoined by the Sastras such as Agni- 
hotra, etc. But how is this drift arrived at ? By the- 
previous mantra, Chiancmishthct has been inculcated to- 
the sanycimn. By this, Karmmiistha is enjoined on 
those who are not able to become sanycm/as. Do you 
not remember it was pointed out that the antithesis; 
between Knowledge and Karima is a fact unshakable 
like a mountain ? Here also it has been said that he 
who would like to him must perform Karma and that this 
imiverse must be abandoned as unreal, in the contem- 
plation of the Lord as all, by one who would protect 
his Atman having renounced all and not coveting any- 
body's wealth. According to the Srutis it is settled that 
one should not long for either life or death and should 
leave for the forest. There is also the injunction by 
which one is interdicted from returning thence — thus 
ordaining sanyma. 'the distinction in the resxdts of the 
two courses will also be pointed out. (The Narayamcir 
Hpanishad) says In the beginning these two 
roads were laid. The road through Ko/nmu and sanyasa ; 
the latter consists in the reixunciation of the three- 
fold desire. Of these, the road through sanyasa is the 
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preferable due.” Tbe TaiUiHya UpanMiad also mj^r 
“ ReuunciaMoia (ifyasfit) eertamly is to be prefeited^” 
Shc^u'Dcm Vyema, the pi'eeeptor of the afte? 

much disciissioil told his sou liis firm couviefciou in the 
following text. These then are the two roads ou which 
the Vedas are based. Both the courses — ^cme which 
leads to Ko/rma aud the other which draws away from 
Karma have been explained, etc.” This division will 
be explained. 

W cT i5r^ cTWSSfW: i 

<Tr n \ n 

Those births partake of the nature of the 
and are enveloped in blind darkness. After lea^ng 
the body they who kilt their Atm^m attain iiiem. (3)* 
Com. — Thl^ mafUra is begun for the piir|)Ose 
of condemning those who have no knowledge of the 
AtMam Asuryah: even Devas, etc., are relative^ 

ly to becoming one with the Pa/ramatimim. A'SmycA 
because they belong to them ^MkmS[ ia'a^ 

meanfiigtess word; . Those fofea i(birthaJ/,»'' '^'ted foe^- 
eause the fr’uite of 'Karraa are there ji^ioeived' 'Or en- 
joyed (lokyciMa). Aiidkam ^ ign«anee which 

consists in inability to one^s aelfi’ A^tah- meaui!. 
covefred. These births down to the iintnovahle* ■ 
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means ^leaving the body/ ^ AhhigcickhaniV means 
^ attain in accordance with their Karma and Know* 
ledge/ ^ Atmahmiah^ meRTis ^ those who kill the At- 
man.^ Who are they ? Those who do not know the 
Atman, How do they kill the etmmalAtmaoi? By 
drawing the veil of ignorance over the Atmcm that 
exists. Those who do not, under the influence of their 
natural tendencies (Pralcriti), know the Atmaoi are 
called ^ AtmahanafP (slayers of tke Atman) ; because 
in their case the result of the existence of the Atman^ 
i, e., the knowledge of its undecaying and immortal 
nature is veiled, as if the Atnmn were killed. By this 
fault of slaying the Atman^ they get into Samsara, 

II II 

It is motionless, one, faster than mind ; and the 
Devas (the senses) could not overtake it which ran be* 
fore. Sitting, it goes faster than those who ran after 
it. By it, the all-pervading air (Satratman) supports 
the activity of all living beings, (4) 

Com . — As the ignorant by killing their Atman 
whirl in Samsara, contrariwise, those who know the 
Atman attain emancipation ; and they are not slayers 
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of the Atman, Whnk then is the nature of tli# 
will now he explained. 

Ane^at is a compound of na and yat The roist 
means to shake. Shaking is motion, f.e*, devia^ 
tion, from a fixed position. Free from that^ 
ever constant. It is, besides, one in all Bhtdas. It is 
fleeter than the mind, whose characteristics are volition, 
etc. How is this inconsistent statement made i, e., 
that it is constant and motionless and at the same time 
fleeter than the mind V This is no fault. Thk is jwsible 
with reference to its being thought of, as nncoriditioned 
and conditioned. It is constant and motionless in 
its tmeonditioned state. Tliat the mind travels fasted 
is well-known to all, seeing tluat tlie mind encased 
within the body and characterised by volition and 
doubt is able at one volition to travel to such distant 
places as the Brahnudoha etc.; and travelling so fast as 
it does, it perceives on landing (at its destination) tl^t 
the intelligent Atman has, as it were, gone there before 
it ; therefore, the Atman is said to be fleeter than the 
mind. JOmcts^ from the root which means ‘ enlighten,’ 
signifies the senses such as the eye, etc. Btdt means the 
entity of the Atwuin which is now being treated of. 
These senses could not overtake it. The mimi is foiier 
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than these, because these are distanced by the activity of 
the mind. Not even the semblance of the Atmcm is 
within the perception of the senses ; ' for, it had gone 
even before the mind which is fleeter than they, being 
all-2)er\'ading, like the Alms. The entity of the Atman, 
all-j^ervading, devoid of any attributes of samscmo, and 
in its unconditioned state subject to no modification, 
a2)j)ears to undergo all the changes of samsard siqier- 
j:)0sed upon it, and though one, a2)i)ears, in the eyes of 
ignorant men, diverse and enclosed in every body. It 
seems to travel beyond the reach of others’ mind, S2)eech, 
the senses, &c,, which are dissimilar to the Atman, 
though they run fast. The sense of ^ seems ’ is sug- 
gested by the mantra using tishthat (sitting). ^ Sittiom,. 
means ^ being itself inactive.’ ^ Tasmioi^ means ^ while 
the entity of the Atman endmes.’ Matarisva* mean^ 

' air/ so called, because it moves (svayati) in 
sjiace {mate(/ri — antoAnlcshe). Air (niata/nsva) is that 
whose activity sustains all life, on which all causea 
and eflech*^ depend, and in which all these inhere,, 
which is called sntm (thread, as it were) suiipoifing 
all the worlds through whicli it nms. The word 
^ ApaK means all I^a/rma — the manifested acti^dty of 
all living things. (This air) allots to fire, s\tn, clouds,. 
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&c., tlieir mweml fam^fcioBa of ftaiiiimg, bmramg, dm-- 
ing, raining, &cv Or, it may be mid that it 
these, feom tlie sueb "'‘'Fron-Ji fear of tluX.tlre 

wind blows, c%c.” The meaning is that all these mrfi-* 
fications of effeete and causes take pkee only while the 
eternally intelligent entity of the Atmctn, the soiuw* 
of all, endures, 

?l% cT^ I 

e4ww wer: n % » 

It moYes., it is motionless, ’It is distant, it is neet,. 
It is witlrin all, it is without all this. (S) 

' Gom ., — iSfcowing that there is ' no of 

m^’^n.trosjthe^ following declares again what wm 

eicpressecl by the ] previous nunitra. ^ ItV mwis Hie? 
entity of the Atnmn whieli is I )eing treated of/ ^ 
means /.mo\W means ^does not- move of 

iteelf,’ ' The 'meaning is that thc^igh motionless' in it^ 
/self, it to^ move^' B'erfdes,. it is ^sfcant, ,l. ft , 
's0^s to be far removed, belike it is not attainable by 
the ignorant, even in the comw of hundreds of millions, 
of ages. Tadvfcntike is s]iUt into tad^ t^ancl anftlce. 
It is very near 'fof' the knowing' -ffor, il 'is 
It is not mere'iy 'distant and, near | it te,.witMn 'evetyv:' 
thing according to the Tte Atw^^ whtdi ,fe: 
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within every tiling;’.” All means ‘ all the world of names 
-and forms and activity/ It is without all this, being 
ull-pervading like the Alms; and within everything, 
being extremely subtle. It is indivisible accoi'ding to 
the Sridi It is dense with knowledge.” 

dm d II II 

Who sees everything in his Atman and his Atmmi 
in everything, by that he feels no revulsion. (6). 

Oom, — L 6„ the sanya^ioi, who wislies for 
emanei 2 )ation. All Bhtiias^ i. 6., from the Avyalda 
down to the immoveable creation. ‘ Seeing them all in 
his own Atman’ means ^ seeing that they are not dis- 
tinct from his own self.’ ‘ Seeing his Atmcm in them 
^IP ineans hseeing his Atman as tlie Atman of all.’ Just 
as he finds liis Atman the witness of all his perceptions, 
the thinking prmcii)l'e, imre and unconditioned, the 
^oxil of his body, whicli is a himclle of effects and causes, 
he finds his Atman in the same unconditioned state, 
the life principle of all the universe, from the Avyakta 
down to the immoveable. He wlio thus views does not 
turn with revulsion by reason of such view. This state- 
ment is only a declaration of a truth already known. 
All revulsion arises only when one sees anything bad 
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distinct from one’s Atman. To one who sees liis pure 
Atman alone continiions, there is no other object 
which could excite the feeling of revulsion. Therefore 
he does not tiun ixith revulsion. 

»5jTT^\^i5^3ir*Trr: I 
^ ’fi: U 

When to the knower, all Bhutas become one with his. 
own Atmanij what per|)lexity, what ^ief, is there when 
he sees this oneness. (7) 

Gom . — ^Tliis other text also expresses tlie same 
puri)ort. The word ^ Yamn^in^ means either ‘ when’ or 
‘ in which Atwon.^ When all the Bhutan have become 
one with the Atmmh owing to the knowledge of the 
Atman, then or in the case of the Atmcm^ how can there 
he peiplexity or grief ? Per];)lexity and gi*ief, the seed 
of all desire and Karma ^ affect tlie ignorant, but not 
him who sees the oneness, pure and like the sky. The 
negation of per]^)lexity and grief— the effect of ignor- 
ance — being shown by the form of a cpiestion, the total 
uprooting of all samsara with its seed has been indi- 


eated. 





gwwr. H >=: W 
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He pervaded all, resplendent, bodiless, scatheless, 
lm\ing no muscles, puiT, untouched by sin ; far-seeing*, 
omniscient, transcendent, self-spning, (he) duly allotted 
to the various eternal creators their respective functions. 

( 8 ) 

Com. — This text describes the real nature of the 
Atman^ si)oken of, in the previoits texts. Bah means 
the Atman previously spoken of/ ^ Pc(/ryagcd means 
went round.’ Tlie meaning is ‘ he is all-pervading like 
the AkasJ Sukram means pure, hence bright, resplen- 
dent, Alcaywm^ means ‘ bodiless,’ i.e., having no Vmga 
mrwa or subtle, boy. AvTcmianx means ^ scatheless.’ 
^AsmiviAXbm' means ^ having no muscles.’ The adjuncts 
Avramim and ABnmiram show that the Atman has 
no sfhula sarira or gross body. By the word suddhcc, 
pur^' or fi-ee from the taint of ignorance, it is shown 
that it tea no hanmcb sarira or causal body. ‘ Apapa- 
rnddhctm" rneahs ^ untouched by Kmma^ good or bad.’ 

and the following epithets are to be read as 
masculine, beoanse of the beginning and the end being 
in the masculine, as sah, kavih etc. Kavih means 
far-seeing, 1 e., all-seeing.; for, says the Srtvti “ There 
is no se« otlier than the A^man^ etc.” ^ Manishi ’ means 
prompting the mind,’ hence ‘ omniscient, omnii)otent.’ 
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Parihlmh means ^ being above all.’ Sva^rmibhtA meanB 
^ himself being all above and all below becomes all/ 
He^ the ever and oinniiK)tent, being oxxiniscientj. 
allotted their respective functions, L e., objects to be 
created to the various and eternal PrajapcdiSj known 
popularly as ^ years,’ as aids to the enjoyment of the 
fruits of Kwrrmi. 

^ ^ ^ dtrq’ 3^ II ^ n 

They who worship Avidya alone fall into blind dark- 
ness ; and they who worship Vidya alone fall into even 
greater darkness. (9) 

doni , — The first puri)Orii of the Vedas, the aequisir 
tion of knowledge of the Brahmmi hj rennnciar 
tion of all desires has been explained in the first memitrm 
lammycmij etc. The second alternative^ i.e., the f5)end- 
ing of life in continually performing Karma^ has been 
ex|dained, for the benefit of the ignorant wdto are not 
capable of OrmTumiMhc^ in the second 
ning, with ’ Karmcmi" ,Tlxe biftnmtion^ 

•f.6., Knowledge »d here i«nted .nut by these' 

texts has. .also been clearly indicated in tlie, 
rmvya tJpanishad^ by the. text “hewishech letmelmve. 
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a wife, etc.” And from tlie texts ^ Karma for tlie igno- 
rant and men having desires ’ and ‘ tlie mind is his 
Atman and speech, his wife, etc.,’ it is clear tliat ignc- 
rance and desires are the characteristics of one engaged 
in the performance of Karma, Tims, the result of 
Karma is the creation of tlie seven kinds of food and of 
an indentification of self witli them considered, as the 
Atman, It has also been shown that concentration in 
the self, i,e,^ the Atman (as opposed to the perform- 
ance of Karma) by tlie renunciation of tlie three-fold 
desire of wife, etc,, is the only necessaiy condition for 
those who know the Atman, Indirectly by condemn- 
ing the ignorant, the true nature of the Atmcm has 
been disclosed to those sanyasim bent on the acquisi- 
tion of knowledge by the text beginning with ‘Asnrya- 
nama^ and ending with ^ saparyagat^^ m as to 
show that they alone and not those who have desires 
are qualified to acquire knowledge. To the same effect 
says i\\B Svetasvatara Upanishad, In the midst of a 
crowd of seers, he taught the greatest and the holiest 
truth to those who belonged to the highest order of life,'*' 
This text ^^Andhcmtamahf etc,, is addressed to tliose 
who desire to live here continually performing Karma, 
How is it inferred tliat tins text is addressed to such 
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only and not to all alike ? Bemuse, he who has tin 
desires has got over the false distinotion between mea» 
and endsj; aeeonding to the mmdra Yamim 
hhtdcmUj 'Ote it is. easy to jpereeive that none who 
is not a fool will like to associate the knowledge of 
unity of the Atmmi witli Karnm, or with any other 
piece of knowledge. But here, in view to combining 
two elements, the ignorant are ridiculed. Tliat which 
can possibly combine with another, either from logic ox* 
from tlie^(isira*s, is here jKiinted out. It is the knowledge 
of the deities that is here represented as fit to comHne 
with luyrma^ not the knowledge of ihe 'Pwamafy 
Tmmt I for a distinct result , is predicated of the know^ 
ledge of the deities . by tlxe text bf such knowledge^ 
the JDemfoto is attained.’ , Eitljyef'.'Of .such knowledge 
and Karma separately pursued is, here denounced, 
really to condemn but in , mm 0 fo. tite of 

tfioir conibiiiatim ; for disfinet fimife axe said to result 
feoxn' either individually, by the texte, by socli ,kiiOw^ 
ledge, they climb up to it, "’/■by such knowledge'll 
,Dm0l0hc4,; grained,,’’ ^^^tlm'e;/hey^ not go who' giy 
south” and/'^ by. the- abode^ nf ,the mmm 

attained/ : It.feidsO' w^ell-known tliatUc^Mr^oi^iied by' ' 
can ever become unworthy of'perfowxan'ce^ 
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Here. They enter into blind clai'kxiess. Who ? 
They who follow Aviclyn, Aviclya is something other 
than Vidya or knowledge, hence Karma ; for Karma is 
opposed to knowledge. The drift is that those who 
are continually performing Agnihotra etc., alone, fall 
into darkness. And they fall even into greater dark- 
ness. Wixo ? Those who having given up Karma are 
always bent upon acquiring the knowledge of the dei- 
ties, Reason is given for combining Knowledge and 
Karma each of which sepaxately bears dhSferent fruits. 
If one of the two alone bore frait and the other not, 
then by a well-recognised law that which bore no frmit 
by itself would become a mere appendage to the other. 

^ ^ II I O II 

One resnlt is predicated of Vidya and an other of 
Avid/ya. We hate so heard from wise men who taught 
us both Vidya and Avidya. (lO)* 

Amyod ’ means ‘ something distinct.’ 
They say that by Vidya, some distinct result is 
produced according to the Sruiis, “ by knowledge is 
Dmdoha attained” and “by knowledge they climb up 
to it,” They say that other results are produced by 
Avidya (KoAina) accm^ing to the text “ by Komaa is 
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the abode of the maiies attained. ” We have heaiti this 
stated to iis by wise men, i.e., those preeeptoi^B who 
taught m both Knowledge and Kariim* The pnrpoit it 
tliat this is their view as handed down from preceptor 
to disciple. 

iM ^ II 

He who simultaneously knows both Vidya and d 
ya gets over Dmth by Avidyct and attains immortality 
by Vidya, (11). 

C7om.-^This being so, the following results. 
Vidya is the knowledge of the deities ; Amdyor is 
Karma, Wio knows that both these should simulta'^ 
neously be followed by the tame iierson,, he alone, to 
combining the two, gradually secures the one desirable 
end. ^ By Vidya ’ means ^ by Karma such as Agnihotm^ 
etc.’ ^ Death ’ meant ^ action and knowledge induced 
Prahnti (nature).’ ' Urtm^ means ‘having got 
over. ’ ‘ By Amdya ’ meant ‘ by the knowdedge of 

deities.’ ‘ AmuU ’ means ‘ attains.’ To become one with 
the deities is what is called immortality {Amrikmn) 
cm: 3#ro#cT %sa^cTgTOt l 
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They fall into blind darkness who worship the un- 
bom JPmh'itL They fall into ^‘reater darkness who are 
bent upon the Ka/rya BmhmoM Hircmyagarbhct. (12). 

Com, — Now, in view to the combining of the 
worship of the Avyakrita (Pmh^iti) and manifested 
Bvahnimij each in itself is denounced. AsamhJmtih'' 
is what is not Scmbhutih or that which is born of an- 
other ; hence unborn Pfakriti. TIukS again is ignorance, 
cause of all, known as Avyalmta, Those who worship)* 
this Prahriti, known as Avyakrita, ignorance which m 
the cause of all, the seed of all deshe and Kmrtui, and 
inex'e blindness in its nature, fall into corresponding or 
answering darkness which is blindness in its natine 
and they who worship the Karya Brahman named 
Hircmyctga/rbim fall into even greater darkness. 

IM \ II 

They say one thing results from the worship of 
Hir(mya^m'hJm and another from the worship of Pra- 
ImM. We have th^is heard it stated hy wise*preceptoi*s 
wh# taught us that*. (13). 

Oom, — Now,; the distinction in the fruits of 
the two individual worships is pointed out, in view to 
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their combiiiaMcm. They have said that from the 
\voi3hii> of ^imhhnUh or or 

gmhlm results the atlaiimieat oi AfdmrM a, ad other ifild- 
Similarly, they have said tJiat aceoi'diag to 
uikm the absorption into PrrtJmM results from the 
worship of the unborn Prcih^U, We have heard it 
thus stated by wise preceptors who tauglit us the 
fruits of the worship of PrfKhriti and Hircm^gcirbhtt^ 
indi\idimlly. 

Those who worship the iinniMifested Pr&hrUi imd 
IRrcmyctgcirhJm (Destruction) together, get over death 
through the worship of HiTmvy(:ii^nThhm and attain un- 
mortality through the worship of PrniMUL (14). 

Com. — As this is so, this mcmtra declares the * 
desirability of combining the worship of PrakHM and 
ffiranyagmbkcc as they combine to secure the one 
aim of the individuah ^ Viimsa ’ means tliat .active' : 
whose charaeferistic attribute is Destruction,, 
being here used for the eonerete. ^By 
^ by the worshiji ot ‘ (rets over df^athV 

iheans ‘ gets over the defects of vice, ■ dtrires 'an^ \ ■' 
awvary am (lim ited |K)wers)and attains o u htuc and other 
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$iclclhi8 which are the result of the worship of Hiranya- 
f/arbha. Having thus overcome dnaisvaryam, death, 
etc., he, by the worship of Prakriti, attains immortality, 
i. (3., absorbtion into Prahriti, It should be noted that 
the word Sambhtdih is an apheresis for Asamblmtih 
agreeably to the results predicated, i. e,, absorption 
into Prah^iU. 

cTi^ TnT'TTfl )l n |] 

The entrance of the Tnie is covered as if by a golden 
vessel. Remove, 0 sun, the covering that I who have 
been worshipping ‘^The True’’ may behold it. (15). 

Gom. — The highest result that could *be achiev- 
ed, according to the Sastras, by wealth of men and 
the deities is absorption into Prakriti, Up to this 
is rotation in Samsma. Beyond this is the result of 
the pui*suit of knowledge preceded by a renunciation of 
all desire, L the seeing of the Atman in everything 
as indicated in verse 7. Thus the two-fold ])ur^)ort of 
the Vedas, one stimulating to activity and the other 
drawing to renunciation has been explained. The 
Bmhmanas up to Prcmargya Brahmana were utilized 
for the elucidation of the former purport of the Vedas 



WITH SBI SANKARA’S COMMENTARY. 


23 


which is mdicated by matidatcty'' tod pitoliibitory 
injunctions. The JS^iJi^i^dcminpctJca h^eafter is to d^l 
with the elucidation of the latter purport of the Vedas 
— renunciation. Now, by wliat road he, who has been 
performing Karma as enjoined from conception to ttie 
grave and along with it the worship of the lower 
Brahmaoi in accordance with verse 11, attains immor- 
tality, will be explained. He wtio has been worshipping 
the manifested Brahman refeired to in the passage 
That is tlie IVue, the AcUtpa, the Purmha in this orb ; 
and the Fwrmha in the left eye; both these are true” 
and also has been 2 >erfonning Karma as enjoined, en- 
treats, when the hour of deatli is arrived, the way lead- 
ing to the True, by the text beginning 

with ‘Hi/ranma^ymmj etc.’ ‘ Hircmmct/ffa^ means seeming 
golden hence reqdendent. ^PatrmuF means as if by a 
lid forming a cover. ^Satyasya^^ means %i\h^BvaJm%a% 
sitting in the orb of the Bun.’ ^A%A,hitam^ means 
‘covered.’ means ‘opening.’ ^ Ap0m%%Ur 

means ‘open.’ ^ 8atyadhci,miay a/ to me who have been 
worshipping Saiya or the True or who have been practis- 
ing Satycby virtue as enjoined. ’ ‘ Zh^^taye ’ 

means ‘for realizing the Saty€(. or the True which 
thou art.’ 
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!TT 3 rTq?T 1 

cT% T^Jrri^ 5^?*. 

0 Sim, sole traveller of the Heavens, controller of all, 
Swya, son of Pmjapccti remove thy rays and gather 
n|) thy bnming light, I behold thy glorions form ; I 
am he, the Pmusha witliin thee. (Ifi)* 

— ^Pnshan,^ vocative case meaning ^ 0 Sim.' 
The Sim is called Pn8hm% because he feed^ the 
world. ^Elca/rshi ’ means ^ one. who travels alone. ’ The 
Son is called Yama, because he controls all. He is 
called 8wya because he imbibes Prana, rays and li- 
quids. Prajapatya^ means ^son of PrajapaU/ ^ Vynha ’ 
means S^emove to a distance thy rays.’ Pamuha,^ 
means ^gather up, i.s., contract.’ ^ T^ah^ means, 
^ burning light.’ T wish to hehoM by thy grace thy 
most glorious form. Moreover! do not entreat thee 
like a servant. I am be tlie Pitrusha within the solar 
orb. Composed oi VyakrAlis m limbs or parts, Pwrusha^ 
be<^ause he has tite figure of a man or because he 
pervades tlie whole im the form of Prana and intelli- 
gence or because he oeeupies the city (of the Soul) ie., 
body. 
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w: ^ ^ Wf: ^ w m x w Mi 

(Let my) melt into the all-|>erv’ading Air, the 

eternal Sutnvtnficm; aM let this body be burnt by fire 
to ashes ; Om. 0 mixid, remember, remember my 
deeds ; 0 mind, remember, remember my deeds, (IV), 
Oom, — Now, as I am dying, let my Prcmct leave 
its confinement within this body and join the all- 
pervading godly form of Air, i.e., the The 

word ^ reach’ shotdd be supplied to complete the sen- 
tence. The idea, ‘ Let my lAmga^ Sa/tkxv dr subtle 
body purified by Imowledge and Karxna ascend ’ muA 
be ^supplied, in virtue 'Of tire fact of ther'speaier ; ,«*■ : 
treating, a' passage. T^t this body 'given as. oWalion; 
to the fiire •be/redueed to 'ashes..' ^ .according tO'. tte’ 
forms of worship being a (substitute) of the 

nature of the True and ealleS A^gni is mentioned as tlm 
'»me:as. Bmhntam, ■ weative ease, .meaning 

■ 0 mind whose characteristie is volition,’ ‘ Remember’ 


4.i 6., time has come for me to remember what I should. 
Remember all that I have till now iKongKt of Afpii^ 
l emember what I have ’ i.e., remember alllTamtu 


which I have done from childhood. Ilie repetitim^^ rf 
the same words ^Krito Smutrtt/ c%c., exi)resses solicitude. 
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^ m ^sir?! i 

^ ii ^ ii 

0 Agni, lead us by the good path to the enjoyment 
of the fruits of om deeds, knowing 0 Grod, all our deeds. 
Remove tlie sin of deceit from within us. We offer thee 
many prostrations by word of mouth. (18). 

‘(7om. — He requests passage again by another 
mantra. Nay a means ‘lead.’ ^Swpatha" means by 
good path/ The attribute in Supatha is used for the 
purpose of avoiding the southern route. The sup- 
pliant seems to say “ I have been afflicted by going 
to and for, by the southern route by which one goes 
only to return* I therefore entreat you to take me 
by the good road throng] t whicli there is no going 
and returning.’^ ‘ Eaye ’ means ‘ to wealth ; i.e., 
to the enjoyment of the fruits of our Kcm^a.^ ‘ Asmcmi 
means ‘ us/ possessed of the fruits of the virtue afore- 
said, ‘ VimanV means ‘ all.’ 0 Q*od, ‘ VayvAianV 
means ‘ deeds or knowledge.’ ‘ Vidvan ’ means 
‘ Knowing.’ Besides do this : ‘ Yuyodhi ’ means 
^ destroy.’ ‘ Aaniat ’ means ‘ from us.’ ‘ Jtuhtmt/iumi ’ 
means ‘ consisting in deceit.’ ‘ Nmtk ’ means ‘ sin.^ 
The meaning is : — ^Thus purified they could attain 
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what they wish for. But we ar-e bow unable to do 
you active service. We have to cob tent ourselves by 
oflfeiing you luany luostratioiis.” 

Now a doubt is raised by vsome about the eouBtrue-- 
tioB of the latter halves of manirm 11 and 14. We 
shall therefore enter into a brief discussion to solve 
the doubt. What the question is due to shall first 
be stated. It is^ wliy not understand the term Vidya 
in those passages in its piiinary sense of ^ the know- 
ledge of the ParcmiatJiian^" and so Armritcdvam ? 
Tliey argue thus : granted that the knowledge of the 
Parcmiatmmi and the perfonnance of Kanmi are 
mutually antagonistic and cannot therefore co-exiist^ 
this antagonism is not perceivable ; for agreement 
and antagonism rest alike on the authoirity of the 
Smirm, Just as the perfonnance of Kwrma and the 
acquisition of Knowledge are matters exclusively based 
on the SastTm^ so also must be the question of their 
agreement or op],x)sition. Thus we find that the 
prohibitory injunction ^ Do not kill any living thing 
is overridden by another SaMrcdc injunction ^ Kill a 
sheep in a sacrifice.’ The same may apply to Ka/mm 
and Knowledge. If from the text They are opi>osed 
and travel different roads, Knowledge and 
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it is urged that tliey cannot co-exist, we say that 
from the text He who follows both Knowledge and 
K<mna^ etc,” tliere is no antagonism between them. 
We answer that cannot be ; for, they are opposed to 
each other in regard to their causes, nature and 
results. But if it be urged tliat fi:*om the impossiliility 
of Knowledge and Km^ma being opposed and not 
•opposed to each otlier and from the injunction t6 
combine them there is no antagonism lietween them, 
tliat is unsound ; for their co-Oxistence is impossible.. 
If it be argued that they may giadually grow to co- 
exist, it is untenable ; for wlien Knowledge arises, 
Kmmd cannot exist in the individual to whom Know- 
ledge adheres. It is well known that when one knows 
that fire is hot and bright, he cannot at the same 
time think that fire is neither hot nor bright ; or even 
eiiteitair) a doubt as to whether fire is bright or hot ; 
for, acoording to the text “ Wlren to the knower all 
living things become one witli Ms own APmMj wliere 
is grief or perj)lexi^ to one who sees this unity,” 
grief or perplexity is out of the question. We have 
alrestidy said that where ignorance ceases, its result,^ 
also immortality in ^ attains 

immorlality ’ (in the passage under contemplation) 
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means relative immortality and not absolute immorta- 
lity. If the. word Vidya in tliose texts meant the 
knowledge of the PararnMnimi, tlien the entri^ty to- 
the Snn for allowing a pastiage wonld become inai)i»«>- 
priate. We therefore conclude with observing tliat 
our inter] >retation, i.e., that the combination deaireil 
is of Kamut, with the wonshi]) of the deities and not 
with tlie Knowledge of the Parmudmin, is the itur- 
port of the mcrntras as commented upon by us. 

Here ends the Commentary of Sankaia Blingmat- 
pada on tlie Vajmmieya Sci.mkiiojxmisduui or Immtsyo- 
panishctd. 

(.)m ! Peace ! Peace !! Peace '.!! 
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0 

Sri Sankara’s Introduction. 


ADOEATION TO THE BEAHMAN. 


OM TAT SAT. 

This ninth chapter is hegnn for the pm'pose of puh- 
lisliing the Upanishad beginning with Keneshitam 
etc., and, treating of tlie Bmhonan. Before the begin- 
ning of the nintlr ehax)ter, all Karma has been ex- 
plained and tlie different fonns of worshipping Prana ^ 
the source of all activity, liave been laid down and 
all about the 8amam (songs) preliminary to the 
rituals liave been giren. Next the Gayatra Scmicm 
has been explained and the genealogical list of pre- 
ceptors and disciples has been given. All this Karma 
and Knowledge (of the deities) properly observed, as 
enjoined, tend to purify the mind of one who being 
free from desires, longs for emancipation. In the case 
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of one who cherishes desires and has no knowledge, 
Karnm by itself as laid down by the and the 

Smritis secures for him the southern route and 
return to Samsara. Activity following natixml impul- 
ses and repugnant to the Scvdrcbs entails degradation 
into low births from beasts down to immovables. The 
So^uti says : Travelling by neither of these two 

paths, these small creatures are constantly returning, 
of whom it may be said : ^ Be bom and die.’ This is 
the third course.” Another Sruti says “ The three 
kinds of living beings (going by neither of these two 
paths) reach tliis miserable state.” The desire to 
know the Brahmcm springs only in the person whose 
mind is who is free from desires and who, ftm 
from deeds done in this birth or in jirevious ones, 
becomes disgusted with the external, ephemeral 
medley of ends and means. This BrctJimmi is depict-^ 
ed in the Uiianishad beginning with Kmeshitam^ 
^etc., appearing in the form of questions and answers. 
Kataha says The self-existent has made the senses 
external in their activity and man therefore looks 
outward, not at the self witHn.” Some wise man 
having tinned his eyes inward and teing desirous of 
immoitality saw the inner self. Having exanainod 
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the worlds reached by Karma.^ let the Brahmin grow 
disgusted (and learn to think that) nothing which is 
tiot made can be reached by Kci/rma* In order to 
know that, let liiin, . (sacTificial sticks) in 

hand, approach a preceptor, who is well read in the 
Vedas and who is centred in Brahman'^ Thus in the 
Athc(/rvcmiopanishcod, In tliis way, and not otherwise, 
a man free from desires becomes qualified to hear, 
contemplate and acquire knowledge of the inner self, 
By the knowledge of the inner self, iguoi*ance, which, 
is the seed of bondage, and the cause of Kct/rma per- 
formed for the ^realisation of desires, is entirely 
remov^ed. The Bt^Us say • There is no gxief 
or delusion to one who sees this unity.” He who 
knows the Atman overcomes grief” When He, that 
is both high and low, is seen, the knot of tlie heaii: is 
eni, all doubts are resolved and ail Karr}ut is con- 

Sf it be urged tliat even by knowledge coupled 
with fchis; result is attained, we say no ; for 

the Va{i(isa/iei/<(M shows tliat that combination pro- 
duces cHfferenI nssults. Bi'‘ginning with J^et me 
the 'texts' gO' '"On to ,sajv ' a''sbn 
should this vroi’ld be gainM, not by aiij" uieahs ; 
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by Karmcvy the abode of tlie manes (Pitris) ; and by 
Knowledge, the world of the deities f thus showing 
how the three worlds different from tlie Atman are 
reached. In the same place we find the following^ 
reason urged for one becoming a Smiyasin : 'WTrat 
shall we, to whom this world is not the Atman, do 
with offspring The meaning is this : WTiat shall 
we do with offspring, Karma, and Knowledge combined 
with Karma, which are the means to secure the 
world of the mortals, the world of the manes, and the 
world of the Grods ; and which do not lielji^ us in 
securing the world of the Atmcm ? For, to us none 
of the three worlds, transitory and attainable by these 
means, is desirable. To us that world alone which is 
natural, unborn, undecaying, immortal, fearless and 
neither augmented nor diminished by Karma, and 
eternal, is covetable ; and that being eternal cannot 
be secured by any other means than the removal of 
ignorance. Therefore, the renimciation of all desires 
preceded by the knowledge of the Brahrrum w*ho it 
the inner Self should alone be practised by us. An-- 
other reason is that the knowledge of the inner Self 
is antagonistic to Karma and cannot therefore co- 
exist with it. It is well known that the knowledge 
of the Self, the one of all, which abhors all 
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pereeptioii of difference, cannot possibly co-exist with 
Karma wliose basis is the perception of the dif- 
ference of agent, results, etc. As knowledge 
relating to the reality, tlie knowledge of the 
Brahman is independent of liuman efforts. There- 
foi-e, the desire of a person, who is disgusted with 
visible and invisible fruits achievable by external 
means, to know the Brcikman which is connected with 
the inner Self, is indicated by the Brnti beginning 
with Keimhitam^ etc. The elucidation of the Brahmcm 
in the form of a dialogue between the preceptor and 
the disciple is, considering the subtle nature of the 
theme, for the easy understanding thereof. It will also 
he clearly pointed o\rt that tliis knowledge is not to be 
attained solely by logical discussion. The Srutis say 
■^^ This state of mind cannot be obtained by logical dis- 
cussion.” He knows who lias studied under a pre- 
ceptor.” Siicli knowledge only as is acquired by 
fitudying under a preceptor does good.” The Smriti 
lays down al^o ^ ' Learn Tliat by prostration.” It should 
be inferred that some one duly approached a i>recep>tor 
centred in Br^Imiam md finding no refuge excej^t in his 
inner Self and longing for that wldch is feaiiess, eter- 
nal, calm and itnshakablcs questioned the preceptor as 
expressed in ^ KemMhitam^ etc.’ 
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ALI.-HAIL TO THE BRAHMAN. 
Oto Ttd S(U. 

^ 5m%: I 5rTT%; i ![rTr%: i 


May (Brcihirmn) protect ns both. May {Brahman) 
enjoy us both. May we work together. May the self- 
luminous BrsJimmi be studied by us. May we not hate 
each other. 

Orn Peace ! Peace !1 Peace !!! 


mt sfii Prrrfift *?t ifr ^ 

fr^i% ^ a:m%fs 

%■ *Tfir ^ u 

^ !aTT5%: 1 ^11%: 1 SMT%: i 


May my limbs, speech, 'pr&wi, eye, ear, strength a*wl 
all my senses grow vigorous.. All (everything) is the 
Brahman of the Upanishaids. May I never deny tti* 
Brah/nkm. May the Brahmum never spurn me. May 
there be no denial of the Brahman, May there be no 
spurning by the Brahman. Ijrt all the Yirtne* pecited 
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by the Upanishads repose in me deligliting in the 
Atman ; may tliey in me repose ! 

Om Peace ! Peace !! Peace !!! 

'IcTlcr wfw IFT: I JTTO: im: 5 ^: i> 

WmWRT SfTW ^ 3 ^ II ^ II 

By whom willed and directed does the mind light on 
its subjects ? By wliorn commanded does jyrtna^ the 
first, move ? By whose will do men speak this speech ? 
What Intelligence directs the eye and the ear ? (1). 

G(m . — ‘ -Scwt,’ ‘ by what agent ‘ Ishitam, ’ ‘ de- 
sired or directed.’ ' Patati,’ ‘goes,’ i.e., ‘goes to- 
wards its objects.’ As the root Ish cannot be here taken 
in the sense of ‘ repeat ’ or ‘ go,’ it must be under- 
stood to be used in the sense of ‘ wish.’ ‘ The It suffix 
in Ishitam is a case of Yedic license. The word Pre- 
shitam is derived from the same root, with fra befoi-e 
it, when it means ‘direct.’ If tlie word PresUtamr 
were alone used without the word Ishitam, questions as 
to the nature of tlie director and direction might arise, 
such as, by what sort of a director and by what sort of 
direction. But the use of the word Ishitcm sets these 
two questions at rest, for then the meaning clearly is : 
“ By whose mere wish is it directed, etc.” It may be 
objected, tliat if this meaning were what was intended 
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to be conveyed, the use of the word Preahitam is ren-^ 
dered superfluous, as the meaning intended is conveyed 
by lahitam alone. It may be also objected that as the 
use of more words should convey more meaning, it is 
only reasonable to interpret tlie text as meaning ‘ By 
what is it directed, by mere will, by act or by word 
Both these objections are unsound. From the mere 
fact of the question liaving been asked, it is apparent that 
the question is asked by one who is disgusted with tlie 
ephemeral conglomeration of causes and effects, such as 
the body, etc., and who seeks to know something other 
tlian that — something unchangeable and eteraaL Were 
it otberwise, the question itself, seeing how notorious 
in the world is the fact that the body directs by means 
of will, act or word, would be meaningless. If it be 
objected that even on tliis view there is nothing gained 
in the sense, by the use of the word Preahitam^ we say 
no. The word Preahitam adds to the sense when we 
think that a questioner really entertains a doubts To 
show that the question is prompted by a doubt in the 
questioner’s mind, as to whether, as is notorious, the 
body — the collection of causes and effects — directs the 
mind, etc., or whether the mind, etc,, is directed by the 
mere will of an5thing other than these combinationa Of 
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causes and effects and acting indejiendently, the use of 
botli tlie words Mdtain and Preshitmi is justifiable. 
If, however, it be ni’ged that the mind itself, as every 
body knows, indei)endently lights on its own object^ 
and that the question is itseif irrelevant, the argument 
is untenable. If the mind* were independent in the 
pursuit of its objects or in desisting from pvu-suit, tlien 
it is not j)assible for any one to contemplate e^dl ; but 
mau, conscious of evil results, wills evil, and the mind 
though dissuaded, attempts deeds of serioms evil con- 
sequenees. Therefore the qneHtion Kmeshitamy etc.’, is 
certainly appropriate. 

By whom directed does Praim go, i.e., about its 
own business ? Prathama is an apinopriate adjective of 
Pr^na, as the activity of all the sensory organs pre- 
supposes it. By whom prompted is the speech whicli 
men in the w^orld make use of ? And what Intelli- 
gence directs tlie eye and the ear towards their resi)ect- 
ive obj ects ? 


w. w \ w 

It is the eai* of the w, mind of the mind, ton- 
gue of the tongue, and^iriiso life of the life and eye of 
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tlie eye. Being disabused of tUe false notion, tlie wise^ 
having left this body, become immortal. (2)*. 

Odm.-^To the worthy (disciple) who had thus 
questioned him, the preceiitor in reply says : Hear 
what you ask for — wliat intelligent Being directe 
the mind and the other senses towards their respect-- 
ive objects, and how it directs them.” Ear is that 
by which one hears, i.e., the sense whose function is to 
hear sounds and distinguisli tliem. He, you asked for, 
is the ear of that. 

May it not be objected that wliile the reply ought to 
run in the form, ^ So-and-so, wdth such-and-such attri- 
butes, directs the ear, etc.,^ the reply in the form ^ Ke 
is the ear of the ear, etc.,’ is ina|)propriate ? Hus is no 
objection ; for he (the director) cannot otherwise be 
pariicnlarized. If the director of ^the ear, etc., can be 
known by any activity of bis own, independent of the 
activity of the ear, etc., as a pemon who directs another 
to give, then, indeed, would this form of answ er heeoitie 
inappropriate. But we do not here understands direct 
or of the ear, etc., having any activity of his otm, lifce 
a mower. The director is inferred by logieAl necessity 
from the activity manifested by the ear and othea^ 
combined, such as deliberation, volition, deteimlh^c^ 
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for the benefit of sometliing distinct from them 
all (the ear, etc.). As things combined necessarily exist 
for the. use of some other thing not so combined, we 
argue that there is a director of the ear, etc., distinct 
from the ear, etc., and for whose use the whole lot — tlie 
ear, etc., — exists in the same manner as a house exists 
for somebody’s use. Hence the reply ^ It is the ear of 
the ear, etc.,’ is certainly appropri ite. 

Again it is asked what is the meaning of the exj)res- 
sion : It is the ear of the ear, etc,” And it is said 
that one ear does not want another, just as one light 
needs not anotlier. This objection has no force, Tlie 
meahing here is this. The ear has been found capa- 
ble of perceiving objex^ts and this capability of the ear 
depends upon the intelligence of the Atman^ bright, 
eternal, intact, all-j)ervading. Therefore the expres- 
sion ‘ It is the ear of the ear, etc.,’ is correct. To the 
same effect also, the Sridis say, “ He sliines by bis own 
brightness. ” By his light is all this Universe illu- 
mined.” By that light illumined, does the sun 
shine, etc.,” and so on. The Bhcvgcmad Gita says As 
the light in the sun illumines the whole world, so does 
the Atmmi (Kahetri) 0 Bhwrata ! illumine all the body 
(Kahetr'um),'^ The Katha also says, ^‘He is the eternal 
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among the non-etemal and the int€slUgenee among 
the intelligent. ” The ‘ eax, etc.,’ have been by all conr- 
founded with the Atmcm and this falae notion is here 
dispelled. The reply of the precepter : there is some* 
thing indescribable, cognisable only by the intelligence 
of the wise, occupying the deepest interior of all, un* 
changeable, undeca3dng, immortal, fearless, unborn and 
^ the ear of the ear, etc.’ — the source of all their func- 
tional capacity, is appropriate and the meaning also. 
Similarly it is the mind of the mind. It is evident 
that the mind, if not illumined by the bright intelli- 
gence within, will be incapable of perfonning its func- 
tions of volition, detennination, etc. It is, therefore, 
said that it is the mind of the mind. Both the condi- 
tioned intelligence and mind are together contemplated 
by the word ' mind ’ in the text. The word yat in 
^ Yaclv&chdhavacham^ means ‘ because’ and should be 
read along with the words Srdtra (ear)^ rtumah (mind), 
etc., thus^: ‘ because it is the ear of the ear,’ ^ liecause 
it is the mind of the mind,’ etc. The objective ease 
{^&ckcm) in ^ V&ohdhav&oham' should be converted in- 
to the nominative case, for we next read ‘ Prfilimyar 
frinah' It may he said that conformably to the ex- 
pression ‘ VacMham.clm'm^ the Mlowing ^ Prcmmy^- 
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pmimh' may as well be read as ^ Pranasyapnmam.^ 
It cannot for eonfoiiriity to the majority is desir- 
able. So ‘ vfifOham^ should be read as ‘ V((^h ’ in confor- 
mity to ^ Sail ’ and ‘ Pranah ’ in ^ Sa u pranasya- 
praimh, ’ because it tlien conforms with two words and 
conformity to the majority is preferred. Besides, tlie 
substance asked about can be best denoted by a noun in 
the nominative case. Tlie substance asked about by you 
is ihe prcma *of prcma^ Ic., it is that substance winch 
endows with the capacity to discliarge its func- 

tions, to infuse activity ; for there can i)ossibl 3 ^ be 
no activity wliere the Atmmi does not preside. “ Wl\o 
could live and breathe if thei^e were not the self-lumi- 
nous Bmhman f and He leads Prana up and Apcma 
down ” say the 3}^idi8, It will also be said in this 
Upmmhady You know that to be the Brahman which 
infesm activity into PranaP It may be said that, in a 
context s|)eaking of the ear and other senses, tlie men- 
tion of Bre-atii would be more appropriate than that of 
Pram. Truly so ; but in the use of the word Prcma^ 
hreatli is meant to be mclnded. 

The Brnti thinks tlius .—the gist of this portion is 
that tlmt is Sniihmm for whos^. use the aggregation of 
the senses exerts its tnmbined activity. Similarly it is 
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the eye of the eye, &c. The capacity of the eye to per- 
ceive foxm ia found only where the intelligjeixce of the 
Atmf0t directs it. Therefore it is the eye of tfie eye. 
After this expression in the text, the expression lraA*v 
ing understood the Brahman as above defined, i.e., m 
the ear of the ear, &e.,’ innst be supplied by the reader, 
as the questioner should be supposed to be anxioxrs to- 
know what he asked about. Another reason why the 
expression sliould he supplied is the enunciation of the 
result ^ they become immortal for it is only by wisdom 
that immortality is attained and it is only by knowledge 
one cto attain emaneijxation. Having gwm up cM tfm 
sensory orgcms ; (It is by confounding the -ear and other 
sensory organs with the Atmumi that man is bom subject 
to these conditions, dies and thus rotates) means ^ leav- 
ing learnt that the Atman is the Bruhmmi defined as 
the ear of the ear, &c.’ Aimiuchya means ^ halving" 
given up the false notion that the ear, &e., is the AtnuM^ 
for, without the aid of the highest inteUigenee,; it 
impossible for one to give up the notion that tixe 
(fee., iS' the Atma&m ^ Prdy a ^ means Slaving 'thmM 
away, ^ AsmalloJmt ’ means ^ from this 'world, where the 
talk is always of ^ my son/ ^ my wife,’ * mj Mth and kin/: 
The drift is ^liaxdng renounced all desires/ ^Become* 
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’ means ‘ enjoy imin unity from death/ The 
Srutis also say Not by deeds, not by offsi)ring, not by 
wealth, but by renunciation did some attain immortal- 
ity” ; “The senses were made to perceive only exter- 
nal objects “ Having turned his senses inwards for 
desire of immortality” ; “ When all desires are driven 
forth, here they attain the Brahman, &c. Or, seeing 
that the word Atimnchya necessarily implies ^ renun- 
ciation of all desires,’ the expression ^Asmallohatpretya^^ 
may be interpreted as ‘ having left this mortal body/ 

I 

^ II ^ II 

The eye does not go there, nor speech, nor mind. 
We do not know That. We do not know how to in- 
strirct one about It. It is distinct from the known and 
above the unknown. We have heard it so stated by 
preeex)tors who taught us that. (3). 

Oom.-^¥or the reason that the Brahman is the ear 
of the ear, i.e., the Atmcm of all, the eye cannot go to 
the Brhmcmi ; for it is not possible to. go to one’s own self, 
f^imilariy speech does not go tliere. When a word 
^spoken by the mouth enlightens the object denoted by 
it, then the word is said to go to tliat object. But the 
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At^nan of tliat word and of the organ that utters it is the 
Brahman. So the word does not go there. Just as 
fire tliat bums and enlightens things does not either 
enlighten or burn itself, so the mind, which wills and. 
determines in res2)ect of external objects, cannot will 
or determine in res2)ect of its self, because its Atman is 
also the Brahman. A thing is cognised by tlie senses 
and the mind. We do not, therefore, know the Brah'- 
man^ because it cannot be an object of 2 )ercej)tion to 
these ; and we do not, therefore, know what the Brah- 
man is like, so as to allow us to enlighten the discij)le 
about the Brahman. Whatever can be perceived by 
the senses, it is possible to explain to others by epithets 
denoting its class, its attributes and modes of activity ; 
but the Brahman has no attributes of class, etc. It, 
therefore, follows that it is not 2 )ossible to make the dis- 
ci2>le belie\'e in the Brahman by instruct ion. The 2>or- 
tion of the text beginning with ^ NavidmaV (we do not 
know) shows the necessity of i)utting foitli great exer- 
tion in the matter of giving instruction and understand- 
ing it, in respect of the Brahman. Considering that 
the previous portion of the text leads to the conclusion 
that it is impossible by any means to instruct one about 
the Atman, the following exceptional mode is pointed 
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out. Indeed it is true that one cannot be persuaded to 
believe in the Brahm'ta by the evidence of the senses 
and other inodes of proof ; but it is possible to make him 
believe by the aid of Aganias (>Scrii)tures). Therefore 
the preceptor recites Agamas for tlie purpose of teach- 
ing about the Brahman and says ; ‘ It is some- 

tiling distinct from tlie known and something beyond 
the unknown, etc.’ ‘ Anyat,^ ‘ something distinct’ ; 

Rrf,’ Hhe present theme;’ i.e., tliat wliich has been 
djofined to be the ear of tlie ear, etc., and beyond their 
(eat, eye, etc.,) reach. That is certainly distinct from 
tlie knownii. ‘The known,’ means ‘whatever is tlie 
object of special knowledge and as all such objects 
oan be known somewhere, to some extent and by some 
one and so forth, tlie whole (manifested universe) is 
meant by tlie term ‘ the known the drift is, that the 
Bpahmtm k dirtinct from this. But lest the BTahnimi 
should he confounded with the unknown, the text h'ijs : 

‘ It is beyond the UnknoTO.’ ‘ A viditat ’ means ‘ s ime- 
thing opposed t.o the known hence, unmanifested 
illusion {avidya) the seed of all manifestation. ‘ Adhi 
literally means ‘ above’ Init is liere used in the deriva- 
tiw of ‘i sonaietbi^^g different from for, it is w^ell 
known tl lat one ildng placed above another is s ome- 
thing distinct from that other. 
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Whatever is known is little, mortal and full of misery 
and, therefore, fit to be abandoned. Therefore when 
it is said that Brahmmi is distinct from the Known, it 
is clear that it is not to be abandoned. Similarly, when 
tlie Brahman is said to be distinct from the Unknown 
it is in effect said that tlie Brahman is not fit to be 
taken. It is to produce an effect that one seeks for a 
cause. Therefore there can be nothing distinct from 
the knower, which tlie knower could seek for, with any 
benefit. Thus, by saying that the Brahman is distinct 
from both the Known and the Unknown and thus dis- 
proving its fitness to be abandoned or to be taken, the 
desire of the disciple to know anything distinct from 
Self {Atmaii) is clieeked. For, it m clear that none 
other than one^s Atman can be distinct from both the 
Known and the Unknown ; the puiport of the text is 
that the Atman is Brahman, The Srmtis also say : 

This Atman is Brahman f Um Ahmcm who is un*- 
touched by sin.'’ This is the known and the unknown 
Brahman f This Atman is within all f etc. Tlie 
precOi)tor next says how this meaning of the tex;t> that 
the Atman of all, marked by no di#inginshing attri- 
butes, bright and intelligent, is the Brahman, ha^ be^n: 
traditionally handed down from preqejitor to diseiplew 
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Aad Brahman eaii be known only by instruction from 
preceptors and not by logical disquisitions, nor by ex- 
positions, intelligence, great learning, penance or sacri- 
fices, etc. We have heard this sa.ying of the i)receptors 
who clearly taught us the Brahman. 

m cw nik ii ^ ii 

What speech does not enlighten, but what en- 
lightens speech, know that alone to be the Brahmcm^ 
not this which (people) here worship. (4). 

Gom. — When by the text It is something distinct 
from both the known and the unknown, ” the preceptor 
conveyed that the Atman is Brahman, the disciple 
doubted how the APman could be Brahmcm. The At- 
man, as is well known, being entitled to perforin Karma 
and worship (of the gods) and being subject to births 
and re-births seeks to attain Brahma or other Devas, or 
heaven, by means "of Karma or worship. Therefore, 
somebody other than the Atman, such as Vishnn, Is- 
vara, Ind/ra or Pra/na, entitled to be worshipped, may 
well be Brahmcm ; but the Atman, can never be ; for 
it ia contrary to popular belief. Just as logicians con- 
tend that the Atmam distinct jErom Isvarcc, so the 
votaries ot Karma worshij) Devas, other than the Atmcm^ 
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saying : ‘ Propitiate tlxis Dma by sacrifice ’ and ^ Pro- 
pitiate that l)m)a by sacrifice.’ Therefore it is only 
reasonable that what is known and entitled to worship 
IB Brcdi/mcm and that the worshipper is -other than that* 
The preceptor inferred this doubt running in the dis- 
ciple’s mind either from his looks or from his words and 
said : ^ Do not doubt thus. ’ Yat means ‘ that which is 
intelligence itself.’ Vak is the organ presided over by 
Agni (Fire) occupying eight localities in the body, such 
as the root of the tongue, &c. The letters are intend- 
ed to express the meaning to be conveyed and axe sub- 
ject to laws as to their number and order. The word 
which is p?:oduced by them i$ called VaJc (speech.) The 
Sridi says The letter m is all qieech, which being 
produced by the use of letters^ dmded into 
tastha a-nd uahma becomes diverse and assumes many 
forms.” The Itik, Yajm% Smm and truth and faise- 
hood are its modifications. By such speech, enclosed 
in wotds and conditioned by the organ of speech, Bnhrr 
is not illumined or explained/ ^ Yma^ ‘by lfc 
Brahmmi by its brightness illmnines speech,, 
and its organ. It has been said here that, That 
(BmJimcm) is the speech of speech. The Vajma7te^aJ(^ 
says Bmhmcm is within the 5^ieech and directs it. 

4 
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Having* said ^ Speech in man is tlie same as that in the 
letters and that some Brahmin knows it/ t])e Upani- 
-sliad, in answer to a (question antici})ated, says “ Tliat 
is speech, by whicli one speaks in dreams. ” The speak- 
er’s power of si^eech is eternal, and is by nature^ of tlie 
same essence as Intelligence. Tlie power of speech of 
the speaker knows no decay. Ho says tlie Snoti, Know 
this Atman to be the Brahman^ unsurpassable/ known 
m Bhuma. Brahman^ because it is big, all-pervading; 
know this tlirough its conditions of speech, etc. The 
following expressions ' speech of speech/ ‘ eye of tlie 
•eye/ ' ear of the ear/ hnind of the mind/ kloer/ h^njoyer/ 
’^knower,’ ‘ controller/ ^ governor/ ^ is know- 

ledge and bliss/ etc., are used in popular language of tlie 
unspeakable Brahman^ devoid of attributes, highest of 
all, unchangeable. Disregarding these, know the^ttf^Kt??, 
i|s;elf to be the unconditioned Brahman. This is the 
nxeahing. Brahman is not what jieople here worship, 
■S^ach as Jswwj which is not the Atrmn, and which is 
conditioned and refemd to as Hhis. ’ Though it had 
beem said ‘ know That to be Brahmcm,' still it is again 
wd : and not this, etc./’ thus repeating the idea that 
what is not Atman U not Brahman- This is either to 
lay down a Myama (a nile restaieting the choice to a 
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stated alternative when several others are (possible) or 
for PciHsmiJchycmxa (exclusion). 

ct n 'i n 

What one cannot think with the mind, but by 
which they say the mind is made to think, know That 
alone to be the Brahman^ not this which (peoi)le) he^e 
worship,* (5) 

Gom, — Mmiah^ ‘mind.’ By the word ‘ J/a/naA’ 
hei’e, both mind and intelligence are meant. ‘ 
ineans ‘ that by which one thinks.’ The mind is equally 
connected with all the sensory organs, because its sj)here 
includes all external objects. The/Smti says ; ‘ Desire, 
volition, deliberation, feiith, negligence, boldness, timi- 
<lity, shame, intelligence, fear, all these ^re mind.’ The 
modes of activity of the mind are desire, etc. By that 
mind, none wills or determines that intelligence which 
enlightens tlie mind, because as enlightener of the 
mind, that is the mind’s controller, the Atmcvn Ireing 
in the interior of everything, the mind cannot go there. 
The capacity of the mind to think exists, becairse it is 
enlightened by the intelligence shining within, and it is 
by that, that the mind is capable of activity. Those w^ho 
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know the Bmhman say that the mind is pervaded by 
the Brahman. Therefore know that to be the Brahmcm 
which is the Atman^ the interior intelligence of the 
mind. ^iVec2am, etc.,’ has already been explained in 
the commentary on the last verse. 

cf^ Sfi ^ M qf^<(giTg^ II II 

"WTiat cannot be seen by the eye, but by which 
the eyes are able to see, That alone know thou to be the 
Brahrn,%n ; not this which (people) here woi'ship, (6) 

OoTTij — ‘See’ means ‘perceive as an object.’ By the 
light of the Atmcm, connected with the activities of the 
mind, man perceives the activity of the eye^ varying 
with the activity of the mind. 

*r ^t5rfq'<g<Tg I 

II 's II 

What cannot be hea rd with the ear, but by which 
the ears are able to hear, That aJone know thou to be 
the BmihvtMm 5 p-ot this which (people) here worahip.(7) 

: 'Ohm.— ‘ What cannot be heard with the ear’ means 
‘which the world does not perceive as an object with the 
organ of hearing, presided over by DigdwqM, produced 
in Ahas and connected with, tliie anStivity of the mind.’ 
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^ By which the ears are able to hear/ it is well known, 
that it is perceived as an object by the inielligenee of 
the Atman, The rest has been already explained. 

H vm: \ 

ct ^ n ^ ii 

^\n:iat none breathes with the breatli, but by 
which breath is in-breathed, That alone know thou 
to be the Brahman ; not this which (people) here 
worship. (8) 

Com , — ‘ What none breathes with the breath’ means 
.%hat none perceives, like odour, with the earthly breath 
tilling the nostrils and connected with the activity 
of the mind and life.’ ‘ But by which, etc./ means ^ by 
the enlightening intelligence of the .Atman, breattr Is 
made to move towards its objects.’ All the rest ^tadma, 
etc,’ has already been exiilained. 

Here ends the first part. 



licnopauishai). 


— ? — 0 

SECOND PART. 

0 — • — 

^ ^ 5 ^fmr 

'tT ^ n Ml: 

If tliou tliiiikest ‘ I know well ’ it is eeiiainly but 
little — ^tlie form of tlie Brahincm thou hast known, as 
also the form in the Bevcis, Therefore I think that 
what thou thinkest known is still to be ascertained. (9) 
Com , — The preceptor, fearing that, the disciple per-- 
suadedto believe that he is the Atman^i.e,, the Brahman. 
not fit to be abandoned or acquired, might think cer- 
tainly am the Brahman, I know myself well,’ says for 
the pxnpose of dispelling that notion of the disei])le 
Yad% etc. Then, is not an accurate conviction ^ I know 
(Brahman) weir desirable ? Certainly it is desirable* 
But an accurate*^ conviction is not of the form ‘ I know 
(Brahma/ii) well.^ If what shoxxld be known becomes 
an object of sense-perception then it is possible to know 
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it well, just as an mflammable substance can be con- 
sumed by the consuming ftre. But the essence of fire 
cannot itself be so consiuned. The well-ascertained 
drift of all Vedanta is that the Self of every 

knower is the Brahman. The same has been here ex- 
plained in the form of question and answer b}^ the text 
^ It is the ear of the ear, etc.’ The same has been still 
more clearly determined by the text : What is not 

enlightened by speech, etc.” The traditional theory of 
those who know the Bralvman has also been declared by 
the text : “ It is something different from both the 

known and the unknown.” This Upanishad will also 
conclude by saying It is unknown to those who 
know, and known to those who do not know.” Itis^ 
therefore, certainly proper that the notion of the disciple^ 
‘ I know Brahman well ’ should be dispelled. It is 
evident that the knower cannot be known by the know- 
er, just as fire cannot bi^ consumed by fire. There is 
no knower other than the Bruiimccn, to whom the Brah- 
man can be a knowable, distinct from himself. By 
the 8vidi ; There is no knower other than that,” the 
existence of another knower is denied. The belief, there^ 
fore, ‘ I know Brah'tnan well’ is an illusion. Therefore 
well did the preceptor say FuoK, etc.’ 'TcuW tneaua 
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if perchance.’ ^SnveclcC means ^ I know Brahmmi well.’ 
Because some one whose sins have been purged and 
who is really intelligent may properly understand what 
is taught and others not, the preceptor begins with a 
doubt ‘ YaM, etc.’ Such cases have also been found 
to occur. When he was informed ^ This piirusha who 
is seen in the eye, this is the Aimcm ; this is the im- 
mortal, fearless self,’ Vvivchcma, the son of PTO^apcbti 
and the lord of the ABn/ras, though intelligent, mis- 
interpreted this instruction, on account of his natural 
defects and understood that the body was the Atmcm, 
Similarly, the lord of the PevaSj not being able to 

comprehend the Brahman, at the first, second and third 
instructions, did, at the fourth, his natural faults having 
been removed, comprehend the very Brahmmz that be 
was first taught. It has been found in the world also, 
of disci^^^^^^ instruction from the same 

preceptor, some understand him properly, some mis- 
Mterpret Im teaching, some interpret it into the exact 
contrary of the teacher’s view and some do not under- 
^fctod it at all; What more need we say of the know- 
ledge of the Atman which is beyond the reach of tlhe 
senses. On this point, all logicianSj with their theories 
of Sat md Asat, ate in conflict. The douM^ therefore, 

#• 

i , 
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■expressed in ‘ Y&M mcmyme,’ etc., with which the pre- 
eeptor feegins his diseonrse is certainly' approptiate, con- 
•siderihg that the disciples, ih s^nte of the instruetioffl 
that the Brahmcm is unknowable, might have misnader- 
■steod him. ‘ DaharcC means ‘ little’ ; ‘ V^tBtxC Means 
^ knowest ’ ; i.e., thou knowest surely little of Brahnicm’s 
form. Has Brahnum then many forms, great and 
little, that it is said ‘ dahm'am, etc.’ ? Quite so ; many, 
indeed, are the forms of Brahmci/n produced by condi- 
tions of name and form, but none in reality. By nature, 
as the Sruti says, it is without sound, toneh, form, des- 
truction; likewise, tasteless, odourless, and eternal. Thus 
with sound, etc., fonn is denied. But it may be said 
that, as that by which a thing is defined, is its nup&dx 
fprm, the pectdiar attribute of Brahmcwi by which it is 
defined, may be said to be its forttn We thus answer : 
Intelligence cannot be the quality of the earth, etc., 
■either of one or ail of them together, or under any 
modifications. Similarly; it cannot be the qnalilgr 
■of ttie sensory organs, like the ear, etc,, or Of 
mind. ‘ Brahnvmo Brwhrwom is diefeed by 

its intelligence. Hence it is said : “ BToAfM/ii is know- 
ledge and bliss ;’ ‘ Brahman is dense with knowledge’ | , 
Brahma/n is existence, knowledge and infinity’ ; 
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the fora) of Brahman liavS been defined. Truly so ; 
but even there, the Brah^mm is defined by the words 
^ knowled^'e, etc./ only with reference to the limitations 
of mind, body and senses, because of its apparent 
adaptations to the exapanaion, contraction, extinction,, 
etc., of the body, etc., and not on account of its own 
essence, Aecordin^s^ to its essence it will be. concluded 
in the subsequent portion of this Upanishad that it is 
unknown to those who know, and known to those who 
do not know. The expression ^ Yadasya hrahmano 
rwpem'C should be read along with what precedes it. Not 
only dost thou know little of the form of Brahman^ 
when thou knowest it, as conditioned in man, but also 
when thou knowest it a.s conditioned in the Bevas ; so 
I think. Even the form of Brahman as it exists in the 
Bmas is little, because it is limited by condition. The 
gist is that the Brahman limited by no conditions or 
attributes, passive, infinite, one without a second, known 
as BhUmm^ eternal, cannot be known well. This being 
so, I think that you have yet to know Brahmcm by en- 
quiry.’ ^Atha nu '^ therefore.’ ^Mimamsyam^^ ‘worthy of 
enquiry,’ Thus addressed by the precejtor, the disciple 
sat in solitude all composed j discussed within himself 
the meaning of the Agama as pointed out by his Guru 
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(preceptor), arrived at a conclusion by ids reasoning,, 
realised it in hirnself, approached the preceptor ^ind ex- 
claimed “ I think I now know Brahman.^' 

^Tf iWcT ^ ^ 1 

I do not think I know well ; 1 know too ; not that I 
do not know. He of us who knows that, knows that 
as also what is meant by ‘ I know too ; not that I do^ 
not know.’ (10) 

Gom . — On being asked how, the disciple says :: 

Listen. I do not think 1 know Brahman well.” Then 
is the Brahman not known by thee?” Thus question- 
ed, the disciple says Not that I do not know, I know 
too;” tlie word 1^00 in ‘I know too’ means '‘I do not 
know too.’ Is it hot contradictory: think I know not 
Brahnumi well etc. ?’ If thou dost not think thou know^- 
est well, how tlien dost thou think thou knowest also ? 
If again thou thinkest thou certainly knowest, then 
how dost thou think thou knowest not well? To say 
that a thing is not known well by the man who knows 
it is a contradiction, the cases of doubt and false know- 
ledge being left out of consideration. Npr is it possible 
to lay down a restrictive rule that the knowledge of 
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Bmhmcmi sliould be doubtful or false. It is well 
known that under any circumstances, doubtful or false 
knowledge works great evil. Though thus attempted 
to be shaken in his conviction by the preceptor the 
disciple was not sliaken. From the tradition which 
his master had explained to him, i.6., that the Self is 
•something other than both the known and the unknown, 
from the reasonableness of the doctrine and from 
the strength of his own experience, the disciple 
loudly exclaimed, sliowing the ftrmness of his 
knowledge of the Brahman. How he exclaimed is 
thus stated. ^He of us,’ my co-disciple, who cor- 
rectly understands what I have said, knows That (Brah- 
man). The words he referred to are ‘ not that I do not 
know. I know too,’ What was defined by tlie expres- 
sion ^ that is sometliing other than both the known 
liiid the mnkno^^^ the diseixde discussed and decided 
feoih inference arid from experience ; and in order to 
» whether the views agreed with his own 

and to counteract any false conclusion, which dull 
persons may have arrived at, he expressed the . same in 
different words : ‘ not that I do not know; I know too.’ 
The oonfifent exclarnation of" the discij)!© ^ He of us, 
etc.,’ is aecc^lingly npprojniate. 
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mjm ^ i 

^5TRar W » 

It is Known to him to whom it is Unkno^m 
ho knows it not to whom it is known. (It is) Un- 
known to those who know, and Known to those who do 
not know. * (11) 

Gom , — Turning from the concurring views of the 
preceptor and the disciple, the Sruti si)eaking for itself 
conveys in this text the view about which there is no 
disagreement. The j)urport is that to the knower of 
the Brahman whose firm convictioq, is. that the 
Brahmctn is nnknowable, the Brahmmt is well knowi^L^ 
But he, whose conviction is tliat the is^ 

known by him, certainly knows not the Brahman. 
The latter half of the text only states those two 
distinct conclusions of the wise and ignorant man more 
emphatically. To those who know well, the Brahman 
is certainly (a thing) unknown ; but to those who dh 
not see well, who confoimd the Atman with 
sensory organs, the mind^ and the conditioned intelli-^ 
gence {BnMhi\. Bralmam is certainly not knoifyai; 
but not to those who ; are extremely ignorant | for, in 
the case of these, the thought ^ Brahmcm ia known fey 
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xis’ never arises. In tlie case of those who find the 

Atman in the conditioned ox^^ans of sense, mind and 

intelligence, the false notion ‘I know Brahman^ 

is quite possible, because they cannot discriminate 

between Brahmin and these conditions and because 

the conditions of intelligence, etc., are known to them. 

«■ 

It is to show’’ that sucli knowdedge of the Brahman is 
fallacious that the latter half of the text is introduced. 
Or, the latter half ‘ Avijnatmi, etc.,’ may be con- 
strued as furaisliing a reason for tlie view propounded 
in. the former. 

II "i ^ II 

(The Brahman) is knoxvn' well, wlien it is known 
the witness of evei^^ state of consciousness; for (by 
€Ucb knowledge) one attains immortality. By his Self 
heattains strengili and by knowledge, immoidality. (12) 
Omn , — It haa been settled that it is unknow'n to 
those who know. If Brah/mm be not known at all, it 
will then come to this, that there is no difference 
between the worldly-minded and those who know the 
Brahmcm* To say tliat It is unknown to those who 
know is also a contradiction. How then could that 
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be wellr-knowii i' This is explained in this 
text, - PTCitib$dhavidii^i,m ’ means ^ known in respect 
of every state of consciousness.’ By the word ^ hddha^ 
is meant ^ mental perception/ That liy wliich all states 
of consciousness are perceived like objects is the Atman. 
He knows and sees all states of consciousness, being by 
nature nothing but intelligence and is indicated by 
these states of eonsciousness, as blended with every one 
of them. There is no other way by which the inner 
Atman could be known. Therefore when the Brah- 
man is known as the witness of all states of coiiseious- 
ness, then it is known well. Being the witness of all 
states of consciousness, it will be clear that it is intelli- 
gence in its essence, subject to neither birth nor death, 
eteinal, pure, unconditioned, and one in all things, be- 
cause there is no difference in its essence, Just as in 
the essence of the Akas^ in a vessel or mountain cave, 
etc. The drift of the passage from the Aganms [tra- 
ditions] is thaf the Brahman is other than both the 
known and the unknown. It is this pure Afman th^t 
will he described at the close of the Upmushad. 
Another Srxiti says He is the seer of the eye. the 
bearer of the ear, the thinker of thought, and the 
knower of knowledge.” But some explain the expressidh 
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^ PfatibdclhavicUtam’ in tlie text as meaning ^ known 
by its defining attribute of , knowledge/ on tbe 
^iew that Brahman is the author of the act of know- 
ing and that Brahman as' such author is known by its 
activity in knowing/ just as the wind is known as that 
which shakes the branches of the trees. In this view 
the Atman is an unintelligent substance having the 
l)ower to know and not intelligence itself. Conscious- 
ness is i^roduced and is destroyed. When conscious- 
ness is produced, then the Atmem is associated with it ; 
but when it is destroyed, the Aiman, dissociated from 
consoiousnesa, becomes a mere unintelligent substance.. 
Such being the case, it is not possible to get over the' 
objection that the Atmem is rendered changeable in its- 
nature, composed of parts, transient, impmT, etc. Again 
according to the followers of Kmuvda consciousness is 
said to be ]3rodaced by tire combination of the Atmem 
andi the tafcd and to adhere to the Atmeon. Therefore, 
the possesses the attribute of knowledge but 

is not subject to modifications. It simply becomes' 
h fhbatance just like a pot made red. Even on this 
the is reduced to au unintelligent anb- 

Slaguee hBjd th^refore^^^ ^Bmhmmv is knowledge 

and bliss, would be set at naught* Moreowr 
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the Atmcm having no i)arts and bemg omnipresent 
and, therefore, ever connected (with the mind), the 
impossifeility of laying down a law regulating the origin 
of recollection is an insurmountable objection. 

Again that the Atman can be connected with any 
thing is itself repugnant to the Srutis, Smritis and 
logic, ‘ The Atman is not connected with anything 
else; ‘ The Atman unconnected with an3d:hing siij^ports 
everything; so say botli the Sridi and the SmritL 
According to logic, too, a thing having attributes may 
be connected with another having attributes and not 
with one dissimilar in class. To say, therefore, that, a 
thing having no attribute, undifferentiated and having 
nothing in common with anything else, combines vrith 
another unequal in class is illogical. Therefore, the' 
meaning that the Atman is, by nature, knowledge and 
light, eternal and iindecaying, can be arrived at, only if 
Atmcm be the witness of all states of eonsciousness, 
and not otherwise. Hence the meaning of the expr#^ 
sion ^ PmtibMhaviditccm matam^ is just what we* 
explained it to be. Some, however, explain that the 
drift of this portion of the text is tliat the AtmmpM:^ 
knowable by itself. There tlie Atman is thought of 
conditioned and ijeople talk of knowing the Atman by 

6 
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the Aimmij diHtingnisldnj^ as it were, the uncondition- 
«ed Atman from tlie Atman conditioned by intelligence, 
•etc. Thus it has been said ‘‘ He sees the Atman by 
the Atmaoi"’ and 0 Best of men ! know tlie Atvian 
by the Atman, thyself.” It is clear that the uncon- 
ditioned Atnian, ]3eing one, is not capable of being 
knowm either by itself or by others. Being itself the 
knowing principle, it cannot stand in need of another 
knowing principle ; just as one light cannot possibly re- 
quire another light. So here. On the theory of the 
followers of Buddha that the Atman is known by itself, 
knowledge becomes momentary and no Atman as its 
knower is possible. It is well known that the know- 
ledge of the knower knows no destruction, being 
indestructible. Again the Srutis : ‘ Him who is 

eternal, omnipresent and all-pervading,' ^ This is He, 
great, unborn, Atman, nnclecaying, deathless, immortal 
and fearless,' etc., would be set at naught. Some, 
however, construe the word ^ Pratibddha ’ to mean 
causeleBs x)erceptioii' as tlmt of one wlio sleejis. 
Others yet say that the word ^ Pratibddha ^ means 
^ knowledge of the moment.' (We answer) whether 
it lias or has not a cause, whether it occurs once or 
is often rei)eated, it is still Pratibddha itself or 
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knowledge itself. The drift is that the Brahman known 
as the witness of all states of consciousness is well- 
known, because by such knowledge, one attains im- 
mortality, i.e.^ being centred in one’s self, i.e., emanci- 
pation. The knowledge that tlie Atnutui^ tlie witness 
of all states of consciousness is the reason for immortal- 
ity. Immortality cannot possibly lie the fact of the 
Atmfcn becoming something other than itself. The 
immol^:ality of the Atimvn^ consisting in helng Atnum, 
is causeless; thus the mortality of tlie Atman consists 
in the mistaken belief of no ^ At man ^ induced by igno- 
rance. How again, it may be asked, does one attain 
immortality by the knowledge of the Atman as already 
explained ? It is, therefore, said as follows : ‘ Atmana ’ 
means ^ by one’s own nature ;’ ‘ Vindate' means 
^ attains "Viryam^ means ^ strength or capacity.’ The 
strength gained by wealth, retinue, maivtrm, medicinal 
herbs, devotion and yoya cannot overcome moi*tality, 
because tliat is produced by tilings themselves mortaL 
The strength gained by the knowledge of the Atman 
can be acquired by the Atman alone and not by any 
other means. Because the strength produced by the 
knowledge of the Atman does not require any other 
aid, that strength alone can overcome death. And 
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because one acquires by liis Atman alone the strength 
produced by the knowledge of the Atman, therefore 
he attains immortality by the knowledge of the 
Atman. The Atharvana Upanishad says ‘^This 
Atvucn cannot be attained by one devoid of strength.’^ 

If »r fws; i 

^ sfhr: ii?TTwit^T^T vi^ n ^ n 

If one knows (That) here, then there is truth. If one 
knows not (That) here, there will he great loss. The 
wise, seeing the one At'nimi in all created things, having 
turned away from tins world, become immortal. ( 13 ) 

Com , : — It is, indeed, hard to suffer birth, old age, 
death, sickness, etc., owing to ignorance, being one of 
the crowd of living beings, such as Devm, men, beasts, 
(prdas), etc., full of the miseries of Samaara. There- 
fore if a man, even in this world being authorised and 
competent* knows the Atnicm as defined, in the 
manner already explained, then there is truth ; i.e., 
there is in this birth as a mortal , immortality, usefulness,, 
real existence. But i£ one living here and authorised 
does not know the then there is long and 

great misery for him* i. a., ; rotation in iScmscwa — 
one continuous stream of births and deaths. Therefore 
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the Brahmins who know the advantages and the dis- 
advantages as above pointed out, perceive in all things 
in the universe, iinmoveable and moveable, the one es- 
sence of the i.e., the Brahman^ turn away with 

disgust from tliis world, the creature of ignorance con- 
sisting in the false notion of ‘I' and ‘ mine' and having 
realised the principle of unity, the oneness of the 
AtTiian in all, become immortal, i,e., become Brahmcmi 
itself ; for, the Smti says “ He who knows that highest 
Brahman becomes Brahman itself.” 


Here ends the Second Part. 



Iicnc>paiusl)a5. 

:o: 

THIRD PART, 

The Brahman won a victory for the Devcis and in 
that victoiy of tlie Brahman the Devas attained glory. 
They thought ‘ the victory is ours and this giojy is. 
cm's alone/ (14)' 

Oom . — From tlie jmssage tliat Tt is not known to* 
those wlio know/ some fools may argue that whatever 
is, can be known by proofs, and whatever is not cannot 
be so known and is, therefore, non-existent, as the horns, 
of a hare, and Brahman, being unknown, does not 
exist. In order that they may not fall into that error 
this j)arable is introduced ; for, the subsequent passages- 
olearly show tlie folly of tliinking that that Brahman 
who is controller of all in every way, Deva, even superior 
to all Bems, Lord over lords, not easily known, the 
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cause of the victory of the Devas and of the defeat of 
the JsttTOs does not exist. Or (it is related) for eulogis- 
ing the knowledge of Brahman, How ? By showing- 
that it waSj indeed, by the knowledge of the BraJmUvn 
that Fire, etc., attained pre-eminence among the Devas ; 
and Indra specially more than tin' rest. Or, it shows 
how difhcult it is to know Bralbin/mi^ because even 
Fire, etc, with ail their great powers, and even Indra^ 
lord of the Devas knew the Brahman only with consi- 
derable difficulty. It may be that the whole Upanishad 
to follow is intended to lay down an injunction (to 
know the Brahman) or the story may have been in- 
tended to show the fallacious nature of the notion of 
doer, etc,, found in all living beings, by contrasting it 
with the knowledge of the Brahman — fallacious like 
the notion of the Devas that the victory was theirs. 
Tlie Brahiiiban already defined won a victory for the 
benefit of tlie Devas ; i.e., the Brahman in a battle 
between the Devas and the Asimts defeated the AmraSj 
the enemies of the world and the violaters of thc 
tations imposed by the Lord and gave the benefit of 
the victoiy to tlie Devas for the preser\^ation of the 
world. In this victory of Brahman the Dews, Fire, 
etc., attained glory, and not knowing that the victory 
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mid glory belonged to the ParamUmcm, seated in their 
own the witness of all perceptions, Lord of the 

universe, omniscient, the dispenser of the fruits of all 
Km*may omnipotent, and desixuus of securing the safety 
of the world, looked upon the victory and the glory, as 
achieved by themselves — ^the Atman enclosed within 
the limitations of their own forms, Fire. etc. ; that the 
.’glory — their being Fire, Air, louhu and the like, resillt*^ 
ing from the victory — was theirs and that neither 
fee victory nor the glory belonged to the Lord, over 
all the Atman within them. So they cherished this 
false notion. 

I cm 5!T3TT5rcT 

II ’i 'i II 

He knew this notion of theirs and appeared before 
them. What that Ctreat Spirit was they did not know .( 16 ) 
The Brahman evidently knew tliis false no- 
tion of theirs. Brahmmi being omniscient and direct- 
or of the senses of all living beings knew of the false 
idea of the and in order that the JD&vas might 
notte disgraced like the Aswras by this false notion, 
ont pity for them and intending to bless them by dis- 
pelling their frlse notion, appeared before them for 
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their benefit in a form assumed at will, in virtue of its 
power — form unprecedentedly glorious and astonish^ 
ing and capable of being perceived by the senses. The 
Dmm did not at all know the Brahmcm that appeared 
before them. Who is this Yahslumi, i,e,, this venera- 
ble Great Spirit. 

cff^ ^ 

cTW wr^ ^ ^ %cT?C^ ftirrt ww- 
n n 

They addressed the Fire thiiB 0 ! find 

•out what this Great Spirit is.” He mid yes.” (16) 
He ran to That. That said to liiin who art thou ?” 
He replied “ I am Arpii or I am (17) 

That said ‘ Vhat x)ower, in thee so named, is lodged*’ 
He replied can bum even all this, on the earth*” (I8| 
That placed a straw before him and said t 
this. ’ He approached it with all haste bat Was not 
able to bum it. He immediately returned from thence 
to the Bevm and said. I was not able to leam what 
this Great Sihrit is.” (I# 
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Com, — The Devas not knowing what that Spirit was^ 
being afraid of it, and desirous to know wljat it was,, 
thus addressed Agni wlio went before them and wha 
was little less than omniscient. “ 0 Jataveda, learn 
well what this Great Spirit now in our view is. You 
are the brightest of xxs all.” “Be it so” said Agoii 
and ran towards the Spirit. Seeing liiin approach near,, 
with a desire to ask cpiestions of it, but overawed into 
silence in its presence, the Spiidt asked him : “who a.i4 
thou ?” Thus questioned by Srahmcm, Agni replied r 
I am Agoii well known also as Jataveda ” ; as if in 
Self-complaisance at being so well known by two names, 
BmJmian said to Agni who had thus replied : “ what 
power is in thee wlio ownest such well-known and signi- 
ficant names. ? ” He replied : “ I could reduce to- 
ashes all tliis universe and all immoveables, etc., on 
this earth.” The word ^ earth ’ is illustratively iised ; 
for, even what is in the air is burnt by Agni [Fire]. 
The Brahrimi placed a straw before Agni wlio was so* 
vain-glorious, and said : “ Burn but this straw in my 

presence. If thou art not able to bum this, give up» 
thy vanity as the consumer of all. ” Thus addressed, 
Agni app'roaclied the straw with all the speed of over- 
weening confidence but was not able to burn it. So he,. 
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JatavedcVy being unable to bum it, covered with shame 
and baffled in bis resolution, returned in silence from 
the presence of the Spirit and told the Dmxis : I waa 
not able to learn more, concerning tliis Spirit. ” 

cT^n^ IRo|ld3[- 
^TfgfT ^5- 

crf^iT f% 

3m rr?r h crt^:^ mrg 

^^mfcT \\\\\\ 

The Devas then said to Vayit : Leam 0 Vay^v ! 
what this Great Spirit is ” He said : “ yes.” (fO) 

He ran to That. That said : “ who art thou ? 
He replied : I am Vayi^i or Mak(/i%8va. ” (^l) 

Tlvat said what power is in thee ; so well known ? ”* 
He replied : I can blow away all the universe and all 
that is on the earth.” (^2) 

That placed a straw before him and said Blow 
it away. ” He approached it with all speed but was 
not able to blow it. He returned immediately from 
there and told the Devas “ I was not able to leam who 
this Great Spirit is. ” (2^) 
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Gom, — They next addressed Vay%ii\\m : ‘know this, 
* The rest bears the same meaning as in the last 
passage. Vciyii [_Air] is so named from the root which 
means ‘ to go ^or ‘ to smel].’ Vayiv is also called ‘ Mata- 
risva' because it travels IsvayaW] in space [onatari]. 

AdcoMyam ^ means ‘ can take. ’ The rest is explained 
:;as in the previous passage. 


# cfT ii ii 



Then they Said to Indra : 0 Maghavan ! learn what 

this Great Spirit is.” He said “ yes ” and ran to That. 
'Tliat vanished from his view. (24) 

He beheld in that very spot a woman, TJma^ very 
beantifiil and of golden hue, daughter of MimavaL He 
isidd to her “ What is this Great Spirit ?” (25) 

— Aiha, etc., h?is already been explained. 
Imfra^ lord of the Devas, Maghavan^ (being the most 
powerful of them) said yes, and ran to That. But That 
vanished from Ms sight, wiien he wa.s near the Brah- 
and did not even talk to him, because it wished 
to eruph altogether his pride at being hid/ra. In the 
very spot where the Spirit showed itself and from which 
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it vanished and near the place where Imlra was at the 
moment tlie Brahman vanished, Inclra stood discuss- 
ing witliin himself what that Spirit was, and did not 
return like Agni and Vayii, Seeing bis attachment 
to that Si)irit, knowledge in the form of a woman and 
of Uma appeared before him. Inchxi beheld know- 
ledge, ftiirest of the fair, — this ejathet is veiy appro- 
priate in the. particular context — as if adorned in gold.- 
' Himavatim^ may mean ‘ the daughter of 
and being ever associated with the J^ord (Siva) the^ 
omniscient, and having approached her, asked : 
is this Spirit that showed itself and vanished ? ” 

0 

Here ends the Third Part.- 
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FOURTH PARI. 


JTf cTctT 

u n 

She said “ It is Brahman indeed. Attain glory in 
ike victory of Brahman, ” From lier words only, he 
learned tliat it was Brahman, (26) 

Gom. — Tlie particle ‘ Ha ’ means ‘ verily.’ (xlory 
in the victory of the onmi 2 )Otent Lord (for the Asnras 
were defeated only by Brahman), Mat modifies the 
predicate. Your notion that the victory and the glory 
iwe yours is false. From lier words alone Inthm learned 
that it was Brahman. The force of ^ only ’ is that 
h%A/ra did not know of himself. 





II n 

These Bevas Affrdj Vayn and Inch^a therefore 
much excel others, because they touched the Brahmmi 
nearest. They it was who first knew the Kpirit to be 
Brahman. (27) 
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Gom , — Because tliese Devas^ Agn% Vayu and Indra 
approached the Brahman nearest by conversing with 
and seeing That, tliey surpass the others considerably 
in tlie inaiter of power, quality and affluence. The 
particle ^ Iva ’ either has no meaning or has the force 
of ‘ certainly.’ Because these Devas^ Agn% Vaynvmdi 
Indra a})proaclied nearest the most desirable Brahman^ 
Iiy such means as the conversation aforesaid, and be- 
cause they were the first who knew the Brahman, 
they are foremost. 

II II 

Therefore also does Indra considerably excel other 
Bevas because he ai)proached Brahnmn neared and 
because he first knew the Spirit to h^Brctkman. (28) 
Gom . — Because even Agni and Vayn knew Brak^ 
man from the words of Indra and because Indra first 
heard of the Brahman from the words of Uma, there- 
fore does Indra so excel the other Devos, He 
approached Brahman nearest because he was first who 
knew the Brahman, 

II II 



80 


KENOPANISHAD. 


Tims is Tliat inculcated by illustration — that it 
flashed like lightning— that it appeared and vanished 
as the eye winketh. This is the illustration of the 
Brahman used in respect to the Devas. (29) 

Com , — Of the Brahman tlie subject discussed, this 
is the Admt, Aclmi is instruction by means of illus- 
trations. The illustration by which the Brahman^ 
the like of which does not exist, is explained is said to 
he its Adeaa, What is It ? That which is well-known 
iia the world as the flash of lightning. To add ^ kritoif- 
is inconsistent. Therefore we understand it to 
mean ^ the flash of lightning’. The particle ‘ A ’ means. 
® like.’ The meaning is ‘ like the flash of lightning.” 
We find another Srati saying ‘'As if a lightning- 
fliaatied.’ It just showed itself to the Bevaa like light- 
ning and vanished from their view — or the word Tejas"' 
£feright] should be supplied after Vidyutah ’ [of light- 
ning]:. The meaning tHeh is that It shone for a mo- 
ment like a daa^ling flash of lightning. The word 
^ iti ’ shows that it is an illustration. The word ^ ith ’ 
fe nsed in the sense of* and ’ or‘ * else This is another 
illufitratioii of it. A^Tiat is it ? It vdnked as the 
eye winfe The nieh Suffix has no distinct mesan- 
ing from the'* meaning of the root. The particle^ a’" 
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means ^ like The meaning is that it wa^s like the 
eye opening and closing to see and to turn from its 
objects. Tliis illustration of the Brahma/n is taken 
from the activity of the deities. 

^ >T5ftS^ 

II II 

Next illustration, from the Atman within the body — 
as speedily as the mind goes to Brahman — ^as speedily 
as one thinks of Brahman by the mind, and as^ 
speedily as the mind wills. (30) 

Com . — ^ Atha ’ means ‘ next We offer illustra- 
tions from the Atmcvn within the body. ‘ Groes to 
means ^ perceives as an object’. As si)eedily as one 
(worshij)per) tl links of the Brahman as near. ^ Aikih- 
shnam ’ means ‘ very much’. ^ Wills’, i. 6*, about the 
Bmhmcvn. By the volition, recollection of the mind, 
the Brahmcm as bounded by the mind is perceived m 
an object. Therefore this is an illustration of the 
Brahman taken from within the body, as lightning 
and winking from the activity of the powers. And asr 
those illustrations show that Brahman flashes instan- 
taneously, so these illustrations show that Brahman^s, 
appearance and , disappearance are as quick as the per^ 
ceptions of the mind. These illustrations of the 
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axe given because it can be understood by 
dull persons only if so illustrated. It is- well-known that 
tbe unconditioned Brahmcm can be known by persons 
of inferior intellect. 

cR HR ^ ^ |h 

II II 

The Brahman slxould be worshipped by all and 
is hence called Tadvana* As Tadvanai must be 
^worsHpj)ed. Who thus knows Brahmmi, is loved hy 
all^living beings. (31) 

Com . — Taf means ^ Brahman\ ^ Hal means ^ as 
is 5vell-known^ ^ Tadvcmamr ’ is a compound of tat and 
vmiam» It means ^ which deserves to be worshipped 
as the one Atman of all living things’. The Brahman 
is well-rknown as Tadvanam and should, tlierefore, be 
^or^hipped as Tadvmm, a word denoting its virtue. 
^ Woiildpped’ means ^ contemplated.’ The Strain next 
/deciareg !&e fruit attam by one who contemplates 
the Mmhmmi by ildg name. He who contemplates 
the afread;y defaed as possessed of this 

wtue, him (this wor8hii)i)er) all living things love, i.6., 
pray to him as they would to Brahnum, 

: the idlscii>le^ addressed the- preceptor 

in thCifoilo^^g manner. - 
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(The discijile). (0 Preceptor !) “ Teach me the 
Vpani8had^\ (The j^receptor). We have told thee the 
UpcvnishaclJ^ We. have certainly told thee the 
Upaoiishad about Brahman,"^ (32) 

Gom . — When the disciple said 0 holy one ! Teach 
me the secret tliat should be thought of,” the preceptor 
replied the Upanishctd lias been taught thee.” What 

is that Upanishad ?” The preceptor replied The 

Upa/iiishad treating of Brahman^ the supreme Self, has 
been taught thee who excel in knowledge”. The latter 
half is introduced for decisively asserting that thefcnow^- 
ledge of the siipreme Pramatmcm, the Br^hmci/yi 
already explained, is the Upmmshad. J?ow what is the 
real significance of the disciple, who has already heard, 
explained to him, tire knowledge of the Brahnum, aSk*- 
ing the preceptor to tell himtlie Vpani$had ? If tte 
question was about wliat was already explained, 
the question itself becomes redundant and meaningless 
like Pishtapeshmm. If, however, the Wpmmhetd Irad 
. been only partially explained, then the concluding it by 
reciting its fruits : Having turned away from this 
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world they become immortal,” is not reasonable. 
Therefore, the question, if asked about the unexplained 
portion of the Upaovishad is also unsound, because there 
was no portion yet to be explained. \\Tiat then is the 
meaning of the questioner. We answer thus : The 
disciple meant to say ; Does the Vpanishad already 
explained stand in need of anything else which should 
combine with it to secure the desired end, or does it 
not stand in need of any such thing ? If it does, teach 
me the Upcimshad about what is so required. If it 
does not, assert emphatically like Pippalada in the 
words — ^There is nothing beyond this — The precep- 
tor’s emphatical assertion, The Upcmishad has been 
told thee” is but proper. It may be said that this 
cannot be construed as an emphatic assertion, as al- 
ready explained, for something yet had to be said by 
the preceptor. It is true that the preceptor adds 
‘ Tasyi \ etc., but that is not added as a portion com- 
bining with the Upanishad already explained, in ac- 
complishing the desired end, nor as a distinct aid for 
achieving the end with the Vpmii$had, but as some- 
iMng intended as a means to the acquisition of the 
knowledge of the Brahmmi ; for, tapas^ etc., are . 
apparently of the same importance with the Vedas and 
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their supplements, being mentioned along with them. 
It is well known that neither the Vedas nor the sup- 
plements are the direct complements of the knowledge 
of the Brahmcm or concomitant helps to it. It is 
urged that it is only reasonable to assign different 
offices according to merit, even to many mentioned in 
the same breath. Just as the mantras for invoking 
the gods, where more than one is named, are used to 
perform the function of different deities according as 
the god to be invoked is this or that ; it is urged it is 
to be inferred that tapas, peace, karma, truth, etc., 
are either complements or concomitant helps to the 
knowledge of Brahmmv, and that the Vedas and theit 
supplements, elucidatirig meanings, are only helps to 
the knowledge of Kcmna and Atma. They urge that 
this distribution is only reasonable from the reason- 
ableness of the applicability of their purport to this 
distribution. This cannot be, for it is illogical. This 
distinction is impossible to bring about. It is unr^ir 
sonable to think that the knowledge of the Brahman^ 
before which all notions of distinctions of deed, doer, 
fruit, etc., vanish, can possibly require any extraneous 
thing as its complement or concomitant aid in accom-“. 
plishing it. Nor can its fruit, emancipation, require 
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aay such. It is said: “ One desirous of emancipation 
should always renounce kct'i^a and all its aids. It is 
only by one that so renounces that the highest place 
(can he reached). 

Therefore, knowledge cannot consistently with itself 
require Jca/nmx^ as its concomitant help or its comple- 
ment. Therefore, the distribution on the analogy of the 
inTooalaon in 8'whtmaha is certainly unsound. There*^ 
fore, it is soimd to say that the question and answer were 
intended only to make sure. The meaning is whrt 
was explained is all the Vpamahad, which does not 
require anything else for ensuring emancipation.” 
cllf cT^ 3PT: XX « 

Devotion, self-control and Kcurma are its pedes- 
tal, as also the Vedm and their supplements. Truth is 
its abode. (33) 

Oo^^Of the Upcmishctd about Brahman which has 
been alr^dy taught, devotion, etc.; are helps to the 
acquisitidn, ^ Tta^as ^ means, ^ control of the body, the 
sensory organs and the mind.’ ^ Da/ma ’ means ^ freedom 
from passions.’ ^ is Agnihotra, etc. It has been 

seen that knowledge of the Brahmcm aiises indirectly 
through the purification of the mind in; the person^ who 
has been refined by these. Even when Brahman is 
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explaiBed, those who have not been purged of their 
faults, either disbelieve or misbelieve in it, as in the 
cases of In<hu, Virooluma, etc. Thei-efore, knowledge 
as inculcated arises only in him who has, by 
etc,, performed either in this birth or in many previous 
ones, purified his mind. The S^^idi says : “ To that high-* 
sonled man whose devotion to the Lord is great and 
whose devotion to his preceptor is as great as tliat to the 
Lord, these secrets explained become illnininated.” The 
Smriti says ; ^^Knowledge arises in men by annihilation 
of sinful deeds.” The word h used to show thAt 


the mention of tcji^as^ etc., is only by way of illUsfecatioirif 
for it will show that there are ether aids than those 
mentioned to the acquisition of knowtedge, m freedom 
from pride, hatred of pomp, etc. ^ mean^ 

legs.’ For, when they exist, knowledge is firmly 


seated just as a person goes about with Ms le^, the 
four Ved€V8j all the six gupplements, Siksh^ eio. 


The Vedas being the enlighteners of the knowledge < 


for theip protection ‘legs ’ of the knowledge 

qf Brahman* Or the word ‘ PratisMcC having been 
construed as legs^ the Vedas must be tmderstood as ail 
other parts of the body than the legs, such as the hmiy 
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•etc. In this case it should be understood that in the 
mention of Vedas, the Angas, silcsha, etc., are in effect 
mentioned. WTien the trunk is mentioned, the 

limbs [m’uga^ are included ; because the limbs live 
in the trunk. The place where the Upanishad rests 
is Truth. ^ Satyam ’ (Truth) means ^ freedom from 
deceit and fraud in speech, mind or deed’; for knowledge 
seeks those who are good-natured and free from deceit 
and not men of the natm*e of the Aswras and the deceit- 
ful ; for, the Sruii says : ^ Not in whom there is fraud, 
falsehood or deceit.’ Therefore, it is said that Truth is 
the resting jdace of knowledge. The mention again of 
IHith as the resting place of knowledge, notwithstanding 
its implied mention as ^ the leg on which knowledge 
stands’ along with devotion, etc., is to indicate/ that 
Truth others as a help to knowledge ; for, the 

8mHU says : If a thousand Asvamedha sacrifices and 
Truth were weighed in the balance, one Truth spoken 
will outweigh the thousand sacrifices.” 

^ W- 

JTfdfdSfcT n II 

He who knows this thus, having shaken oflfall 

sin, lives fihuly seated in the endless, blissful and 
highest Brahman. He lives firmly seated. (34) 
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(7om. — ‘ This’ means ^ the knowledge of Brahma/ii 
as exjdained in * keneshitccm^ #tc., and highly eulogisied 
in the text ^ Bfahmaha JDevebhyo^''^ etc., and the 
source of all knowledge. Although it has been already 
said that by such knowledge one attains immortality, 
the fruit of the knowledge of Brahman is again stated 
at the end. ^ Sin ’ means ^ the seed of Samsara whose 
nature is ignorance, desire and karmaj ^ Ananti 
means ‘ boundless.’ ‘ Svarge loJce ’ means ' in the 
Brahman who is all bliss ’ and not ‘ in heaven because 
of the adjunct ‘ boundless.’ It may be said that the 
word ‘ boundless ’ is used in its secondary sense. There- 
fore the Smti adds : ‘ Jyeye,^ ^ highest of all,’ The 
purport is that he is firmly seated in the unconditioned 
Brahman^ i.e,, does not again revert to SamBora 
{worldly existence]. 

Thus ends the Commentary of Sri Sankara Charya. 
: o : 

Thus ends the Uimnishad. 


■00 
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^0 ^ 

Sri Sankara’s Introduction. 

0 

OM TAT SAT. 

-- — ^ 0 ^ 

Adoration to the Brcthmcm. The mcmtra begiming’ 
i^th Bfahma JDevmiam^^ is one of the Athao'*vmm 
Wpawkhads. The Upcmish^d at it$ very commence- 
ment says how the knowledge therein contained was 
transmitted from preceptor to disciple and does this 
for the piHpose of praising it. By showing how and 
with what great labour this knowledge was acquired by 
igreat sages as a means to secure the highest cbnsnm- 
matio% it extols knowledge to create a taste for it, 
in the minds of tlie hearers > for, it is only when a 
taste for knowledge is created’: by praising it, they 
would eagerly seek to acquire it* How this knowledge 
3^ related to emancipation, as a; means to its end, will 
bo atibseqnently explained in the passages commencing 
with ^ etc. Having first stated here that the 

knowledge, denoted by the word “ ApmaVidya^^ such 
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as Rig Veda, etc., and consisting merely of mandatory 
and prohibitory injunctions, cannot remove faults like 
ignorance, etc., which are the cause of Sarmct/ra, 
embodied existence and having, by the passages begin^^ 
ning with “ Avidyayam a/aicvr vartam(mcC\ etc.,, 
shown a (marked) division of Vidya into Para and 
Ajpara, it explains in the passages beginning with 
‘ Parikshy a lokan,^ etc., the knowledge of Brahman 
(Brahmavidya) which is a means to the attainment 
of the highest (Para) and which can be attained only 
by the grace of the preceptor, after a renunciatioin Of 
the desire for all objects whether as means or ends. It 
also declares often the fruits of this knowledge in the 
passages He who haows Brahman Brahma 

itself ” and Having become Brahman while yet 
alive, all are freed.” Although knowledge is permitted 
to all in any order of life, it is the knowledge of 
Brahmcm in a Sannyasin that becomes the means of 
emancipation; not the knowledge combined wittl 
ha/rma. This is shown by such passages as - 
the life of a mendic^t ” and Being in the order of 
the Scmnyaain” etc. This alSo follows from the anta- 
gonism between knowledge and htmna ; it is well* 
known tO be' impo^^ble that the knowledge of the 
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identity of self with Brahman can be made to co-exist, 
even in a dream with karma (i.e., action). Knowledge 
being independent of time and not being the effect of 
definite causes cannot be limited by time. 

If it be suggested that knowledge and karma can 
possibly co-exist as indicated by the fact that sages in 
the house-holder’s order have handed down knowledge, 
we say that this mere indication (linga) cannot over- 
ride an obvious fact ; for the co-existence of light and 
darkness cannot be brought about even by a hundred 
rules, much less by mere indications (linga) like these. 
A short commentary is now commenced of the Upani’- 
^had, whose relation to the end desired and whose result 
have been thus pointed out. This is named Upaoiishad; 
it may be either because it lessens the numerous evils 
of conception, birth, old age, disease, etc., in persons who 
tak^ kisadly to this knowledge of Brahman and approach 
it with faith and devotion ; or,, because it makes them 
reach Brahman ; or, because it totally destroys the cause 
idSmnsara, such as ignorance, etc.; thus from the several 
meanings of the root sha^d ijreceded by npanL 

I W W | 

H JTTf im n 
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Brahma was the first among the Devas, the creator of 
the universe, the protector of the world. He taught 
the knowledge of Brahman^ on which all knowledge 
rests, to his eldest son Athcvrva. (l) 

Com , — The word Brahma ” means “ much grown/' 

“ great” , as excelling all others in virtue, knowledge, 
freedom from desires and power. The word Devcmam 
means loid/ixv and others, literally, those possessing 
enlightenment.” The word *Prathama^ means ‘^pre- 
eminent by attributes ” or “ at first.” SamhdbhUva 
means “ became manifest well,” i.e., of free choice 
not like mortals who are born in Samsa/i^a, in conse- 
quence of their good and bad deeds ; for, the Sm/riti 
says “ He who is beyond the reach of the senses and 
cannot be grasped, etc.” Visvasya means “ of the 
whole universe. ” Karta, ‘ creator Bhmanasyd, ‘ of 
the world ' so created ; g^pta, ^ protector the epithets 
for Brahma are for eulogising the knowledge. He, 
Brahma whose greatness is thus celebrated. Brahma 
Vidyam^ ‘ knowledge of the Brahman or the Pmr^^ 
matman^ because it is described as knowledge by 
which one knows the undecaying and the true Pwrmha^; 
that knowledge is of the Paramatmcm; ox Brahma 
vidya may mean “ knowledge taught by BraJima 
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title first born.” Sarva vid/ya pratishtam means 
“ that on which all knowledge rests for support 
becanse it is the cause of the manifestation of 
■all other knowledge ; or, it may be, because the one 
■entity, to be cognized by all knowledge is only known 
by tills j for the says “ by which, what is not heard 
becomes heard ; what is not thought of becomes thought 
of; and what is not known becomes known.” The 
expr^sion “ on which all knowledge (iepends” is also 
•eulogy. He taught this knowledge to his eldest son | 
m Aiha>)y}a was mated at the beginning, in one of the 
tmmerous creations made by Brahma^ he is said to be 
Ids eldest son. . To him, his eldest son, he taught. 

wiw ?TT afisiHTfil: i 

1 Jgf *TTT5T^SffT% IHgTm II II 

That knowledge of which taught 

■to Atiuvrva, AtiM't'va taught to A^agira, in ancient 
days ; and he tauglit it to . on® of the Bharctdmjcv 
tiunily Jby: name Ba^fimkor j and BcetymtdM taught to 
A^^giras tte knowledge so deBOended from the greater 
the less. ■ 'i^)' 

That kmowle^ o Birthm, 

tnjngh t fa d tM/nm, lire same knowledge thus acquired 
from it ancient days taught to one 
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named Angih ; and this Awjih taught it to one 
named Satyavaha of the line of the ; and 

Bharadvaja taught it to Anfi^iras^ his discijile pr his 
son. Paravaramy because it was acquired frpm 
superior by inferior sages ; or, because it permeates the 
subject of all knowledge, great and small ; the term 
Praha, i. e,, taught should be read into the last clause. 

’TJTE® I 
II ^ II 

Saimakcv, a great grihasta, having duly approached 
Angwaa, questioned him What is that, 0 Bhagmcm 
which being known, all this becomes known.” (3) 
Com. — Sawaaha, the male issue of SumxJm^, Makor 
salah means the great house-holder”; Angwds, 
the disciple of Bharadvaja and bis own preceptor 
Vidhivat means ^ duly i.e., according to the smtras ; 
Upmanouth means ‘ having approached ■; Papr^ockha 
means ^questioned'; from the apprmchi')]^ duly^^ 
mentioned just after the connection between Saunmim 
s.nd A^igwaSy it should be inferred that in reaped 

•*K. ' ' - ' 

the manner of approaching, th^e was no edsMtshed 
rule among the ancients, before him. The etfeibute 
duly'' might have been intended either to fix a limits 
or to apply to all alike, on the analogy of a lamp 
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placed amidst a house ; for the rule about “ the manner 
of approaching” is intended in the case of persons like 
us also. What did he say ? “ Wliat is that ? Oh 

Bhagavaii, etc.” The particle oiv, expresses doubt. 
Bhoffavo means ‘ 0 BJutgavan.’ “ All this” means 
“ everything knowable.” Vipuitam means ‘ specially 
known or m^erstood.’ [Oh Bhagavam what is 
that which being known everything knowable 
becomes well-known]. Smjumlm having heard 
the sa,ying of good men that “when one is 
known, he becomes the knower of all,” and being de- 
sirous of knowing that one in particular, asked in 
doubt “ what is that, etc. or, having seen merely from 
a iwpular view, questioned. There are in the world 
varieties of pieces of gold, etc., which, though different 
are known by people in the world by the knowledge of 
the unity of the substance (gold, etc.); similarly “ Is 
there one cause of all the varieties in' the world, which 
cause bemg known, all will be well-known ?” It may be 
said that when the existence of the thing is not known, 
the question * what is that, etc.,” is not appropriate 
and the question in the form “ is there, etc.,” would 
then be ai^propriate 5 if the existence is established, the 
question may well be “what is that, -etc.,” as in the 
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expression, “ With whom shall it be deposited.” The 
objection is unsound ; the question in this form is 
approjiriate from fear of troubling by verbosity. 

cT# H I W 

qTT%qmr=gr ii ii 

To him he said “ There are two sorts of knowledge to 
be acquired. So those who know the Brahma/ii say ; 
namely, Para and Apara^ i.e., the higher and the 
low^er. (4) 

Com. — A'iigwas said tb Samiaka, What did he 
say ? (He said) that there were two sorts of know^ 
ledge to be known. So indeed, do those who know fibb 
imx)ort of the Vedas and who see the absdlnte, tririh^ 
say what these two sorts are ; he says : Para is the 
knowledge of the Paramatman and Apma is that 
which deals with the means and the results of good 
and bad ^ctiohs. It may be asked how, having to ^y 
what it was that SauouU&a asked about in the 
— What being known one becomes omniscieBt/’' 
Aohgi/ras stated what he was not asked abont^ by the 
passage there are two smts of knowledge, etc.’* This 
jB ho fault ; for the reply requires tliis order of states 
ment. Apa/ra vidya is ignorance and that ought 


7 
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be dispelled. When what is known is Apara vidya^ 
i. e.j the siibject of ignorance, nothing can be known 
as it is. The rule is that after thns refuting the faulty 
theory, the true conclusion should be stated. 

cT^rmr 




tirr 212TT w^n 

Of these, the Apci/ra is the Mig Vedci^ the Yajw 
FecZa, the 8(tma Vedci^ and the Athcorva Vecla^ the 
eiksha, the code of rituals, grammar, niricMa, chhcm- 
das and astrology. Then the pcmfj is that by which 
the immortal is known. (5) 

Oom , — Of these, what Apara vidya is, is explained. 
Mg Veda, Yajw Veda, 8ama Veda, and the Atharva 
Veda, these four Vedas, the s^iksha, the code of rituals, 
^amiuar, nwiikta, chhcmdas and astrology, these six 
OTigas (of Vedas), all this is knowledge called/ J.pam ; 
now, knowledge called Para is explained. It is that 
by which the immortal ” as hereafter described is 
racked ; for, the root gam, with cfdhi before it, generally 
means rea^ih. Nor is the attainment of the highest, 
different from the sense of knowledge. The attainment 
of the liighest is merely the removal of ignorance. They 
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mean the same thing. It may he asked how that Vidya 
could be called pcmi and a help to emanoipationj if such 
Vidyahe- excluded by the Rig Ved% etc ; for, the Smriti 
says Those Smritis which are excluded by the Ved('m, 
etc.” It will become unacceptable, because it sees 
wrongly and leads to no good results ; and again the 
Upmvishads will become excluded by the Rig Veda^ etc., 
but if they are included in the Rig Feda, etc., a 
sepai^ate classification is useless. How then can it be 
called jpara ? The objection has no force; for by the terra 
“ Vidycd^ is here meant the hicmdedge of a subject ; 
by the term “ Para vidya ” is meant x)rimarily in this 
context, that hiowledge of the immortal which could 
be known through the XIpanishach and not the mere 
msemhlage of words in them ; but by the tem vidya 
is always understood the assemblage of words forming 
it. As the immortal cannot be realised by a mere 
mastery of the assemblage of words without other 
efforts, such as the apiiroaching a prece|)tor and spum- 
ing all desires, etc., the sejrarate classification of the 
knowledge of Brahman and its designation as Para 
vidya are xrrojrer. 



^ 
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Tlastt which cannot be perceived, which cannot be 
seized,’ which 3ms no origin, which has no properties, 
which has neither ear nor eye, which has neither hands 
nor feet, which is eternal, diversely manifested, 
all-pervading, extremely subtle, and undecaying, which 
the intelligent cognized as the source of the Bhutas. (6) 

Goni. — As in the matter of an injunction (vidhi) 
ijiex-e is something to he done, as of the nature of 
Agfdhotra, etc., subsequent to the realization of its 
import, with the aid of many requisites (kmdca), meh 
as the doer, etc., there is nothing here tobedoiu in the 
matter of the knowledge of the Brahmcm . It is accom- 
plished simultaneously with the realization of the import 
of the text ; for, there is nothing here except being 
centred in the knowledge revealed by mere words. 
Therefore, the Para vidya is here explained with 
reference to Bmhman, as described in the text that 
which cannot be perceived, etc.”; what is to be explained 
is realized; ip- the mind and referred to, as what is 
already known by the expression that which” ; 
Ad/reBymi means / that cannot be perceived’, invisible, 
i. c., beyond the reach of all the intellectual senses ; 
for, vision externally directed is the medium for the 
Working of the five senses. Agtahyam means ^ that 
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cannot be seized,’ i.e., not an object for the organs of 
action. means ^line or source’; therefore Agoi/irwm 

means ^unconnected with anything,’ for it has no source 
with which it can be connected. means ^^tho^e 

which are described, i, 6., properties of objects such as 
bigness, etc., whiteness, etc.; avcmutm, ^tliat which has 
no properties’; the eye and the ear are organs found 
in all animals perceiving name and form. It is said to 
be achcbkshu srotoYcm, becaus it has not these organs. 
From the attribute of intelligence, as inferred from the 
text who knows all and everything of each”, itmaybe 
thought that it accomplishes its purpose, like people iii 
samsara, with the aid of organs such as the eye, the 
ear, etc. Tliis supposition is here avoided by the expires*- 
sion having neither eye nor ear” ; for the texts 
sees without eyes” and hears without ears ”, etc., are 
found ; moreover, it has neither hands nor feet, f.e., 
has no organs of action ; thus as it is neither grasped 
nor gras^is, it is nitpa, immortal. 

because it is diversely manifested in the form of 
things from Brahmen down to the irhmovable. 
go/tanif all-iiervading like the akcus. 8i;fsuhsh^(t/rri^ 
extremely subtle, because there is no cause like 
^ound to make it gross ; for, it is sound and the rest 
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that are the causes seriatim of tlie greater and greater 
grossness of the ahas^ wind and the rest ; as they do 
not exist here, it is very subtle ; again, it is avyayaon, 
i,e,, iindecaying, because of its being what it was just 
stated to be ; it does not decay, therefore, it is un- 
decaying ; for decay consisting in the diminution of 
limbs, as in the case of a body, is not possible in what 
has no limbs ; nor is ‘ decay’ consisting in the climiT 
nution of treasure possible as in the case of a king ; 
nor is ^ decay’ in respect of attributes j)ossible, because 
it has no attributes and is itself all. Yat^ answering' 
to this description. Bhutaymim, the source of all 
created things or elements, as eaitli is of all that is 
immovable and movable. FaHpasyaiiti, see every- 
where the Atman of all, ^.6., the immortal Dhirah, the 
intelligent, i.e., those possessed of discernment ; that 
knowledge by which this immortal Brahman is known 
is what is called Para ridya ; this is the drift of the 
whole. 

WT m: II II 

As the spider creates and absorbs, as medicinal plants 
grow from the earth, as hairs grow from the living per- 
son, so this universe proceeds from the immortal. (7) 
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Com , — It was said the immortal is the source of all 
created things. How it is the source is explained 
by well-known analogies ; as is well-known in the 
worlds the spider without requiring any other cause 
itself creates, i. e., sends out threads not distinct 
from its own body and again absorbs them itself, i. e.j 
draws them into itself or makes them part of itself ; 
medicinal plants, i, e., from the corn plant to the immo- 
vable, not distinct from the earth, proceed from the 
earth, and as from the living person the hairs proceed 
different in nature from him ; as in these illustrations, 
so here, i, e., in the circle of samsara^ all the universe 
of the same and different nature proceeds from the 
ahshara above described, without requiring any other 
cause ; the statement of many analogies is to facilitate 
easy understanding of the meaning ; universe which 
proceeds from the Brahrruin proceeds in this order and 
not all at once, like the throwing of a handful of apples. 

n =; ii 

By tapas Brahman increases in size and from it food 
is produced ; from food the prana^ the mind, the 
Bhiltas the worlds, karma and with it, its fruits. (8) 
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Oom , — This Tiuontra is begun for the purpose of 
stating the fixed order of creation, ^ By tapas^^ by 
knowledge of how to create the Brahmcm which is 
the source of all created things ; ^ increases, ’ i. e,, be- 
comes distended, being desiroxi.s to create the world as 
a seed when sending out the sprout, or as a father 
desirous of begetting a son dilates with joy ; from the 
Sfahmem thus extended by its omniscience, i, by 
its knowledge and its power of creation, preservation 
and destruction of the universe ; Amutm means ^ that 
which is eaten or enjoyed’, i. the uninanifested 
(fji^vyah'itChm) common to all in Bmisarct is produced in 
the state fit for emancipation ; and from the unmani- 
fested’^, L a, the Anncmi^^ in tlie state fit for manifes- 
tation. Pmna^ i. e., Hirmiyagm'bhaj the common cos- 
mic entity, endowed with the power of knowledge and 
activity of the Brahman, the sprouting seed, as it were, 
of lire totality of cosmic ignorance, desire, hm^ma, and 
creatures and; the Atmm^ of the universe, Is 
produced”, should be snx)plied. From that pinna 
that which is called mind” whose characteristic 
is volition, dcj^iifoeration, clouht, determination, 
etc., is produced } and from that mind whose 
essence ia volition, etc., what is called satyam. 
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i, 6., the five elements such as the akas, etc., are 
produced and from the five elements called satya, the 
seven worlds, the earth, etc., are produced in the order 
of the globes ; and in them karr/uo, for the living beings, 
man, etc., according to caste and the order of life, is 
produced ; and with kurma as the cause, its fruits. As 
long as karma is not destroyed, even by hundreds of 
millions of kalpa^ so long is its fruit not destroyed. 
Hence it is called Amritam. 

ir: ^rm?i ctt: ; 

^ snqcf II ^ 11 

From the Brahmcmi who knows all and ever 3 rthing 
of all and whose tapas is in the natm*e of knowledge, 
this Brahma^ name, form and food are produced. (9) 
Gom , — By way of concluding, what was already 
stated the mantra says as follows : ^ Yah/ above 
described and named ahahara; Sarmjna means he 
who knows all, who knows all things as a class. 
Sarvavid, L e., who knows everything in particular ; 
whose tapas is only a modification of knowledge, consigte 
ip omniscience and is not in the nature of modification. 
From him so described, omniscient, this, i. e., mani- 
fested Brahman by name Hiranyaga/rbhco, is produced. 
Again name, such as ‘ This is Devadatta and Yajnor- 
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datta^ etc.’ ; and form suck as this is white, blue, etc.^ 
and food such as corn, yava^ etc., are produced in 
the Order stated in the last text ; thus there is no in- 
consistency. 

o 

Here ends the commentary 
on the first j)art of the 
first Sfundaka. 

0 



Jtlunbokopometiai) 


PART. II. 


%cn^ 

^cTTH V 

a:pqT^rcr ^ m qf^^n #% IM ii 

The various hama which seers found in the mantras 
are true and were much practised in the To'eta age ; 
practise them always with true wishes. This is your 
way to the attainment of the fruits of kama. (10) 
Gom . — By the text the Rig Veda^ the Yajtir Veda, 
etc., all Vedas with their angas (appendages) have 
been stated to be apara vidya ; and para vidya has 
been specifically stated to be that knowledge by which 
the akahara described in the text beginning with 
That which cannot be perceived, etc,.” and ending 
with “ Name, form and food are produced”, is knoTO. 
Hereafter, the next text is begun to distinguish 
between the bondage of samsara and emancipation, the 
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objects of these two sorts of knowledge respectively. 
Of these, the subject of apci/ra viyda is samsma which 
consists in the variety of action, its means such as doer, 
etc., and its results, is without beginning or end, and 
being misery in its nature, should be discarded by 
every embodied being ; and in its entirety it is of an 
unbroken connection like the stream of a river. The 
mxbjeet oipewa vidya is ^nancipation which consists in 
th^ cessation aiamuam^ wluchis beginningless, enxlless, 
imdecaying, immortal, deathless, fearless, pure and clear 
and is nothing but being centred in self and transcend- 
ant bliss without a second ; first it is attempted to 
elucidate the subject of apara vidyai for, it is only when 
it is seen that it is possible to get disgusted with it ; ac- 
cordingly it will be said later on Having examined the 
world attained by ImrrtuC ^ ; and as there can be no ex- 
^ination of what is not presented to the view, the text 
what it is. ‘ Sedyam,' True.” What is that? 
in the known as Rig^ Yajtir^ etc. 

Agnihotra tod the rest disclosed by texts of the Vedm; 
y^Kmayah^^ ‘ seens like Vasishtha and ^others’. Apasyem 
have seen. This is true because they are the unfailing 
of accomplishing the objects of man. Tliese 
joined by the Vedas (and seen by the Mshis were done 



WITH SRI SANKARA’S COMMENTARY. 


lOfr 


in diverse ways by the followers of karma. Tretayam^ 
i. 0., wherein there is the combination of the three 
Vedas of the three inodes of rites performed with the 
aid of a hota, adhvaryu and udgata^ or it may mean 
that they were generally performed in the Treta age. 
Therefore, yon should do them always ; ^ Satyakamah 
^ wishing for those fruits which they can bear.’ This is 
your route for the attainment of the fruits of Kcm'ma. 
Sidcritasya, performed by you ; Loka is wliat is founds 
or enjoyed ; hence the fruits of Karma are denoted by 
the word iofca.” I’he meaning is that, to attain 
them, this is the route. These Ka/mia, Agnihotm and 
the rest enjoined in the Vedas form the road, i.e., the 
means for the attainment of the necessary finits. 

When tlie flame of the fire Iniming high is mo^dng,. 
then one should perform the oblations in the space be- 
tween the portions, where the ghee should be poured 
on either side. (ll) 

C7om. — Of the various kinds of towe, agnihotra in 
first explained to show what it is, because it is the firsh 
of all karma. How is tliat to be performed ? Wkm 
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the flame inoveB, the fire being well fed by fuel, then 
in the flame ho moving between the x^ortious where 
quantities of ghee are X)Ourecl on either side, in the 
X)lace called avapasthana one should throw the obla- 
tions intending them for the devata. As tlie same has 
to be done during many daj^s the jAm^al oblatioois is 
used. This Jca/rma m((,rga which consists in jDroxierly 
offering the oblations, etc,, is the road to the attainment 
of good worlds but it is not easy to do that x^roj)erIy 
and the iinx)ediinents are many. 



’?rprJ^w*Tn%#rr ii Vs ii 

He whose rccpiihotra is without Darsa, without Pmtr- 
ncomasa^ without Qhatwmasya^ without cigrctymuij 
without atithi (guests) and without oblation is without 
'ixmmdma, or irregularly j>erformed, destroys his worlds 
till the seventh. (12) 

How is that so? ‘Without l)a/r8a% with- 
out xitual named Darsa ; for, one who performs agniho-- 
ira should necessarily x)erform Dcma; though connected 
with offmhotra (as a jjart of it) it becomes as it were 
an attribute of rignihotra. The drift is Agmhotra 
without Darsa performed. The exjpressions “without 
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pammamasa, etc., as attiibutes of agnihotra should 
be similarly noted ; for, all are equally the a/ngas 
(pai*ts) of agnihotra. ^ Without Pcmroutmasa/ devoid of 
the Pmirnamasa ritual. Without ChatuTmasya^^ de-^ 
void of the GhaUirmasya ritual. ‘ Without agrayana% 
devoid of the agraymia ritual which is to be performed 
in autumn, etc.; similarly ‘ without atithi% devoid of 
the daily propitiation of guests ; ^ ahtdam\ oblation 
not offered well by himself at the time for agoiihotra. 

Without vaisvadmcC\ like without Dar8cC\ means 
devoid of the vaisvadeva ritual. Is iiTegularly per- 
formed,’ oblation though offered, not offered in the 
proper manner. What such karnut^ as agnihotra ill- 
performed or not performed at all, leads to, is stated 
immediately after. ^ Till the seventh’, inclusive of 
the seventh. ^ His,’ of the doer. ‘ Destroys the 
seven worlds of the doer’, seems to destroy ; because 
only the trouble taken is the fruit ; for, it is only when 
kcmna is properly performed, the seven worlds begin- 
ning with Bh^v and ending with satya are obtained as 
result, according to the fruition of the karma. These 
worlds are not obtainable by agnihotra and other 
karma, performed as just above stated and they are 
therefore said to be as it were destroyed ; but the 
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mere trouble is ever present ; or, it may be construed 
to mean that the three ancestors (the father, the 
grand-father and the great-grand-father) and the three 
descendants (the son, the grandson and the great- 
grandson) connected by the offer of oblations do not 
confer any benefit on his soul by virtue of the cbgnihotTa 
and the rest, peiforrned as above stated. 

^ ^ gtit^cTT ^ \ 

^ in \ii 

Kwl% ImroM, also 'mmqjMaf stdothia^ 

^h'idingin% and vismrwhi are the seven 
moving tongues of fire. 

Com. — The seven tongues of the (flaming) fire, 
from k(di down to visvaruchi, are intended to swallow 
the oblations thrown on it. 

m qrfcft^Tsf^rw. II 

ffim who ^perfonned Jmrma (rngnihcrtra) in the 
bright flames at the proper time, these oblations, per- 
iopned by him, conduct through the rays of the sun 
where the Lord of the Dmm is sole sovereign. (14) 

Oom * — ^The agmkotfi who performs the ha/rma^ 
agnifwirk and the re^*t, in these different bright 
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tongues of the fire, at the time fixed for the per- 
formance of the karmco, these oblations (j)erfoTmed by 
him) becoming so many rays of the sun conduct him 
to Heaven, where hidra^ Lord of the Dmas, singly 
rules over all. ^ Acladayan^^ taking (the sacrificer). 

gaplg: dtirfiijfsTWR i 

ftr^lt TTtr sTfl iny.ll 

These oblations shining bright caiTy the sacrificer 
through the rays of the sun bidding him welcome, pro- 
pitiating him and greeting him with pleasing words. 
This is the well-laid path of virtue leading to Brah- 
maloka, (15) 

Com. — How these carry the sacrificer through 
the sun’s rays is now explained ; calling “ comCy 
come,” tliese bright oblations greeting him with 
pleasant words, i.e., with words of praise, etc., and pro- 
j)itiating him, i. e,, addressing him with such pleasing 
words, as this is. your virtuous and well -laid road to 
Brahmaloka^ the fruits of your deeds.” The word 
Brahmaloka by the force of the context means 
Svmya or Heaven, ” 
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T!i 6^ eighteen persons necessaiy for the per&maaee 
of sacrifice are transitory and not permanent and kcmna 
in its nature inferior, has been stated as resting upon 
these. Those ignorant persons who delight in this, as 
leading to bliss, again fall into decay and death. (16) 

Oom . — ^This karma, devoid of knowledge, bears 
but this much fruit and being accomplished by 
iterance, desire and action, is sapless and is the 
source of misery. Therefore it is condemned. Plma^^ 
roe^s ^ ephemeral^ because these are aMdha, i,e., 
not permanent. Tapiarupa, the fonns of sacrifice, 

e., necessary for the i)erfoi‘mance of the sacrifice. 
Eighteen in number, consisting of tlie sixteen Ritviks, 
the sacrificer and his wife. Karma stated in the sastras 
depends on these. Avarcmrikcvrma, i, e,, mere km'ma 
devoid of knowledge ; and as the performance of Imrma 
wttoh is inferior depends on these eighteen who are not 
perman^t. The kmmva done by them and its fruit are 
ephemeral, as, when the pot is destroyed, the destruc-^ 
tioh of milk, curd, etc., in it, follows. TMs being so, 
tho^e ignorant persoils who delight in this karma as 
to means of bliss, fall again into decay and death, after 
staying some time in He^iven. 
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WT: ^T??RT5Tt: | 

?iJT sfmRr ^T^TF^r: n ^ vs H 

Being in the midst of ignorance and thinking ih 
their own minds that they are intelligent and learned, 
the ignorant wander, afflicted with troubles, like the 
blind led by the blind. (17) 

Com . — Moreover, being in the midst of ignorance, 
i. e., being utterly ignorant and thinking in their 
own, .minds we alone are intelligent and liave 
known all that should be known.” Tluxs flatter- 
ing themselves, the ignorant wander much afllicted 
by old age, sickness and a lot of their troubles, being 
devoid of vision as the blind in this world, going tbe^ 
way pointed out by persons, themselves blind, fall into 
ditch and brambles. 

Bi'BT ^#»TT5Tr aw frar: i 

5T cmrn'nfTT. n <)=: ii 

The ignorant following the diverse ways of ignor*^' 
ance, flatter themselves that their objects have beeh 
accomplished. As these followers of ka/nn^^ do Mt 
learn the truth owing to their desire, they grow 
miserable and after the fruits of their hvrma are con- 
sumed, fall from Heaven. (ISl^ 
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Com. — The ignorant acting diversely according to 
ignorance, flatter themselves that they have achieved 
tvhat they should. This being so, the followers of 
hmrui. do not learn the truth as they are assailed with 
the desire for the fruits of km'via ; tliey grow miser- 
able for that reason and fall from heaven after the 
fruits of their Iccvrma are consumed. 

^ ri II 

Tliese ignorant men regarding sacrificial and charit- 
able acts as most important, do not know any other 
help to bliss ; having enjoyed in the heights of Heaven 
the abode of pleasures, they enter again into this or 
even inferior world. (19) 

GoTiV. — ^^Ishtam” karma enjoined by the Srutia as 
sacrifices, etc. karma enjoined by 8'nwitis 

srich as the dig^ng of pools, wells, tanks, etc. Ee- 
garding the.se alone as the most important aids to the 
attainment of human objects, these ignorant men, being 
itifatnated with attachment to their sons, cattle and 
rjEdatives, do not know the other called ^ knowledge of 
self’ which is the help to bliss. Having enjoyed in the 
top of heaven — ^the place of pleasures — -the fruits of 
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their ka/irma, they enter again into this world of men 
or even inferior world, such as the world of horizontal 
beings, hell, etc., according to the residue of their 
ko/i^ma, 

cT7;«l^ 7 ^fTFcTT I 

^ Jrai^ ^ 5^ 5r5«r?m»TT 11 -^o n 

But they who perform tapcts and sraddhOf in the 
forest, having a control over their senses, learned and 
living the life of a mendicant, go throngh the orb of 
the snn, their good and had deeds consumed, to where 
the immoital and undeeaying pui'^islia is. (20) 

Gom. — But those who possess the knowledge con- 
trary to that of persons previously mentioned, i.e., the 
hermits of the forest and the Scmyadm. ‘ Tapah,' 
the liu/mui, enjoined on one’s order of life. ‘ Sraddha,' 
the worship of the Hirmiyngarlka and other deities. 

^ Upavmmvti,' follow : ^ Aranye.,^ living in the forest. 

‘ Srnikdi’ having control over the group of senses. 
‘Learned’ includes also house-holders wlio ]ix)Sse«8 
chiefly knowledge, living by begging j because, they 
have nothing to call their own. ‘ living' on alms is 
connected with ‘ living in the forest.’ ‘Through the 
orb of the sun,’ through the northern route indicated 
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by the mm. ‘ Vwajak/ their good and bad deeds 
being consumed. ^ Prctyanti/ go with excellence. 

^ to Satyaloka where the immortal Purwha^ 

the first born, undecaying Hmvnyagarhhxt is. ^ Un- 
decaying/ because he lives to the end of smwara. 
With this, end ,the movements within the pale of 
samisSra attainable, through apam mdya. If it be 
i^d that some regard this as emancipation, we say it 
i# »t so, because of the t All Ms desires »e 

even here absorbed’ and Hhose intelligent persons 
whose mind is concentrated reach the al l -pervading, on 
sides and enter into everything, etc.,’ and because 
of the mention of emancipation being irrelevant in 
this context ; for, in the course of treating of the 
(^pwra vidya, there is no pertinency of emancipation 
being brought in. Tlie consumption of Iccmoia spoken 
of is only relative ; all the result of the apm^a vidya 
being in the nature of ends and means and diversified 
by the difference of acts, requisites and fruits and 
partaking of duality is only this much, which ends 
with reaching ffwc^^y(^a/rbhcL Accordingly also it hai^ ' 
l^en said by M(m% sj>eakingof tlie various stages with- 
in ^rnmara ftom the immovable upwards : ^ The wise 
consider this a high and pure stage to attain the world 
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of Brahma, the Poxyapatis (creators), virtue, mahat 
and avyahta. 

?r 5P5^PTTfH»T=E^wfqcqrftl: ^fT^rOTC « ^"1 » 

Let a Brahmin ha\dng examined the worlds produc- 
ed by liXiimia be free from desires, thinking, ‘ there is 
nothing eternal produced by karma^i and in order to 
acquire tlie knowledge of the eternal, let him Samid 
(saciilieial fuel) in hand, approach a perceptor alone, 
who is versed in the Vedas and centered in the Brah- 
man^ (21) 

Obm. — ^ISTow, this is said for the purpose of showing 
that only the person thoroughly disgusted with all 
samsara which is in the nature of ends and means, is 
entitled to acquire the pa/ra vidya, ‘ Parikshya,* well 
knowing that the subject of apara vidya consisting of 
the Rig, and other Vedas, performable by a person 
tainted with the defects of natural ignorance, desiw 
and karma has been intended for a person possessed of 
such defects and after examining those worlds which 
are the fruits of such karma performed, attainable by 
tl\e northern and southern routes and these others such 
as Hell, the world of beasts and the world of departed 
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wliich are tlie result of the vices of not perform- 
ing the prescribed hwrma and performing the forbidden 
Jm/rma ; after havdng examined these worlds with the 
aid of experience, inference, analogies and agamcts, 
determined the true nature of all these worlds attain- 
able by one, within the pale of beginning from 

the avyakta down to the immovable, manifested and 
nnmanifested in their nature, productive of each other 
like, fee seed and its sprout, agitated by a hundred 
thousand troubles, fragile like the womb of the plan-^ 
tain, similar in kind to illusion, the waters of the 
mirage, the sliape of cities formed by the clouds in the 
sky, dreams, water-bubbles and foam and destroyed 
every moment and discarding all these as being pro- 
duced by good and bad deeds and acquired by karma 
induced by the faults of ignorance and desire. The 
word ‘ Brcthmrma ’ is here used because the Brahmin is 
^eeially competent to acquire the knowledge of Brah^ 
man through wholesale renunciation. What he should 
do after examining these worlds is exi)lained. ^ Mrve- 
dmn^ the root vid with tlie prefix nih is here used in 
the sense of freedom fi^pm desires. The meaning is 
that be will get disgusted. The mode of disgust is 
thus shown : ^ Here,’ in samum^a there is nothing which 
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is not made ; for, all worlds produced by karma are 
transitory. The meaning is : there is nothing eternal ; 
for all karma is help to what is merely transitory. All 
that is produced by karma is one of four kinds, that 
which is produced, that which is reached, that which 
is refined and that which is modified ; beyond this 
nothing can be done by Jcarma, But I am a seeker 
after that consummation which is eternal, immortal, 
fearless, changeless, immovable and constant ; but not 
after one of a contrary nature ; of what use therefore is 
Jcmmia which is full of trouble and which leads to inis^ 
eiy ? Thus disgusted, the Brcofwiin should, for know~ 
ing that abode which is feai'less, full of bliss, not made, 
and eternal, only approach a preceptor, possessing 
attributes such as control of mind, control of the exter- 
nal senses and mercy, etc., (the force of the word ‘ alone 
is to show that even one versed in the recital of the 
sastras should not independently by himself seek the 
knowledge of the Brahmmi) with a load of 8amid m bit 
hand. ^ SrotHyam,'^ versed in the recital of the Vedc(^ 
and the knowledge of its import. ^ Brahmfmwhtham 
like jcvpanishtha and tapooiishthtc^ this word means ‘one 
who is centred in the BraKmct/n devoid of attributes and 
without a second, after renouncing all Icarma ; for, am 
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performing cannot be centred in tbe Bmkmcm 

on account of the antagonism betvreen karma and tbe 
knowledge of the Atmaii. Having dnl| approached 
the gmnc, let the J3ra tom propitiate him and question 
him about the true and immortal Ptmha. 

mw. ^ marrgr ?Tr mfWH, M n 

To him who has thus approached, whose heart is 
well subdued and who has control over hia senses, let 
him truly teach that Brahmavidya by which the true 
immortal purusha is known. (22) 

Gom . — ^ He/ the learned preceptor who knows the 
Brahman i ^ Upaaannaya^^ who has approached him. 

well, according to the sastrasi ^Pra- 
isewfe chitt&ya,’* ix,, whose heart is subdued, who 
is free from such fenlts as pride, etc. ^ Samcmvitaya^^ 
who has control also over the external senses, i. e., 
who lias turned away from everything in the world. 
^ By which knowledge,’ by the para viifa, ‘ Aksharcom' 
thit which has been described as impereeivable, etc*, 
»d demoted by the word^ P because it is 

all pervading ; or, heOause it is seated in the city of the 
body. ^ Scdpamj the same, because it is truth in its 

f 
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nature. ‘ Alcahcura^^ because it knows no decay,, 
because it is scathless, and because it knows no* 
destruction. ‘ iUeans ^know.’ The meaning’ 

is ^ let him teach that knowledge of the Brahmcm, as 
it should be taught. Tliis is the duty of also the 
preceptor, that he should make the good pupil duly 
approacliing liiro, cross the sea of ignorance. 

o 

Here ends the commentary on 
the second part of the 
First Mundaka. 


Here ends the First Mundaka. 



SECOND 

HUtnbakopanishab. 

o 

PARTI. 


(itcrWcq- W 




«nm: cra%ff*T n *» li 


This is true ; as from the flaming fire issue forth, by 
thousands, sparks of the same form, so from the immor- 
tal proceed, good youtl\, diverse jivas and they find 
their way back into it. (l) 

Gom , — Everything made, as tlie result of apara 
mdya has already been stated. That entity known as 
i?wrmh(i from wliich samsara derives its strength, from 
which, as its immortal source, it proceeds and into which 
it is again absorbed is true ; the subsequent portion 
of tlie book is begtm for the j)urj)Ose of explaining him, 
who being known, all will become known and who is 
the subject of ^ BrahmavidyaJ The satyam or truth 
whieTi is the subject of the apcmc vidya and which 
is in the natiire of the finits of kcmna is only relatively 
true ; but this which is the subject of pmrc vidya is 
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absolutely true, being defined as absolute existence. 
This satyam is real, being the subject of knowledge ; 
the other satyam is false, being the subject of ignorance. 
How could men directly cognize the immortal and real 
Pttrttsha, seeing that it is altogether beyond the reach 
of direct perception. To this end, tlie Sruti gives an 
example : ^ As from the fire well-fed sparks, i.e., parti- 
cles of fire issue forth by tliousands like fire in their 
form ; so, from the immortal abode described, diverse 
jivas, diverse because of the difference of conditions,. 
i.e,, in their various bodies, come into existence. Just 
as from ahas, the spaces enclosed as it were within the 
limits of a pot, etc.’ As these spaces undergo varieties 
corresponding to the varieties of their conditions such 
as pot, etc., so also the jivas according to the varieties^ 
of their bodies created by names and forms. Thejivcos 
are absorbed into the immortal ptirusha when the 
bodies conditioning them cease to exist, as the various 
cavities cease to exist, when the pot, etc., cease to 
exist. As the origin and destruction of the variouS’ 
cavities in the akas are due to its being enclosed in a 
pot, etc., so also the cause and the absorption of the 
jiva are due to the akshara, being conditioned by 
bodies bearing names and forms. 
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, j 't , 

P?: ifST5 1 

ssriTwr (pwsrr. ^ *srt. u ^ ii 

He bright, formless, ^1-pervaclmg, existing with- 
out and within, unborn, without without mind, 

pure and beyond tlie avyalcriUh which is beyond alh(2) 
Gcmti. — With a view to describe tlie nature of that 
<ilmha/ira^ which is beyond what is know as avya- 
(the unmanifested), tlie seed of all name and 
ferrh aTid tramicending its own modifications wliicli is 
devoid of all varieties of conditions and bereft of all 
fonns like the akas and wbieli is capable of being only 
negatively defined, the text says thus. " Divyah,^ 
bright, being self-resplendent, or born of itself or 
distinct from all that is wordly. ‘ Hi’, because ; anuur- 
having no form of any kind. ^ P'wrmha^' all- 
or seated in tlie city of the body. ^ Sahahyd-' 
means Existing both without and witliin.’ 
Hnbora ’ is ^ not bom of anything,’ i.e., neither 
itelf nor from an,y other, ^ being no other, 
whkh it could be born.. As wind, etc,, in the 
of wal^r bribblea, and as the pot, etc., in the 
-ca^e of the eavilaes of afea, so modifications 

of tilings, have birth ,for their source, and all these 
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modifications arc denied when birth is denied. The 
drift is that he is both without and within, unborn 
and therefore undecaying, immortal, ehaugelesa, 
constant and fearless. Though he appears to be in 
the various bodies with praom^ with mind, with senses 
and with their objects owing to the ignorance of tliose 
who perceive difference of conditions, such as bodies, 
etc., as they see in the akas the colour etc., of the 
surface ; but still to tliose who see the reality, he is 
without etc. ; he is without prmm^ L e., in 

whom the mind, which has various active powers and 
whose characteristic is motion, does not exist. He is 
without mind because in him the mind with its various 
powers of knowledge and with its characteristics of 
voltion, etc., does not exist. It should be hhdetstbod 
that of him are denied the varieties of Winds sueh as 
pra/iia, the active sensory organs, their objects and 
accordingly intelligence, mind, the organs of knowledge 
and their objects. Accordingly, another Sindi says 
^ It seems to think and move.’ He is Bubhrm or pure, 
because botii these conditions are thus denied of him. 
The AkaJm^a which is beyond all, the A^cvhrita 
whose nature is indicated as the seed condition of all 
name and form, as it is knovni to be the seed of dll 
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effects and causes; lieeause tbe %h%hmar 

known as avyahrita is in its couditiou aboW dl 
its modifications. Tile P%rm}m is beyond e?en 
this iinmanifested alcshf(/rci, i. e., not subject to any 
eonditions. In whom is the akshctra known as 
aJcas with all the olyects of duality strung together as 
warp and woof. How then could it be said to be with- 
out prana, etc ? It pmna, etc., existed as such in 
their own forms before their creation like the lyarmha, 
then the purusha can be said to be with po'ana because 
of their then existence ; but they, the praota, etc., do 
not, like thepim^usha., exist in their own forms, before 
their creation. So the highest purn^ha is without 
p^ancc, etc. 

^[freiTTsrTW Jrrar m: i 

^ <=rTMr ii ^ ii 

h"rom him are born the pirma, the mind, all the sen- 
sory organs, the okas, the wind, the fire, water and the 
earth which supports all. (3) 

Com, — A$ JDmctdaUa is said to be ^ aputra^ when a 
^puim^ is not bom to him, so it is explained how it is 
said in this connection that in the case of the pwusha 
l^eprmm, etc., do not exist ;• because from this 
pwru^fm alone viewed as conditioned by the seed of 
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name and form is born the jprcma^ tbe modification of 
the object of ignorance, a mere name and in its natnre 
a non-aitity ; for, another Sr^di says ^ The niame is 
mere speech, a modification and a falsehood ’ ; by 
which is an object of ignorance and a falsehood, the 
highest cannot be said to be possessed of it {pTOMo)^ as 
a sonless man cannot be said to have a son, by a son 
seen in dreams ; similarly the mind, all the sensory 
organs and their objects are born of this. Thereforey 
that he is really without etc., is established. It 

should be known that just as these prana ^ etc., did not 
really exist before the creation, so, even after absorp- 
tion as the organs, the mind and the senses, So tihe 
bhutas which are the causes of the bodies and Objects.. 
‘ Kham^ the ahm^ the air internal and external, o« 
various kinds such as mafwCy etc. ; ‘ fire. 

^ A^pah% water. ^ Prithiviy earth. ^ 6 

all. All these whose attributes are sound, touch, form, 
taste and smell and which are respectively formed hy^ 
the cmhbination of the latter with the previona ntfed-- 
bntes febm of him;*’ Having briefly stated the 
ioainortal, uncoiiditioned, eternal Pnrwaka, the objec’ 
otxpara vidpOy fey the text ^ Bright, formless, etc./ the 
next proceeded to explain his nature in detail 

9 



10© JIltDjrDAKOPAMBHAB. 

at It is only yrhen a thing is exf la%e(i 

hrie^y and at length it becomes capable of being 
easily understood as if explained by Sutras and toy 
their commentaries. 

Jjnnt Tt'qJT^T <TKqt tw ©t^jcnJtRTcJn iivii 

This is he, the internal atman of all created things 
whose head is agni, whose eyes are the sun, and the 
moon, whose ears are the four directions, whose 
speeches are the emanated Vedas, whose breath is vayu, 
whose heart is all the universe and from whose feet the 
earth proceeded. (4) 

Oom. — ^This text is intended to show that the virat 
pwwha within the globe, who is born of Hwanyagcvr- 
Ij^ka the first born, is born only and a modification, of 
i^is pu/nisha, though apparently distanced by an inter- 
relate principle. The text also describes him. 
^AgmMf the de^va loka or svarga, from the Sruti 
^ This loka verily is Agm, 0 Gcmtarm.^ ^Murdha,* 
head ; whose eyes are the sun and the moon. The wmd 
^ (of whom) should be read in every clause* 

Tim word ^mya^ subsequently occurring being converted 
%to ^ yasyaj whose speech are the opened, ke., celebrated 
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Vedas. ^Hridayam^ heart. ^ Visvam^ the whole 
universe. The whole universe is only a modification of 
the mind for it is absorbed into the mind during steep 
and because it issues from the mind when waking, like 
sparks of fire and from whose feet the earth was born; 
this deity, all-pervading, endless, the first embodied 
existence having for its body the three lokas is the 
interior atman of all created things ; for, it is lie who, 
in all created things, is the seer, the hearer, the think- 
er, the knower and who is the cause of all. It is next 
stated that all living beings who come into scmisara 
through the five fires are also born of the same 
ricsha. 

tmTcT3T«T I 

5*?T%: qif^cTrar jtstt: ii ii ii 

From him the Agni (JDyu loka) whose fuel is the 
sun ; from the moon in the Dyu loka, 'pmymym 
(clouds) ; from the clouds, the medicinal plant that 
grows on earth ; from these, the male (fire) which si^i^ 
the semen on woman, thus gradually many living beingis 
such as Brahimns, etc., are horn of the Pwrmha. (5) 

■ Com. — ‘From him,’ from the Pwrmha. ‘Agni,’ the 
Zute, a kind of abode for man. That Agni As 
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described, ^Scmddhah,^ fuel ; for wlnicbthe sub is , as it 
were, a fuel ; for, it is by the sim that the D^/u Loh:(t is 
lighted. From the moon emer^ng out of the jDj/u lokcv 
pa/iicmya, the second fixe, is produced ; and from the 
pa/ijanya, the medicinal plants proceed, gxow on earth ; 
and from the medicinal plants offered to the purusha 
fire sei’^ing as the material cause the man (fire) sheds 
Semen on the woman (fire). Thus gradually from the 
are produced many living beings such as BtqMt 
ete^ moreover, the helps to hcmnui and their fruits 
ateo proceed from the Pmmha. 

aw ^ i 

JW 11 II 

From him- the the Sama, the Yajur, Mksha^ 
sacrifices, all Zraius, Dahahma, the year, the sacrifiicer 
and the worlds wliich the moon saactifies and the Siin. 
lUtiiplQatiefi. (6) 

Gom. — How ? ‘ Tasnuit,' from the Pwasha ; ^BAcha^t, 
the mxtmlraa whose letters, feet and endings aje deter* 
mined and which are marked by OhJumidas (metre); 
fike the gofc^rk with its fivefold and sewn- 

(m®l0)4, ‘ Yajus,* maiiirm in the form of ^entenc®>. 
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whose letters, feet and endings Bre d^ennined by no 
rules. Thus the threefold mcmtras. ^ Dik»ha\ res- 
trfehions such as the waring of a mowngee (a kind cf 
cord), etc., imposed upon the performer (of a sacrifice)^ 

‘ Yapias^^ all sacrifices such as Agnikotra^ etc. ^KraW 
sacrifices which require a yvipch (i.e., sacrificial post). 

^ Dalcshhuih^^ rewards distributed in sacrifice from a 
single cow up to tmbounded whole wealth. ^Year,’ 
stated time as a necessary adjunct of ha/rma, ^Ya^iMna/na^ 
the performer, i,e., the sacrificer. The worlds which 
are the fruits of his kc^rnuo are next described which 
the moon renders sacred and where the shines ’!^! 
these are attainable by the noxthern an^d southeth 
routes and are the fruits of the hmmvo^ perfortued % 
the knowing and the ignorant. 

^ wanr: 'wir ^fni% 

Trranwr^ ?nT«t «»5[t sno^ (I « n 

I^om him also the dmas are variously borir^ the 
8adhy(m^ the men, the cattle, the bird, the and 

apmm, fee com and deyotipu, truth 

and injunction. (*7) 

Com . — ^firom him also, from \h%pwrvslm. 
•Variously,’ in various groups such as 'Ocms^ etc. Scx/m^^ 
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miwh, xrdil bom, SctdhyaSf a species of Devds. Mm 
&<^e that are entitled to perform karma; cattle, both 
i^yf the village and the forest. Vayamsi, birds. The 
food of men, etc., Tl\e Franco and the Apa7uv; com 
and yava, to be used for making havis (oblations). 
Ta/pae, both as an indispensable adjunct to karmct 
whose efficacy lies in the purification of the performer and 
as an independent means of attaining the fruits of IcaT’ma. 
Fewtion, that state of mind which precedes the mental 
calm and a belief in a future state necessary to the ae- 
eomplishment of all human ends. Similarly, truth, i.e., 
avoiding falsehood and speaking out what has really 
haj^pened, without harm to others. B^'ahmacha/ryam, 
absence of sexual intercourse. Injunction, the state- 
ment of what ought to be done. 

m to: t 

m ^ TOT sfrw w h ^ n 

From him are borne the sev^Tiprcmas, the seven flames, 
their sevenfold fuel, the sevenfold oblation and these 
seven lokas where the praiuoa move, seven and seven 
in each living being lying in the cave, there fixed* (8) 

Ooin,-^AgBin the seven prconas, i.e., (organs of sense) 
in the head are bom of this purusha alone. ^ Their 
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seven flames/ their light which enlightens their objects. 
Similarly, the sevenfold fael, their sevenfold objects; 
for, it is by these objects that the jprcmm^ organs 
of sense are fed. ‘ The sevenfold oblations \ the percepr- 
tions of the sevenfold objects ; for, another 8ruti says : 

He offers the oblation which consists in the percep- 
tion of the objects by the senses.” The seven lokaSy 
i.e., the seats of the senses where the pra/ncis move. 
The clause where the praoias move ” is intended to 
exclude the vital airs, i.e., praoicv, apamci and the rest. 

^ Lying in the cave/ lying during sleep in the body or 
the heart. ‘ Fixed/ fixed by the creator. ‘ Seven and 
seven’, in every living thing. The meaning of the 
context is that all Icarma performed by knowing men 
who propitiate their Atmcm and the fruits of such 
hmma as well as the tormo- performed by the igno- 
rant and their means and fruits ; all these proceed only 
from the highest and the omniscient purusha. 

w: ^55CT mm: \ 

^ 5FcmciTT u % » 

From him proceed the oceans and all the mountains 
and the diverse rivers ; from him also, all the medicinal 
plants and taste, by which encircled hj the Bhutas, 
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gross elements, the intermediate Aimcm^ Le., stijbtt 
body is seated* . (0) 

Oo'ifth . — ^ From him/ from the purusha. ^ The 
oceans’, all, the salt ocean, etc. ^ Mountains’, the 
Himalayas and the rest are all from this pwuskci, 
^ Sya/iidante,^ flow. ‘ Rivers’, such as the Granges. 
* 3(^(irupah,’ of many forms. From this pv/rmha, 
also proc^eed, the medicinal plants, such as comj y(Mja 
p^Ay, ^ Taste,' sixfold such as sweetness, etc. ^ By 
lyMoh’, by which taste. ^ Bhutaih,^ by the five gress 
Mindm. ^ Pa/riveshUtcM f encircled. ^ TishthM, is 
seated* ^ The internal Atman\ the subtle body, so 
called, because it is the Atman^ as it were, intermediate 
between the gross body and the soul proper. 


fFRT II n 

The pv/rusha alone is all this universe — Km^a 
and Tapas. All this is Bfohmm^ the highest and 
the immortal who fenows this as seated in the cavity 
of the heart, unties the knot of ignorance even here, 
Oh good looking youth I (10) 


: Thhs, out of jptfrwte, all this is bora ; there- 
fore, as the /Smti The name is mere speech, a 
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modification and a falsehood tod the p'm'usha^ alone is 
true, ” Therefore all this is only pm^usha. The uni- 
verse has no separate existence apart from pwmhm* 
Hence to the question propounded 0 Blmgmam^ hy 
knowing whom, all this becomes known, the answer 
has been given, i.e., when this purusha, the supreme 
Atman, the first cause is known, it becomes clear that 
all this universe is pwrusha and nothing else exists 
except him. What then is this “ all,” it is thus explain- 
ed. Karma is of the nature of Agnihotra and the rest, 
Tapas, knowledge and the fruit due to it. By ^ all’ 
this much is meant. And all this is evolved out of 
Brahman, Therefore everything is BrgJmhim^ Ho 
who knows that he himself is this the high- 

est and the immortal placed in the hearts of all living 
beings, destroys the dense tendencies of ignorance* 
Iha, even while living and not merely after death. 
Bomnya, good looking. 

Here ends the commentary 
on the first part of the 
Second Mundaka. 

— ^ 0 ^ 



SECOND 

ftUiubakopanisl)n6. 


:o: 

PART. II. 

q^tT5rR*r tTr srt- 

srni II “n II 

Bright, well-fixed, raoviug in the heart, great and 
the support of all; in him is all this universe centred, 
what moves, breathes and winks. Know this which is 
all that has form and all that is formless, which is to 
be sought after by all, which is beyond the reach of 
roan’s knowledge, and the highest of all. (11) 

Oom . — It is now explained how the ahskara which 
is formless, could be known. A^mhi, bright, shining 
as the percipient of sound, etc., according to the So^uti, 
It shines through its conditions of S2)eecli, etc.” It 
is seen in the heart of all living beings appearing 
there with the attributes of seeing, hearing, thinking, 
knowing, etc. This Bmhmmn shining is Sannihita^i.e., 
well seated in the heart. It is celebrated as gvhacha- 
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ran because it moves in the cavity in modes of seeing^ 
hearings etc. ^ Great’, because it is greater than all, 
Pcvdarrbj reached by all, because it is the seat of all 
objects. How is it said to be great, etc ? Because in 
the Brahman all this universe is centred as the various^ 
spokes are in the wheel-iing of the chariot. Ejat^ 
moving, i.e., birds, etc ; praoiet^ breathes, i.a., men, 
cattle, etc., having ajjana, etc ; and^ winks’, all 

that winks and all that winks 7iot, from tlm force of 
the particle cha ; this in which all is centred, know, O 
disciple, that that is your own atmaoi ; both sat and 
asat ; for without it, sat and ascd^ that which has form 
and that which has not, i.e., the gross and subtle^ 
do not exist. Varmiyam^ covetable ; because of all 
objects it is the only eternal entity. Param, distinct 
from, or, beyond ; this is connected with the expressioii 
knowledge of men” though remote ; the meaning is 
that it is beyond the reach of 'wordly knowledge. 
Va^nahtham^ the highest of all ; because of all that fe 
high, the Brahman is pre-eminently high, being free 
from all faults. 




m ^ wifirw: i ct^ dt- 

^ I) n II 



EONDAKOPANISHAD.- 


140 

What is bright, what is smaller than the smalls iia 
what are centred all the world and those that live m 
them is this immortal JBraAwwwi. That isjwowia, that 
is speech and mind. That is true and immortal ; good 
looking youth. Strike thy mind upon that which 
should be struck by the mind. (12) 

Oonn, — Besides it is a/rchimat, bright, because it is 
by the light of the Brahmcm that the. sun, etc., shine ; 
a^aia it is subtler than the subtlest grain, etc. 
fr^m the particle c*a, it is suggested tlrat it is bigger 
than the biggest, such as earth, etc. In whom all the 
worlds such as earth, etc., are fixed and men and the 
rest, inhabitants of those worlds; for all are well- 
known to depend upon “ Intelligence”, i. e., Brahma/n ; 
this immortal Brahrimn on which all depend is prana, 
^^K^oh, mind and all the instrmnents. ■ It is their 
fectehal intelligence for the whole combination of 
prcmi, senses, etc., is dependent upon that intelligence, 
acco^ing to the ‘ It is iMprmm of prcma, etc. 

This iinimortai Brnkfrum which is the internal intelli- 
gmrce, of etc., is trtie and, therefore, endless. 

WMkmyam, shoidd Be sazed hy the mind. The 
mBahlng is that the, inind should be concetottrate'd 
upon tire StaJmmi. This being so, 0 good looking 
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youth, strike that, i.e., ooncentrate your miiMi, ujpon 
that BrahmiCm. . 


ii "i i « 


Havingf taken the bow furnished by the Ujpcmishads, 
the great weapon — and fixed in it the arrow rendered 
pointed by constant meditation and having drawn it 
wdth the mind fixed on the Brahmcm, hit, good looking 
youth ! at that mark — the immortal Brahmcm, (13) 


Omi . — How that is hit is now exj)iained. 
the bow. Orihitva, having taken. 



bom in, i.e., well-knowm in the Upcmi^Mrdd* 
stram, great weapon, i,e.. the arrow ; fix the arrow ; of 


what quality is stated, Up(f-8a/)iisitctm, rendered point- 
ed by constant me4itation, purified ; after fixing 
it and drawing it, i.e., having drawn the mind and the 
senses from their external objects and bending, M,, 
eoncentmHng them on tlie mark, for the bow here can- 
not be bent as by the hand; hit the mark^Hldie 
mortal above defined wdth thy mind, Oh 

good looking youth, engrossed by meditation upon tfee^ 
Bruhmcm, 



mundakopanishad. 


sRi% ^ sncRT m. r 

s[n?T?T«T^ It nv « 

The Prmmva is the bow, the AiviWii is the arrow and 
the Bmhman is said to be its laark. It should be hit 
by one who is self-collected and that which hits becomes, 
like the arrow, one with the mark, i.e., Bvahmcm, (14) 

Obm. — What the bow and the rest above referred to are, 
is explained. The Pranava, ix, , the syllable Oin ” is the 
bow ; as the bow; is the cause of the arrow entering into 
the mark, so the syllable Om” is tlie cause of the 
Atwm entering into the Brahmcm ; for it is only when 
purified, by the repetition of Prmutva, that the Atmcm 
supported by it becomes fixed in the Brahman without 
obstruction, as the arrow by the force of the bow is 
fixed in the mark. Therefore the Pra/nava is like a 
how, The arrow is the Paramatmfm itself eonditioned 
as the J-tmau having entered the body here, as the sun 
enters the water, as the witness of ail states of con- 
sciousness, That, like an arrow, is discharged towaids 
itgelf---ihe immortal Brahmmi. Therefore the Brah^ 
is isaid to be its mark, because it is seen to be the 
A^nnwn^ itself by those who fix their mind upon it as 
on a mark. This being so, the Brahman which is the 
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mark should be hit by one who is self-collected, i. e., 
who is free froin the excitement caused by a thirst to 
get at external objects, who is disgusted with every- 
thing, who has conquered his senses and whose mind 
is concentrated. When that is hitj the Atman becomes 
like the arrow, one with the mark, i.e., the Brahma/n. 
Just as the success of the arrow is its becoming one 
with the mark, so the fruit here achieved is the Atriicm 
becoming one with the immortal Brahman by the 
dispelling of the notion that the body, etc., is the 
Atman. 

*pr: gf i 

STPW ftfarJngcrliT%i: n ii 

He in whom the heaven, the earth, the cmtm%h»ha 
(sky), the mind with the jpranm are centred ; know 
him to be the one Atman of all ; abandon all other 
speech; this is the road to immortality. (15) 

Com. — As the Immortal” cannot be easily grasped 
by the mind, the repetition is for the purpose ^ 
making it more easily cognisable. He, the immort^ 
Brahman^ in whom DyonJi, earth, and aniarihsha are 
centred, as also the mind with the other instruments | 
know him, 0 disciples as “the one,” the support of 
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ail ; the Atmm, i.6*, the mtemai i)iiritt:ciple of jqux- 
mi all liyiiig beings 5 having known that, leave 
oflF all other speech of the nature of Apci/ravidya ” as 
also all K<mma with their aids elucidated by it ; for, 
this, i. e., the knowledge of the Aimmi is the road to 
the attaintment of emancipation, the bridge as it were 
by which tlie great ocean of Samsa/ra is crossed^ as 
another SrvM says “having known him thus, ene 
tovels beyond death; there is no other road to 

^ *«ra5i: € srnimsr: i 

OITW <RT?T cWf.* II \\ H 

V^ei^e the nerVes of the body meet together as the 
fi|>ofees in the nave of ta wheel, this Atrami is within it 
vmoiusly born ; meditate upon “ Om ” as the Alm(M. 
Ifey there be no obstacle to your going to the other 
beyond darkness. (16) 

{few the heart where all nerves running 

through the body meet together, as the spokes in the 
nave of the wheel, this Atvuvn, s])oken of, dwells wdth^ 
in, as the witness of the states of consciousness, seeing, 
hearing, thinking, knovdng and as it were^ being 
variously bom by the modifications of the mind., such 
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as anger, joy, etc; men in the world say ^Hehas become 
angry, he has become ‘^joyful ”, according to the 
conditions of the internal sense (mind) ; meditate 
upon Atman having the syllable Om ” as yonr 
support and imagining as stated. And it has been 
said the pmceptor who knows must instruct the 
disciples. ” The disciples are tliose who being desirous 
to acquire the knowledge of the Brahmanj have 
renounced Karma and taken the road to emancipation. 
The precejitor gives his benediction that they may 
attain the Brahman without hindrance ; masti mth 
paraya, let Him be without hindrance to ydttr 
reaching the other shore. Pm^astat, beyond ; beyond 
what ? Beyond the darkness of ignorance, % c., 
for the realisation of the true nature of the Atman 
devoid of ignorance. He who should be reached after 
crossing the ocean of Samsara and who is the subject 
of the Para vidya» 

I 

Ji(crf|trs5=5r 

'fkr iql|sri#r I1 1 « m 

This wlao knows aJl and all of everytMng 

and wliose glory is so celebrated on earth is seated ia 

10 
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of the bright city oiBmhmmi. He is condi- 
tioned by the miad, is the leader of thepYmrt and the 
body and is seated ixi food, i. a., the body fixing the 
mtelligence (in the cavity of their heart). . The dis-* 
eeming people see by means of tlieir superior knowledge 
on all sides the atman which sliines, all bliss and im- 
mortality. (17) 

Gom . — Where He is, is now explained ; the terms 
[ and ^ sarvavif have already been explain- 

ed. He is again described ; by theexpression ^^ whose 
glory is this” is meant whose gloiy is celebrated.” 
W'hat is tliat glory ? By whose commands stand sup- 
ported the eaith and the sky, by whose command, 
the sun and the moon always rotate as the flaming 
flre-brand. By whose command the rivers and the 
mm do not overstep tlieir limits, whose command all 
that is moveable and immoveable likewise obey, whose 
commands in the same way, the seasons, the solstices, 
and the years do not transgress ; by whose commands 
all harnut, their performers and tlieir fruits do not 
likevise go beyond their ai)]")Ointed ttoe ; that is fiig 
gitoiyw, Mhmi, in the world. Tliis Deva whose is all 
this glory and who is omniscient. Bivye^ blight, i. e., 
illominafed by sll the states of consciousness. Brahma- 
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in the lotus of the heart, so called because the- 
Brahman is always manifesting himself there, in the 
form of intelligence. Vyomn% in the alms^ within the 

cavity of the heait. He is perceived as if seated there 
because, otherwise, motion to or from, or fixity in a 
place is not possible for him who is all-pervading like- 
the ahas. Maoiomaya, because seated in the heart, he* 
is perceived only by the modifications of the mind. 
(Thus) conditioned by the mind. Leader of the pi^ana 
and the body, because he leads the prana and the 
body from one gross body into another body. PraHsh- 
thitahy fixed. Amie^ in the food, i. 6., in the body 
which is a modification of the food eaten and which 
grows and decays day by day. Hridayamy 
intellect. Sannidhaya, fixing — in the cavity of the 
lotus ; for, the Atmcm is really seated in the heart 
and not in the food. Tat^ the entity of the 
Atracm. Vijnanenct, by knowledge, thorough, i)roduoed 
by the teachings of the sastras and the preceptor, and 
arising from control of the mind, control of the sensesy 
meditation, complete renunciation and freedom from de^- 
sire. Pcoripasyanti, see on all sides full. Phirah, the 
discerning. A' mmulampam^free from all dangem, miseries^ 
and troubles. Vihhaii, shines much in one-self always. ^ 
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When he that is hotli lii^li and ]ow .i? seen^ the knot 
of the heart is untied ; all doubts are solved ; and all 
his kctmci is consumed* (18) 

Com. — The fruit of the knowledge of the Paramat- 
mom is stated to be the following. Loosened is “ the 
kia<>t of tihe heart,” the group of tendencies in the 
m«d to ignorance, the desire which clings to the 

intellect according to the 8ruU The desires which Ke 
imbedded in the heart, etc.” This is attached to the 
heart (intellect) not to the Atmmi. JBHdyate, tinder- 
goes destruction ; doubts regarding all knowa|Ie 
things have their solution — doubts which perplex 
worldly men up to their death, being (continnoug) like 
the stream of the Granges ; of the man whose doubts 
been solved and whose ignorance has been dis- 
pelled, such kamm , as was ^terior to the birth of 
fcnotii^ledg'e xn'tShfe Iflfe, such m was performed , by him 
In j|^e\dohs births a^ to bear fruit and 

such as was existing at the birth of knowledge come to 
an end ; but Twt that hmm which broright ahomt iMs 
birth, for it had begun to bear fruxL He, the Omni- 
scient”, not subject to aamaam ; ^ both high tod low/ 
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high as being the cause and low as being the effect ; 
when he is^ seen directly as I am he”, one attains 
emancipation, the cause of samsara being np-rooted, 

^ ^tr i%T^ m I 

The stainless indivisible Brahman^ the pure, the 
light of all lights is in the innermost sheath of golden 
hue. That is what the knowers of the J.tma9iknow. (19) 
Com . — The three following texts briefly elucidate 
the meaning already expressed. Hiranmaye, golden,. 
i.6., full of light, or bright with intelligence and 
knowledge. ^ The highest sheath% sheath, as it 
were, of a sword ; highest, because it is the place 
where the Atmm^ is realised as located” ai^d 
because it is the innermost of all* Vira^c(m%j free- 
from the taint of ignorance and all other faults^ 
Brahma, because it is the greatest of all and 
Atmmn of all. NishhalMm, that from which thO’ 
kaloM had proceeded, devoid of parts ; be^eaMe 
it ia untainted and devoid of parts, therefore it is 
Bubhram or pure^ The light of all lighte^, whose light 
enlightens ,ev:en those that illnmine all other things 
such as fire, etc. The meaning is that the brightness 
of even the fire, etc*, is due to the splendour of th# 
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ititelMgence of the Brahman within ; the light of the 
Atman is the highest light which is not hlximiiiecj by 
•other hghts. ‘The Icnowers of the atvwn\ those dis- 
cerning men who know the Self as the witness of thb 
objective states of consciousness regarding sound and 
the rest ; as it is the highest light, it is only those who 
follow (are in) the subjective state of consciousness, 
not others, who follow (are in) the perceptions of ex- 
tern^ objects, that, know it. , 
asr ^ sr *rTf^ fiTtsjmro i 
^ m w i^«mlr ii ll 

The SUB. shines not there, nor the moon and the 
stars. Nor do these lightnings shine. How conld 
fhis fire ? All shine after him who shines. All this 
is illumined by his radiance. (20) 

Obm."*~How that is the light of all lights is explain- 
The sun, though enlightening all, does not shine 
in^ does not illumine the BrctJimmi which is his 
Aim<m; for, the sun illximines the whole universe 
other than the Atmmi with the light of the Brahman, 
fct has not in him^eM the capacity to illuminate. 
Similarly neither the moon and the stars nor the light- 
ning shines. How could this fire which is in the range 
of our vision? Why dilate? This universe which 
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shines, shines with the light of Him, the Lord of all, 
who shines being himself luminosity. Just as water and 
the rest by their contact with fire, heat with the heat 
of the fire, but not by their own inherent power, so all 
this universe, the sun and the rest shine with the light 
of the Brahman, As it is the Brahman alone that 
thus shines and shines with varying light in its diverse 
manifestations, itself luminosity, is inferred ; for, that' 
which is not itself light cannot illumine others as we 
see that pots, etc,, do not illumine others and that the 
sun and the rest having light, illumine others. 

^ ^ It II 

All this before is immortal Brahman ; certainly all 
behind is Brahman ), all to the south and to the north ; 
all bellow and all alone stretched out, ^.e., extended, all 
this is certainly jBr a the highest. (21) 

Com . — The statement, Brahmcm alone the light of 
lights is true and that all else is only its modification, 
a matter of speech is a mere name and fiilsehood first 
made and logically demonstrated at length (after- 
wards) is affirmed again as a conclusion by this 
mcmtra. That which is before us and which, in the eyes 
of the ignorant, appears to be not Brahman is certainly 
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Similarly wbat ja befiindl na ; $o, Siirt 
to the south; so, tlmt to the north; so, that belo#, 
and that above and all that is esttended everjAvliere in 
the form of effect, appearing otherwise than Brahman 
and possessed of name and form. Why say much ? 
All this vast imi verse is Brahman certainly. All percep- 
tion otherwise than as Brakmmi is mere igno^'ance, 
just as the perception of a sert)ent in a rope. The de- 
dla^tioii of the Feda&s is that the one Brahman alone 
■fere^lytme. '' 



;o: 

Here ends the second 2)art of the second 
Mnndaka., 



THIRD 


iHuu()oko}3aiiisl)nb. 

O 


5T g^T gfsrr aara f ^ qfi:w5rTcr i 

f^ara" ^T5faa?r5n^ ^rf5T=amfr^ ii “> ii 
Two inseparable companions of fine plumage percl> 
on the self-same tree. One of the two feeds on the de- 
licious fruit. The other not tasting of it looks on. (1) 
Com . — The Para vidl^a has been explained, by which 
the immortal ‘ pttrusha ’ or the Truth could be kno’^,. 
by whose knowledge the cause of SamscM'a, such as 
the knot of the heart, etc., can be totally destroyed. 
Jx>ga which is the means to tire retdnsation of the 
3>^cA<man has also been explain^ by an illustratiott 
taking the bow and the rest,” Now tire aafese- 
quent portion is intended to inculaite the eaxiliary 
helps to thatj/op®, as tmtli, etc. Chiefly, the truth 
is hepe determined by another mode, as it is ex-r 
tremely difficult to realize it. Here, though already 



154. MTODAKOFAKI&HAD. 

done, a 'nvintra (brief) as an apborism is inteodneed 
for tlie purpose of ascei-taiiiiiig the absointe entity. 
Suparnau^ two of good motion or two birds; (the 
*^Vord Suparna^^ being used to denote birds generally) ; 
Sayujau m8e|)arabl e, constant, companions ; Scdchayau, 
hearing the same name or having the same cause of 
manifestation. Being thus, they are perched on the 
same tree (^ same,’ because the place where they could 
be perceived is identical). ^ Tree ’ here means ‘ body 
Wcanse of the similitude in their liability to be out 
or destroyed. PaHshmvajate, embraced ; just as 
birds go to the same tree for tasting the fruits. This 
tree as is well known has its root high U}) (i.e,, in 
Bmhnmn) and its bmnches (pmtna, etc.,) downwards ; 
ft is transitory and has its source in AvyaUa (maya). 
It k named Kshetra and in it hang the fruits of the 
terma of all living things. It is here that the Atman, 
oondftfened in the subtle body to which ignorance, 
desire, lemma and their mnmanifested tendencies cling, 
and Imma are perched like birds. Of these two so 
one^, i.e., oecupying the subtle 

ferty '^ts, tastes from ignorance the fruits of karma 

marked as happiness and miseiy, palatable in many and 
(hvemfied modes; the other, i.e., the lord, eternal, 
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pure, intelligent and free in his nature, omniscient 
and conditioned by 'maya does not eat ; for, he is the 
director of both the eater and the thing eaten, by Urn 
fact of his mere existence as the eternal witness (of 
all) ; not tasting, he merely looks on ; for, bis mere 
tvitnesmig is direction^ as in the case of a king. 

^ 4tcT^: n u 

On the self same tree, the Jiva drowned as it were 
and perplexed, grieves owing to helidessness. But 
when he sees the other, the lord who is worshipped by 
all, and his glory, he becomes absolved from grief. (2) 

Com. — In this state of things, the Mdcv, ^.6,, the 
enjoyer occupying the body as above described, nnder 
the heavy load of ignorance, desire and thirst for the 
fe‘uits of Karma, etc., sinks down like a bottle-gourd in 
the waters of the sea, is convinced beyond doubt that 
the body is the atmaoi and thinking that he is the son 
of this man or the great-grandson of that, lean or stout, 
with or without good qualities, is enjoying or suffering, 
and that there is none but him, is bom, dies, is united 
with and i)arted from relations and Idnsmen ; therefore, 
he grieves from helplessness thus : “ I am , good for 

nothing ; I have lost my son ; my wife is dead ; what 
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waib iay life” and so fortk and is snbj eet to aiodeiy 
from ignorance owing to numerous kinds of troubte | 
but wlien thus eonstantly degenerating in births, of 
pretas, beasts, men and the like, he happens, owing 
to the result of pure deeds stored up in many 
(prenous) births to be instructed in the path of Toga 
by some precei)tor surpassingly compassionate . . and 
being qualified by abstinence from giving pain, truth 
Sf>eaking, oontinencej complete renunciation and con- 
■ trot over the internal .and external .senses and with Mg, 
mind concentrated, finds by dint of meditation, the 
other who is approached by different paths of Yoga 
and by the followers of Kama distinct from him, 
<«ditioned in the body, not subject to the bondage of 
unaffected by hunger, tliirst, grief, ignorance^ 
and loiff over all the universe and 
%inks thu4 : I. am the atraan^ alike in all, seated in 

every living thing andnottheothet', the illusory 
enclosed htider <md created by ignorance and this 
mine, the lord of. all/' then he 
becomes absolved from grief, i.e,j is released entirely 
from the ocean of grief, i.a, his object is accomplished. 
rm: WcT i 

<T^ w ^TTRI^n^ n \ w 
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Wlien the seei' sees him of golden hue, the creator, 
lord, P^m'^cska, and the soiirce of (Apa/i^a) Brukma^ 
then the knower, having shaken off all deeds of rnerit 
and sin, attains supreme equality, being untouched 
|s\7ith stain. (3) 

Com . — ^Another mantra also conveys the same 
meaning at length. Yada^ when ; Pasyaha^ one 
who sees, a learned man, i.c., a man of prac- 
tice. Miihnavamaon, of self-resplendent nature, 
or, of irnpenshable brightness as that of gold. 
^ Creator,’ of all the universe ; ^ Brahniayonim ’ 
the Brahman who is the source of the mani- 
fested When he sees the Brahma/a thu% 

then the learned man shaking off, or burning way 
good and bad deeds, forming a bondage to thehr root 
and being unaffected, freed from grief, attains 
that supreme equality which is identity with the 
Brahman, The equaliiy in matters involving duaiily 


is certainly inferior to this. 

; If: =TT%aff# 1 

W ’’if U 


Itiis is, indeed, Fr(ma,i. e., variottsly 

vdtli ail livmg beings. Knowing Mtn, tbe wise maa 
becspmes not a talker regarding anything else. SpiMfi^ng 
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ito self, delighfed in self tod doing acts (tojoinad),. 
<4lfe man is the best of those who know the Brahr- 
man, ' ^ 

Com, — Again this Immir is the prmm of pnLoia„ 
This^ now treated of. ^ All living things/ from the 
Brah'j%ian down to the wonn. The instrumental case 
in Sarvabfmtaih ” has the force of thus become,”' 
The meaning is ^ existing in all living things, i.e., the 
atmcm of all.’ Vibhati, shines variously. The man of 
knowledge who directly realises Him who is in all 
liiingH as his own Atman and thinks I arn he” does 
not become an ativadin^ merely by the knowledge of 
the import of the malmvakya. Ativad% means one* 
whose nature is to talk of all other things more, when 
be sees that all is the Ataman and nothing else exists ; 
bow then could he talk of anything else. It is only 
where one sees anything else, he could well talk of 
that ; but this man of knowledge sees^, hears and knows 
none other than the Atmcm ; so, he is not a talker of 
anything else* Again, he i#an atmakHdcA, i,6,, one 
wlfse sport is within Ids own Atman and not elsewhere,, 
sueli at son, wife, etc. ^^nilarly^ he is aimaraUh, i,e,^ 
one w^ho deligbfe or revels in his own Atmcm, Tlie term 
hricla m play recjuires some external help. But delight 
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or revelling^ does not require any external help but 
indicates merely the attachment to an external object. 
This is the distinction. Similarly, kriyavan, m,, 
one- whose activity consists in knowledge, meditation,, 
freedom from desire, etc. But if tlie reading be 
atmaraUkriyavan ” (a compound) the meaning is he 
whose activity is mere delight in man ; as between tlie 
Bahuvonhi and the onatup ” ending, one is sufficient 
without the other ; but some contend that the single 
compound, denotes a combination of both karnui, i.e,, 
Agnihotra and the rest, and tlie knowledge of 
Brahman. It is not possible for one to be x>lay- 
ing with external objects and at the same time 
he delighted in self. It is only the man who has 
turned away from extenial activity that becomes: 
delighted in self ; for, external activity and delighted in 
itself are opposed to each other ; for, it is not possible 
that darkness and light could exist in the same place. 
Therefore, the statement that a combination of ka/rmm 
and knowledge is inculcated by this text is certainly 
the prattle of the ignorant. This also follows fi?om 
the Bimtis “ Leave off from all other speech ” and by- 
renunciation of Kmmct, etc.” Therefore, he alone 10 
hriyavan ” whose activity consists in knowledge,. 
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laeclitation, etc., and who k&S(vny(tsin riot 
in^the limits of prohibitory injunctions. Such a man 
as is not an (Uivndin, as sports in his own self, as delights 
in himself and as is a Kriycmm (whose activity is 
aforesaid) is the first among all the knovvei's of Brahmmi* 
%r«r ?F?Fit#Fr w§mnt ftcira i 
lS|3fr:’tlflt 5q1r%i|^ f| II y. ii 

Tim Atnmn within the body, resplendent and pure, 
be reached by truth and Utpas, by sound know- 
ledge and by abstinen-ee from sexual pleasm^eseonstmt- 
ly pradased ; he, is within the body, res 2 )lendent and 
pure,* him, assiduous Sanyfmm see, the.ir faults 
rdKoved. (5). 

0<m.-~Now truth and the rest chiefly characterized 
by restraint are enjoined upon a bhikahu, ie., mendi- 
«» auxiliaxy aids with sound knowlwigej he 
should be attained by truth, by abstaining from 
iSsefeOod j as also by ta>pa», ix,, by concentration of 
the senses and the mind, which is declared to b© the 
highest tcapns; for, it is thfe frMch iS of gredt^ help, 
;»f ,it» t*ii*ed •.toRwds. hehnW^u^ Atmci'A, not' the 
other forms of Uipas, sucli a< the ])erforrnnnce of the 
c^UDtdrdymw (a penance), etc>. “ Tliis AtDuin should 
be attained ” should be read into eveiy clause. * By 
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good knowledge by beholding the Atman as it really 
is* ^ By Brahmacharya,^ by abstinence from sexual 
pleasure. Ififyam, always. The word, always 
should be read with every one of the words ‘truth/’’ 
^ tapas,^ etc. Just as a lamp within a building illu- 
mines every part of it, it will be said, later on, that 
they see the Atman in whom there is neither deceit^ 
nor falsehood, nor cunning. Who this Atman is that 
should be attained by these aids is explained. ‘ Within 
the body/ in the midst of the body^i.e., in the akas of, 
the lotus of the heart. ‘ Resplendent’, of golden hue. 
SubhxL, pure. The yatayah, i,e,j those who are habit- 
ually seeking, 'i.e., the ‘their faults^ removed,’ 

i,e,, devoid of all taint of mind such as anger, etc., find 
this atmcmi. The drift is that the aiman is attained,, 
by Sanyasins with these aids as. truth, etc.-, constantly 
practised and cannot be attained by them occasionally 
practised. This text is a eulogy of such aids as 
truth, etc. 

^TTfr^FTOT m ^ II \ n 

Truth alone wins; not falsehodd ; by truth, the i)e- 
yayandh (tfcd^pi&ith 'of 'the Dews) is widened, "that by 
whieh thje seerf • travel on, having nothing to wish for 

11 
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tcj Iflere tkere is tliat — the bif>;li<»st treastoe aifei[iai»(fed 
% iwth. (6) 

Oow. — ^Truth alw, i.e., lie who speaks the truth 
aioue, 'irins ; not he wtw utters falseliood, for there can 
be neither victory nor defeat between abA»ct truth and 
falseliood wjiere they do not ding to men. It is well 
known in the world that he who utters falsehood is de- 
fisated by him who afieate tire fenth j not the converse- 
Therefore, it is estahlislied that truth is a strong auxi- 
liary; again, the superiority of truth as an aid as also 
known from the saotrds; how ? It is only by truth, i.e., 
bj a deterBiination to speak what had occurred, the 
road named Bevapmiah” (the way of the gods) is wid- 
■^ed; i-a, is kept up continiaally ; by which road, 
eeers free from deceit, delusion, fraud, pride, vanilgr 


fidsehood and liaving no desires, go about to where 
wbSdnte truth, tiie liighest treasure covetable by 
man and attainable by the imiiortant aid, tnith, eidsts. 
The exiirrtfflOB “where the greatest, etc.,” is cwuxected 
: ydtii..&e|ngc!ed^ ctewe ^l;iliie;ra«Bi by, which they go. 
l|■■wSl<feBled ky teutlw”' ■.Wh«i-..*hat is and, what it^'. 
diaracteristics are, will be. explained. 


fiwfcT I 
^ 5fTgni tt ’I* 
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That shines as vast, heavenly, of nnihinfcabie forin 
and subtler than the subtle, much farther than the dxs- 
tant, near, also here, and seen fixed in the cavity, t^y 
the intelligent. 

Oom, — The Brahman now treated of and attainable 
by truth, etc., is vast, because it is all-pervading •y 
‘ heavenly, ’ self-luminous and irrj perceivable by the 
senses. Therefore alone, is it that its form is iintliink- 
able ; it is subtler than e\^en the subtle, such as the 
ahfts and the rest ; for, being the cause of all, it is of 
unsiirpassing subtlety. Vibhat% shines diversely, i.e,, 
in vaiioxxs forms such as that of the sun, the moon,, etc. 
Again it is farther, even from the most distant places j 
for, the Brahman cannot be in the least approached fei* 
the ignorfmt. It is also near, i.e., in the body 
itself ; beca use, it is the atman of those who know and 
because it is within all, from the which declares 
it to be even witbin the aka$. ^ In those who see/ 
among tlie intelligent men* ^ Fixed, ^ seated,, 
seen by yogis^ as possessed of the activity of seeing, etc. 

\ Where in 'the'- 'cavity,, i.e., in the'' intellect j for, it is 
^n as lodged there? by those who knw j still/ though 
lodged thei^e, it is not seen by the ignorant, as it is 
veiled by ignorance. 
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5Slr, ^Tpr ^ i 

t PTKRt twTH: 11 c; ii 

He k not grasped by tlie eye ; nor by speech ; nor 
by other senses ; nor by tapas ; nor by karma ; wlien 
one’s mind is purified by the clearness of knowledge, 
then alone he sees the indivisible {Brafimmi) by con- 
tmplation. (8) 

Com* — ^Again, a special aid to the attainment of 
Brahman is explained. It is not seen by the eye of 
anybody, because it has no form ; nor is it gE*asped by 
speech, beeaxise it cannot be the subject of words ; nor 
by the other senses. Though, tapas is an aid to the 
attainment of all, the Brahman cannot be reached by 
Karnm enjoined by the Vedcos, such as agnihotra and 
the rest though their greatness is well known. Wlmt, 
then, is the means by wliicli it could be grasped is 
;^xplained. Qnana prcmid^na, though the intellect in 
all men k by nature competent to know the Atman, 
still being ixolluted by such faults,. as love for external 
objects, etc.,, and hence unclear and impure, it does not, 
like a stmned . mirror and muddy ; water, grasi> tlxe 
entity of the Aimau though always' near ; but when, by 
remov:al of the polluting taint,- such as desire, etc., pro- 
duced by coutact with the objects of the senses, it is 



^ WITH SRX SAHKAEA'S COl^taENTARY. 165 

made clear and calm like mirror and water, then th6 
intellect becomes clear ; by this clearness of the intellect 
the mind is purified and the man becomes competettt 
to realize the Brahman, Therefore, he sees the Atmari 
which has no parts, by meditation, having recourse to 
such helps such as truth, etc., having controlled his 
senses and with a .concentrated mind* 

Jn%f^ THTHT WcW It S II 

This subtle Atman should lie known by the mind 
as being in the body, whose premia entered in fiYe 
different forms ; the mind in all creatures is pervaded 
by these prcmias. When it is purifiedj then the Atmem 
shines out of itself. (9) 

Gom, — This Atman^ who is thus seen, is subtle and 
should be known by the mind, i,e,, by the mere in*- 
tellect purified. Where is this Atmcmi ? In the body 
which, p^^ana in five different forms, has well entered. 
The meaning is ; he should be known by the mind aa* 
existing in the body, i,6,, in the heart ; by mind, how cir«-' 
cumstanced should he be known, is explained ; mind in 
all creatures is pervaded by the pranas and the senses^ 
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as milk by oil, and fuel by te- The immd 
livin^^ l>emga is well kuoivai in the to be ])()ssessed 
of intelligence ; when tlie iriind is purified, ii.e., freed, 
from the taint of grief, etc., then this Atmmi above- 
defined shines out, sliows itself out, by itself. 

4 ^ wmj ^ \ 

^ t ^ cTT^ II ^ *> n 

' Whatever wrids'^h^^ mind, and' trhat-- 

evet objects he wishes for the man of pure mind, he 
gaina those worlds and those objects ; therefore, let him 
who longs te Mhvii (manifested power) worship him 
who knows the aPnwn, (10) 

This text exjdains that the man wlio idenM- 
ii# the atmm of all witlr his own, obtains as the firuits 
tiiaewf, all that he longs for ; because of the feet that 
he is the Atmin of all. Whatever worlds, 4.e., such as 
those of the mvyies and the resfe^ he covets either 
'iimtelf, or- for others, w ''WhW^yer .enjoyments, 
fc ' ' w%hea ' for the , man . of .pure mi'nd who is' 
free from all grief and who knows the Atpm%, 
b e obtains those worlds and those enjoy- 
menfe,' ' Itegfore, 'Cc, because' thC' wishes' of the 
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knower of the Atman are always realised ; let one who 
longs for vibhutis jiropitiate the knower of the Atmaoiy 
whose mind is purified by sueh knowledge, by clean- 
ing his feet with water, personal service, prostration 
and the rest ; therefore, he is worthy of worship. 

;o: 

Here ends the first part of 
the Third Mundaka, 
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PART 11, 

— :o: — 

^ M I 

5^ ^ 5i^Ttn% s^SfcKfkwfrfnT II *1 1 II 

He know*s tlie liigliest Brahman^ the place where all 
this universe rests, and which shines with clear bright- 
ness. The intelligent, who, free from all desire, worshij) 
this man, travel beyond this seed. (11) 

Com , — As he knows the Brahman al)ove defined, the 
highest of all, the place where all desires rest, where 
all the universe rests and wliieli shines purely by its 
own light, the intelligent, who free from yearning for 
vibkuti and with a desire for emancipation, worship 
even this man as the highest, travel beyond this seed, 
the material cause of embodied existence, i.e., are 
never born again of the womb, according to the 
^He does not like any abode.^ The meaning 
is that one shovild worship sucli a knower. 
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^ !7f%^fT?n% ^tot: ti ‘=^'=1 n 

He, who broods on and longs for objects of desire j is 
born there and there with sxich desires ; bnt of him 
whose desires iiave been fulfilled and who has realised, 
the Atntan, the desires end even here (in this 
world)* (12) 

Coon , — This text shows that the jnimary help to 
him who is desirous of emancipation is the renuncia- 
tion of all desire. He who covets visible or invisible 
objects of desire, brooding on their virtues is born 
again and again with those desires of external objects 
which are incentive to tlie "[)eiTorinance of good and bad 
deeds. Wherever his desires direct him to perform 
karma for the realisation of their objects, be is born 
with tliose self-same desires in those objects. But of 
him who from a sound knowledge of the absolute truth 
has all his desires fulfilled, because the Atmaoi is the 
object of his desire and wliose Atman through knowledge 
has been made to assume its highest, e., true form by 
the removal of the lower form imposed on it by igno- 
rance, all desires impelling him to do meritorious and 
sinful deeds are destroyed ev^en while his body lasts. 



no 
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The drift h that desirea do not spring up, because the 
causes of their rising axe destroyed. 

JTim cPT W?T cr3 m It 

This Atnii/m cannot be attained by dint of study or 
intelligence or nuich hearing — whom he wishes to 
attain — by that it can be attained. To him this 
Atnmn reveals its true nature. ( 13 ) 

Gam , — If thus the realisation of the atmcm is the 
greatest gain of all, it may be thought that means such 
as study, etc., should be largely emi^loyed for its 
attainment. This text is intended to dis])el that 
notion. This atmaib which has lieen explained and 
whose realisation is tlie highest object of liumaii desire 
cannot he attained by means of mncli study of tlie* 
Veda^a and the Sfostras, Similarly not by intelligence, 
i,e,, by a retentive memory of the ])uriK)i*t of writings ; 
nor by much heard, ix., by much hearing. By what 
then could the Atman be attained is explained. The 
Parmnatmmi whom this knower wishes to attain, by 
that seeking alone can that Bralmian be attained ; not 
^ any other means, because his nature is always 
attained. What is the nature of this knower’s attain- 
ment of the Atmm is explained. As i)ot, etc., revealsi 
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its form where thei^e in light, so does tlie Atmcm 
concealed by ignorance reveal liis true nature when 
there is knowledge. The drift is the wish for the 
realisation of the Atmaoi after renouncing all others is 
alone the means to the attainment of the Atman, 

This Atni(tn cannot be attained by one devoid of 
strength or by excitement or by tctpas devoid of lioiga- 
But of the knower who strives with these aids, tlie 
Atman enters into the Brahman, (14) 

Gom, — Combined with tlie wish to realise the Atman^ 
strength, absence of excitement, and knowledge collided 
with Sanyas(i> are helps ; because this Atman cannot 
be attained by one devoid of strength produced by 
concentration on the Atman or by excitement caused 
by associating with objects of the world, as son, cattle 
and the rest, or by tapas devoid of lii^ga, ^ Tapas^ here 
means ‘ knowledge.’ means SanyaBa^ 

The meaning is that the Atman cannot be attained by 
knowlellge wittmut Sanyam,, But of the knower who,, 
with these aids, strength, absence of excitement, 8an- 
yasa and knowledge — strives intent after the Atnumiy. 
the APman enters its abode, the Brahnuvn, 
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?fi?n[T>Tr: irifcTT: i 

% ?rtjt stm^ pwcirR: ii ii 

Having attained Ifitn, the seers edntent with tlieir 
knowledge, their jjiirpose aeeornplished, free from all 
desire, and with full (*om])osure, having attained the 
all-permding Atman- on all sides, ever concentrated in 
their minds, enter into everything, (15) 

Gom. — ^How they enter into Brahman is explained. 
Having known him well, the seers content with that 
knowledge and not by any external rnetas of delight 
tending to the growtli of their body, their Atman 
having become one witli the Paramatman, free from 
the fault of desire, etc., their senses subdued, having 
attained him all pervading like the ahas on all sides, 
i, e., not in any particular })lace limited by conditions 
(wliat then do they attain ? The Brahman itself, one 
and without a second as their own Atmari)^ being 
discerning and with concentrated minds enter into 
everything when their body falls, i.e., cast off all 
limitations im]K)sed by ignorance, as the ahas in the 
pot when tlie pot is broken. Thus do tlie Knowers of 
Brahman enter into Brahnan aliode. 

^ qFi?m; # ii 'i ii 
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witliout doulit well ascertained tlie signifi- 
cance of the knowledge of Vedanta tlie seekers, tlieir 
minds purified by dint of renunciation, attain the 
worlds of tlie Brak'iaan and wlien their body falls, their 
Atman being one with the liigliest immortal Bvahmian 
are absolved all round. .... (16) 

Com, — Having without doubt determined the object 
of the knowledge of Vedmita^ i.e., tl}.at BrahmaQi should 
be known, the seekers, tlieir minds purified by dint of 
renunciation of all karma and by being centred in the 
pure Brahman^ attain tiie worlds of the Brahman at 
the end of samsara, which for the seekers after emanci- 
pation corresponds to the time of death of tliose rotat- 
ing in samsara. As men who seek emancipation are 
many, the world of Bomhman, though one, appears 
to be many or is reached as many ; so, the plural num- 
ber ‘ worlds of the BraJtman^ is used. Brahmcmi 
being the world reached, the expression ' in the worlds 
of the BraJimum^ means ‘ in Brahman/ Paramritah^ 
they whose atman has become the higliest immortal^ 
i.6., Brahman. They become the highest and immortal 
Brahmam even dming life and are absolved in all sides 
like a lamp that has gone out and like the aims in the 
pot, i.e.^ they have no need of any other place 
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to .£^0 to ; foi*, the Srtdi and tlie Smriti Fay as 
the footmark of birds in the air and that of 
a(|uatie animals in water are not seen, so the 
tr^iek of the knowing men” and they go by no road, 
wlio would reach the ends of the roads of samsftra. 
Motion limited ])y place is onl}^ in sanuara, l'>ecanse 
it is aceornplislied l)y means limited ; but as the 
Brahman is all, it cannot lie reache^l in a limited S2>aee ; 
if the Brahman were limited in respect of place, it 
would like a substance baring form, Lave a beginning 
and an end, be dependent on aiiotber, com2)Osed of 
2)aits, non-eternal and be a 2)ro{liict. But tbe Brahman 
<^nnot be like that ; so, its attainment too, cannot be 
limited by conditions of jdace, 

JRT: sfcr^lg I 

^1111% ^nc*rT ?rsr ii I's ii 

The fifteen kalan go hack to their source ; all the 
powers seated on tlie senses go back to their corres- 
2>onding deities and all his karma and the atvian^ all 
these become one, in the highest and iroperishable 
Brahman. 0 "^) 

Com, — Aforeover, tlie knowers of Brahman regard 
einanci]>ati()n as consisting only in the release from 
bondage, mamara^ ignorance and the* rest not as 
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soiiietliin,^' produced. Besides at the time of emanci- 
pation the kalas which produce the body, pranas 
etc., ejo back to their own seat, i,e,, cause. The 
word ' Prfdishtha^ is accusative plural. Fifteen: 
fifteen in number already enumerated in the last 
pramia and well known. Devas^ tlie powers adhenng 
to the body, and lodged in the senses such as the eye, 
etc. ; all these go to the corresponding deities such as 
the sun, etc. ; also those actions of the seeker after 
emanci})ation wliich have not ])egiin to bear fruit (for 
those whicli liave begun to bear fruit can be consumed 
only by enjoyment) and the Atma7i limited by the 
intellect, i.e., who, mistaking the condition of the 
intellect so caused by ignorance for the Atma7i, has 
here entered into various bodies like the image of the 
sun, etc., into water, etc. (Karina being intended for 
the benefit of the Atman), Therefore ‘ Vipiana7naya* 
means ^ chiefly ])ossessed of intellect.’ These and the 
Vipumamaya Atman, after removal of the conditions 
imposed, become mingled m one in the the 

highest, the imi)erishable, endless, indestmetible, all-* 
pervading like theafo^s, unborn, undecaying, immortal, 
beneficent, fearless, having neither before nor after, nor 
in, nor out, without a second, unconditioned, lose their 



176 


MUNDAKOPANISHAD. 


distinctive features, become one as the images of 
the sun, etq,, become one with the sun when the 
surface, such as water (in which lie. is reflected) is with- 
drawn and as the ahas within the pot, etc,, becomes 
one with tlie (iJcas when the pot, etc., is withdrawn. 

f^frqr i . 

qncTi ii. ii 

Just as rivers flowing become lost in an oeea.n, giving 
up botli their name and form, just so, tlie knower, freed 
from name and form, attains the bright Purusha which 
is beyond the avijdktcL ( 18 ) 

Com, — Moreover, just as flowing streams such as the 
Gauges and the rest having reached the sea give njv 
their distinct individuality in it, losing l^otli their names 
and form,, so, the knower being freed from name and 
form, created by ignorance, reaches the resplendent 
pibrusha above defined, who is beyond the aUyakta al- 
ready explained. 

f ^ f srsi ^ sir? i 

5fr^ frw.TicjTR ftg^siitfr «i:ar% in su 

He who knows- that highest Brahman becomes even 
Brahman-ywA in his line, none who kno'v^s not the 
Brahmcm will be born. He crosses grief and virtue 
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and vice and being freed from the knot of the heart, 
becomes immortal, (19) 

Com, — It may be said that numerous obstacles are 
well known to exist in the attainment of good and 
that even the knower of Brahman may, therefore, be 
impeded either by some grief or other, or be made to 
take some otlier course by' some other being, such as 
the DevaSj reacli some other after death and not reach 
Brahman. This cannot be ; for all obstacles have 
already been removed by knowledge. Emancipation 
knows only the obstacle of ignorance and no other 
obstacle ; because it is eternal and is being the Atmom 
itself. Therefore, he in tl\e world who knows that 
highest Brahman^ as I am directly that” does not 
take any other course. It is impossible even for the 
Devas to throw any obstacle in his attempt to rea-ch the 
Brahman^ because he becomes the Atman of all these ; 
therefore he who knows the Brahman becomes even 
Brahmcm. Moreover in the line of this knower, there 
will not be bom any who knows not the Brahman ; 
again, he overcomes even during life the heart-burning 
caused by frustration of his many desires, crosses over 
kmmba known as vice and virtue, and being freed from 

12 
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the knots of the heart” caused by ignorancej becomes 
immortal. It has already been said the knot of the 
heart is untied, etc.” 

a^nftcTT ti it 

This is explained by tlie ma'atra ‘‘ who perform the 
hama enjoined, who are srotriyas, who are centred in 
the Brahmaoi (lowex‘) and who with faith, offer obla- 
tions themselves to the five named Ekarsld, perform the 
vow named Sirowcdfv (who dtily carry a fire on the 
head) ; to those alone, let one teacli this knowledge of 
the Brahman"' (20) 

(Jom, — Now, the Upaodsfuul concludes by indicating 
the rule regarding the teaching of tlie knowledge of 
Brahman. This, the rule about the teaching of the 
knowledge of Brahman is expounded by this text. Who 
perforin karma enjoined, who are Srotriyas^ who 
being engaged in the worshij) of the manifested Brah- 
man seek to know the unmanifested Brahman. Who 
with faith, themselves offer the oblations to the fire 
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known as JSkavshi ; to them alone whose mind is thus 
purified and wlio are, tlierefore, fit (to receive instime- 
tion) should one teach the knowledge of Brahmfhn as 
also to those by wliorn is duly jnactised the vow of 
Sivovrat(iw> su(*h being the well known Vedic vow 
among those who are of the Ath(mjan<c Veda. 

HIT: <TTiRs%Tr: || ll 

Tlii.s exta-nal pihrii,shii did the seer teaeli in 

ancient times ; none by wliom the vow is not observed 
studies this ; prostration to the great sages, prostration 
to the great sages. (21) 

Com. — Tiiis undecaying and true^'amts/trtdid the seer, 
known as A')i(/i'i'as, teach in ancient days to S<(,muika 
who had duly ain'roached him and questioned him 
(about this). The meaning is that, similarly, any other 
also should teach the same to one who longs for bliss 
and seeks emancipation and who with that end in view 
has duly ap])roaehed the ]>reeeptor. This knowledge in 
the form of a book, no one who has not observed the 
vow, studies ; for it is knowledge, only in those who 
observe the vow, that bears fruit. Thus ends the 
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knowledge of Brahman which lias been handed down 
from Brahma and the rest from piece] itor to dLsciple. 
Prostration to those sages, Brahma and the rest, who 
have directly seen the Brahman and realised him. 
Prostration again to them ; the repetition is botli to 
indicate great solicitude and the fact that the M'anda'- 
kopamishad here ends. 

0 


Here ends the Second Part of 
the Third Mundaka. 
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